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PREFACE. 

— ^ 

The Rajah .^Rammohun Roy, in the preface 
to his Translation of one of the Veds, has stated, 
that he viewed with the strongest feelings of regret 
the obstinate adherence of his countrymen to their 
fatal system of idolatry. It was one of the dearest 
objects of his life, and the principal aim of his 
writings, to spread among them the knowledge of 
One True God and a purer system of morality. 

He observes, in the introduction to the " Precepts 
of Jesus,^^ that "a notion of the existence of a 
supreme superintending Power, the author and 
preserver of this harmonious system, who has or- 
ganized and who regulates such an infinity of ce- 
lestial and terrestrial objects ; and a due estimation 
of that law which teaches that man should do unto 
others as he would wish to be done by, reconcile us 
to human nature, and tend to render our existence 
agreeable to ourselves and profitable to the rest of 
mankind. The former of these sources of satisfac- 
tion, viz. a belief in God, prevails generally ; being 
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derived either from tradition and instruction, or 
from an attentive survey of the wonderful skill and 
contrivance displayed in the works of nature. The 
latter, although it is partially taught also in every 
system of religion with which I am acquainted, is 
principally inculcated by Christianity.^^ Induced 
by these and other considerations, he undertook 
" the task of laying before his fellow-creatures the 
words of Christ, with a translation from the English 
into Sungskrit and the language of Bengal.^' He 
felt "persuaded that, by separating from the other 
matters contained in the New Testament the moral 
precepts found in that book, these would be more 
likely to produce the desirable eflFect of improving 
the hearts and minds of men of different persuasions 
and degrees of understanding.^^ Accordingly, he 
published a volume of selections from the New 
New Testament, under the title of " The Precepts 
of Jesus.^^ 

The following are the passages quoted at large 
in that volume: Matt, v., vi., vii., ix. 10— 17, x. 
16—42, xi. 95—30, xii. 1—13, 30—^7, 46—50, 
xiii. l-— 43, XV. 1—90, xvi. 5 — 28, xviii., xix. 
3—30, XX, 1—16, 20—28, xxi. 23—44, xxii. 
2 — 46, xxiii., xxiv. 42 — 51, xxv. ; Mark ii. 15 — 28, 
iii. 31 — 35> iv. 2 — 32, vii. 5 — 23, viii. 34 — 38, 
ix. 33—50, X. 13—31, 35—45, xi, 24—26, xii. 
13—34, 41—44; Luke iv. 16—27, v. 30—32, 
36—39, vi. 1—9, 20—49, vii. 36—50, viii. 4—21, 
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ix. 46—62, X. 1—16, 95—42, xi. 1—13, 97, 98, 
33—59, xii., xiii, 1 — 9, 14 — 91, 93 — 35, xiv^, xv., 
xvi., xvii. 1 — 10, xviii. 1 — 30, xix. 19 — 97, xx. 
19 — 39, xxi. 1 — 4 ; John iii. 1 — 91, iv. 23, 94, vi. 
^7, viii. 3—11, ix. 39— 41,*xv. 1—17. 

For the publication of these selections, the Rajah 
was unexpectedly attacked in the twentieth number 
of a work called the " Friend of India,^^ by a person 
under the signature of " A Christian Missionary/^ 
From the remarks of this writer the Rajah defended 
himself, in a First " Appeal to the Christian Pub- 
lic,^^ a pamphlet of about thirty pages. This 
appeal was noticed in a different style in the first 
number of the Quarterly Series of the " Friend of 
India,^^ wherein the Reverend Editor, in his review 
of the Rajah's publications, laboured to establish 
the insufficiency of the compiled Precepts of Jesus 
alone to lead to salvation, unless accompanied with 
the important doctrines of the Godhead of Jesus 
and his Atonement ; and the Rajah then published 
this admirable Treatise, under the title of " Second 
Appeal to the Christian Public, in defence of the 
Precepts of Jesus.'' 
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ADVERTISEMENT. 



The contents of the following Treatise are in- 
cluded under these two propositions:— 1st, That 
the Precepts of Jesus, which teach that love to 
God is manifested in beneficence towards our fel- 
low-creatures, are a sufficient Guide to Peace and 
Happiness ; and 2ndly, That that omnipresent 
God, who is the only proper object of religious 
veneration, is one and undivided in person. 

Though these doctrines, as I conceive them to 
be alike founded on reason and revelation, appear 
to me to be almost as obvious truths as any abstract 
axiom, yet they are opposed in fact by a very large 
body of writers and teachers. I must therefore 
leave them to be decided upon by those who will 
be pleased to bestow their candid and liberal atten- 
tion on the arguments I have used in the succeeding 
pages ; — and on their impartial judgment I confi- 
dently rely. 
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ERRATA. 



Page 30, line 1, for ** ch. iz,'* read ch. xi. 

— 47, line 25, for " Ten 23," read ver. 33. 

— 49, line 4, for ** ver. 60," read per. 69. 

— 83, line 23, for ** xi?.," read xvi. 

— 138, line 7 from bottom, for /ni. *'xiv.," read xlv. 
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SECOND APPEAL. 



CHAPTER 1. 



General Defence of the Precepts in Question. 

The observations contained in No. I. of the 
Quarterly Series of " The Friend of India/' on the 
Introduction to "The Precepts of Jesus/' as well 
as on their defence, termed "An Appeal to the 
Christian Public/' are happily expressed in so mild 
and Christian-like a style, that they have not only 
afforded me ample consolation for the disappoint- 
ment and vexation I felt from the personality con- 
veyed in the preceding Magazines, (Nos. 90 and 
23,) but have also encouraged me to pursue my re- 
searches after the fundamental principles of Chris- 
tianity in a manner agreeable to my feelings, and 
with such respect as I should always wish to mani- 
fest for the situation and character of so worthy a 
person as the Editor of the Friend of India. 

The Reverend Editor labours in his Review to 
establish two points — the truth and excellency of 
the miraculous relations and of the dogmas found 
in the scriptural writings ; and, Sdly, the insuffi- 
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ciency of the compiled Precepts of Jesus alone to 
lead to salvation, unless accompanied with the im- 
portant doctrines of the Godhead of Jesus and his 
atonement. 

As the Compiler neither in his Introduction to 
the Precepts of Jesus, nor in his defence of those 
Precepts, has expressed the least doubt as to the 
truth of any part of the Gospels, the arguments 
adduced by the learned Editor to demonstrate the 
truth and excellence of the authority on which they 
rest, are, I am inclined to think, quite superfluous, 
and foreign to the matter in question. 

The only reasons assigned by the Compiler, (in 
the Introduction,) for separating the Precepts from 
the abstruse doctrines and miraculous relations of 
the New Testament, are, that the former " are liable 
to the doubts and disputes of Freethinkers and An- 
tichristians, and the latter are capable at best of car- 
rying little weight with the natives of this part of 
the globe, the fabricated tales handed down to them 
being of a more wonderful nature.'^ 

These sentiments respecting the doctrines and 
miracles, founded as they are upon undeniable facts, 
do not, 1 presume, convey any disavowal or doubt 
of their truth. Besides, in applying the term " fa- 
bricated^^ to the tales received by the credulous 
Hindoos, the Compiler clearly evinced the contemp- 
tible light in which he viewed these legends ; and 
in stating that the miracles of the Scriptures were 
subject to the doubts of " Freethinkers and Anti- 
christians,^^ it can never fairly be supposed that he 
meant himself, or any other person labouring in the 
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promulgation c{ Christianity, to be included in that 
class. 

As to the second point urged by the Reverend 
Editor, namely, that the compiled Precepts were not 
sufficient to lead to salvation, I deeply regret that 
the Editor should appear to have overlooked the 
authority of the gracious Author of this religion in 
the several passages cited by the Compiler in his 
Appeal, to prove beyond doubt the sufficiency of 
the Precepts in question to procure eternal life ; as 
it is almost impossible that so numerous quotations, 
spreading over a great part of the Appeal, could 
have escaped his notice. The Reverend Editor, 
while endeavouring to provfe, that the compiled Pre- 
cepts would fall short of guiding to peace and hap- 
piness, only illustrates by sacred authority the truth 
and excellency of tlie miracles and the doctrines of 
Christianity. But such illustration can have no 
tendency to demonstrate the position he endeavours 
to maintain ; I am therefore under the necessity of 
repeating a few passages already quoted, with some 
others, shewing that the compiled Precepts are suf- 
ficient to conduct the human race to happiness; 
and lihumbly entreat to know, if I be persuaded to 
believe in the divine origin of those passages, and in 
the entire veracity of their louthor, how I am to re* 
conoile their authcNrity with the position maintained 
by the learned Editor, as to the insufficiency of the 
Precepts. of Jesus to guide to peace and happiness. 
Matthew^ ch« xxii., b^inning with.ver. 37: ^^ Jesus 
said unto him^ Thou sbalt tocve the Loid thy God 
with all thy heart, and with aU thy 8oul),Bnd with 
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all thy mind ; this is the first and great command- 
ment. And the second is like unto it, Thou shalt 
love thy neighbour as thyself. On these two com- 
mandments hang all the Law and the Prophets.^^ 
Mark^ ch. xii. beginning with ver. 29: " And Jesus 
answered him. The first of all the commandments 
is, Hear, O Israel, the Lord our God is one Lord. 
Thou shalt love the Lord thy God with all thy 
heart, and with all thy soul, and with all thy mind, 
and with all thy strength : this is the first com- 
mandment. And the second is like, namely this, 
Thou shalt love thy neighbour as thyself. There 
is no other commandment greater than these/' 
Matthew^ ch. vii. ver. 12: "Therefore all things 
whatsoever you would that men should do to you, 
do you even so to them : for this is the Law and 
the Prophets.^^ Luke^ ch. x. from ver. 25 : " And 
behold, a certain lawyer stood up and tempted him, 
saying. Master, what shall I do to inherit eternal 
life? He said unto him. What is written in the 
Law ? How readest thou ? He answering, said. 
Thou shalt love the Lord thy God with all thy 
heart, and with all thy soul, and with all thy strength, 
and with all thy mind ; and thy neighbour as thy- 
self. And he said unto him. Thou hast answered 
right. This do, and thou shalt liveJ^^ Matthew^ 
ch. vii. ver. 21: "Not every one that saith unto 
me. Lord ! Lord ! shall enter into the kingdom of 
heaven ; but he that doeth the will of my Father 
who is in heaven. Many will say unto me in that 
day. Lord ! Lord ! have we not prophesied, in thy 
name ; and in thy name have cast out devils ; and 
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in thy name done many wonderfur works? And 
then will I profess unto them I never knew you ; 
depart from me, ye that work iniquity. Therefore 
whoaoever heareth these sayings of mine, and doeth 
them, I will liken him unto a wise man, who built 
his house upon a rock ; and every one that heareth 
these sayings of mine, and doeth them not, shall be 
likened unto a foolish man, who built his house 
upon the sand/^ Luke^ ch. xi. ver. 27: "Blessed 
is the womb (said a certain woman to Jesus) that 
bare thee, and the paps which thou hast sucked: 
but he said. Yea, rather, blessed are they that hear 
the word of God, and keep it/^ John^ ch. xv. ver. 
19: "This is my commandment, that ye love one 
another, as I have loved you.^^ Ver. 17: "These 
things I command you, that ye love one another.^' 
Ch. xiii, ver. 34: "A new commandment I give 
unto you, that ye love one another ; as I have loved 
you, that ye also love one another ;'^ 35 : " By this 
shall all men know that ye are my disciples, if ye 
have love one to another.^^ Observing those two 
commandments, {^Matthew, ch. xxii. vers. 37 — 39,) 
selected by the Saviour as a substitute for all the 
Law and the Prophets, and sufficient means to pro-, 
duce peace and happiness to mankind, the Compiler 
never scrupled to follow the example set forth by 
Jesus himself in compiling such precepts as include 
those two commandments, and their subsidiary mo- 
ral doctrines, as a true substitute of the Gospel, 
without intending to depreciate the rest of the word 
of God. I regret that the Reverend Editor should 
have disapproved of this compilation, on the ground 

B 
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that '* it is of importance that every compilation be 
given as a sample of the Sacred Writings in all their 
excellence and importance, and not as a substitute 
for the whole.^^ 

The authority of St. Paul, the most exalted among 
primitive Christians, quoted by the Reverend Edi- 
tor, (p. 89,) " If righteousness come by the law, 
Christ is dead in vain,'^ is not, I presume, adequate 
to set aside, nor even applicable to the express au- 
thority of the Author of Christianity already quoted ; 
as the latter includes not only the Mosaic law, to 
which St. Paul alludes, but both law and religion, 
as is evident from the following passages : " There- 
fore all things whatever you would that men should 
do to you, do you even so to them ; for this is the 
Law and the Prophets.^^ " On these two com- 
mandments (to love God and to love our neighbours) 
hang all the Law and the Prophets.^^ Every one 
must admit, that the gracious Saviour meant by 
the words "the Law and the Prophets,^^ all the 
divine commandments found in the Scriptures, obe- 
dience to which is stricly required of us by the 
founder of that religion. Luke^ ch. xi. ver. 96: 
" Blessed are they that hear the word of Grod, and 
keep it.^^ John, ch. xiv. ver. \5 : ** If you love me, 
keep my commandments/^ Had the manifestation 
of love towards God with all our strength, and to^ 
wards our neighbours as ourselves, been practically 
impossible, as maintained by the Editor, (p. US',) 
or had any other doctrines been necessary to lead' to 
eternal life, Jesus of Nazareth, (in whose veracity, 
candour, and perfection, we have happily been per- 
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suacfed to place implicit confidence,) could not, con^ 
sistently with his oflSce as the Christ of God, have 
enjoined the lawyer to the obedience of those two 
commandments, and would not have promised him 
eternal life as the reward of such obedience ; (vide 
Luke^ch. x. ver. 98, " This do^ and thou shalt live;^^) 
for a man possessed of common sense and common 
bimianity would not incite another to labour in vain 
by attempting what was practically impossible, nor 
delude bim with promises of a reward upon condi- 
tions beyond his power to fulfil ; much less could a 
Bieing in whom dwelt all truth, and who was sent 
with a divine law to guide mankind by his preach- 
ing and example, inculcate precepts that it was im- 
practicable to follow. Any commandment enjoin- 
ing man to love God with all his heart and all his 
strength, requires of us of course to direct our love 
towards him as the sole Father of the Universe ; 
but does not amount to a prohibition of the pursuits 
necessary for life, or to an abstinence from love to- 
wards any other object; for such love also is en- 
joined by the subsequent commandment. The fol- 
lowing passages, John^ ch. xiv, vey. 21 : "He that 
bath my commandments and keepeth them, he it is* 
that loveth me : and he that loveth me shall be loved 
of my Father; and I will love him, and will mani- 
fest myself to him»'' Gh. xv. ver. 10: "If ye keep 
my commandments, ye shall abide in my love/^ 
Ver. 14 : " Ye are my friends, if ye do whatsoever 
1 command you,'* &c., and many other passages of 
a similar import, exhibit clearly, that love of, and 
adherence to Jesus, can be evinced^ solely by obe- 
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dience to the Divine commandments. But if the 
observance of those commandments be treated as 
practically impossible, the love of Jesus and adhe- 
rence to him must likewise be so considered, and 
Christianity altogether regarded as existing only in 
theory. 

I appeal to the Reverend Editor himself, whether 
we are to set at defiance the express commandments 
of Jesus, under the supposition that manifestation 
of the love enjoined by him is practically impossi- 
ble ? Yet this we must do, if we are to adopt the 
position of the Editor, found in his Review, p. Ill, 
" that the most excellent precepts, the most perfect 
law, can never lead to happiness and peace, unless 
by causing men to take refuge in the doctrine of the 
cross;'' meaning, I presume, the doctrine of the 
vicarious sacrifice of Jesus on the cross, as an atone- 
ment for the sins of mankind. 

As the Reverend^Editor has most fairly and justly 
confined himself to arguments, founded on the au- 
thority of the divine Teacher himself, I should hope 
to be allowed to beg him to point out, in order to 
establish his position, even a single passage pro- 
nounced by Jesus, enjoining a refuge in such a doc- 
trine of the cross, as all-sufficient or indispensable 
for salvation ; so that his position, thus supported, 
may be placed in competition with that founded on 
those passages which I have quoted in the foregoing 
paragraph, shewing both the indispensableness and 
the all-sufficiency of the excellent Precepts in ques- 
tion to procure salvation ; and may impel us to en- 
deavour to reconcile contradictions, which would in 
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ihat case be shewn to subsist between the passages, 
declaring the all-sufficiency of the moral precepts 
preached by Christ for eternal life, and those that 
might be found to announce the indispensablenes? 
of the doctrine* of the cross for everlasting happU 
ness. 

It is, however, evident, that the human race are 
naturally so weak, and so prone to be led astray, by 
temptations of temporary gratifications, that the best 
and wisest of them fall far short of manifesting a 
strict obedience to the Divine commandments, and 
are constantly neglecting the duty they owe to the 
Creator and to their fellow-creatures ; nevertheless, 
in reliance on numerous promises found in the sa- 
cred writings, we ought to entertain every hope of 
<^j^yiwg the blessings of pardon from the merciful 
Father through repentance, which is declared the 
only means of procuring forgiveness of our failures. 
I have already quoted some of these comforting 
passages in my Appeal, p. 106 ; but as the Rever- 
end Editor seems to have entirely overlooked them, 
and omitted to notice them in any of his publica- 
tions, I deem it necessary to repeat them here with 
a few additions. Ezekiel^ ch. xviii. ver. 30: " Re- 
pent and turn yourselves from all your transgres- 
sions, so iniquity shall not be your ruin.*' Luke^ 
ch. xiii. ver. 3 : " Except you repent, you shall all 
likewise perish.'^ Chap. xv. ver. 7 : " I say unto 
you, that likewise joy shall be in heaven over one 
sinner that repenteth, more than over ninety and 
nine just persons who need no repentance. '* Matt. 
ch. ix. ver. IS : " I am come not to call the righte- 
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OU8, but sinners to repentance.** Ch. iii. ven 2, 
John the Baptist preached, saying, " Repent, for the 
kingdom of heaven is at hand ; and Jesus, after his 
resurrection, lastly, directs his disciples, Luke, ch. 
xxiv. ven 47, " That repentance and remission of 
sins should be preached in his name among all nar 
tions, beginning at Jerusalem,'* wherein he declares 
the remission of sins as an immediate and necessary 
consequence of repentance. 

The foregoing authorities and remarks will, I 
trust, suffice with every candid reader, as my apo- 
logy for persisting in the conviction, that the Pre- 
cepts compiled and published as a Gkiide to Peace 
and Happiness, though deficient in respect to specu- 
lative doctrines and creeds, as well as narrative, yet 
contain all that is essentia] in practical Christianity ; 
since they teach us the performance of our duty to 
God and to our fellow-creatures, and the most ac- 
ceptable atonement on our part to the All-merciful, 
when we have fallen short of that duty. 
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CHAPTER 11. 

Natural Inferior it if of the Son to the Father. 

In endeavouring to prove what he represents as 
^^ the most abstruse, and yet the most important of 
doctrines, the Deity of Jesus Christ,^' the Reverend 
Editor advances seven positions: 1st, That Jesus 
was possessed of ubiquity, an attribute peculiar to 
God alone ; 2dly, That he declared that a knowledge 
of his nature was equally incomprehensible with 
that of the nature of God. Sdly, That he exercised 
the power of forgiving sins, the peculiar prerogative 
of God. 4thly, That he claimed almighty power, 
*^ in the most unequivocal manner/' 5thly, That 
his heavenly Father had committed to him the final 
judgment of all who have lived since the creation. 
6thly, That he received worship due to God alone. 
7thly, That he associated his own name with that of 
God the Father in the sacred rite of baptism. The 
facts on which the Editor labours to establish these 
positions, however, seem to me, upon an impartial 
examination, not only unfavourable to his inference, 
but even confirmatory of the opposite opinion. For, 
admitting for a moment that the positions of the 
Editor are well-founded, and that the Saviour was in 
possession of attributes and powers ascribed to God i 
have we not his own express and olten repeated 
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avowal, that all the powers he manifested were com- 
mitted to him as the Son, by the Father of the Uni- 
verse? And does not reason force us to infer, that 
a Being' who owes to another all his power and au- 
thority, however extensive and high, should be in 
reality considered inferior to that other ? Surely, 
therefore, those who believe God to be Supreme, 
possessing the perfection of all attributes, indepen- 
dently of all other beings, must necessarily deny the 
identity of Christ with God: as the sun, although 
he is the most powerful and most splendid of all 
known created things, the greatest immediate source 
of life and enjoyment in this world, has yet no claim 
to be considered identical in nature with Gt)d, who 
has given to the sun all the light and animating 
warmth which he sheds on our globe. To effect a 
material change without the aid of physical means, 
is a power peculiar to God ; yet we find this power 
exercised by several of the prophets on whom the 
gift of miracles was bestowed. Besides, it is evi- 
dent, from the first chapter of Genesis, that in the 
beginning of the creation God bestowed on man his 
own likeness, and sovereignty over all living crea- 
tures. Was not his own likeness and that dominion 
peculiar to God, before mankind were made par- 
takers of them ? Did God then deify man by such 
mark of distinction ? 

. The following passages, I presume, suffice to il- 
lustrate the entire dependence of the Son on God, 
and his inferiprity and subjection to, and his living 
by him. St. John^ ch. x. vers. 17 and 18 : " There- 
fore doth my Father love me, because I lay down 
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my life, that I might take it again. No man taketh 
it from me, but I lay it down of myself. I have 
power to lay it down, and 1 have power to take it 
again. This commandment have I received of my 
Father.^^ Ch. xii. ver. 49: "For I have not 
spoken of myself; but the Father who sent me^ he 
gave me a commandment what I should say, and 
what I should speak.'^ Ch. xiv. ver. 31 : " But 
that the world may know that I love the Father, 
and as the Father gave me commandment^ even so I 
do/^ Ch. xvii. vers. 1 and S, Jesus in his prayer-— 
" Glorify thy Son, that thy Son also may glorify 
thee ; as thou hast given him power over all flesh, 
that he should give eternal life to as many as thou 
hast given him.^^ John^ ch. iii. ver. 35: " The Fa- 
ther loveth the Son, and hath given all things into 
his hand/' Ch. v. ver. 19 : " The Son can do no- 
thing of himself but what he seeth the Father do,*^ 
&c. 92 : " For the Father judgeth no man, but 
hath committed all judgment unto the Son.^^ 30: 
" / can of mine own self do nothing : as I hear I 
judge ; and my judgment is just ; because / seek 
not my own willy but the will of my Father who hath 
sent me.^' Ch. vi. ver. 37 : " All that the Father 
giveth me shall come to me^^ &c. 38 : " For I 
came down from heaven, not to do mine own will^ 
but the will of him that sent me.^^ Ch. viii. ver. 28 : 
" That I do nothing of myself; but as my Father 
hath taught me^ I speak these things.^' Ver. 50 : 
" I seek not my own glory ; there is one that seeketh 
and judgeth.'' Ch. xiv. ver. 24 : " The word which 
ye hear is not mine, but the Father's which sent 
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me.^^ Ver* 31 : ^^ As the Father gave me command^ 
ment^ even so I do/^ And after his resurrection 
Jesus saith, ch^ xx. ver. 21, " -4^ my Father hath 
sent me, even so send I youJ^^ Ver. 17 : " I ascend 
unto my Father and your Father^ to my God and 
your GodJ^ Matthew, cb. xii. ver. 18, from Isaiah : 
** Behold my servant, whom I have chosen ; my be- 
loved, in whom my soul is well pleased ; I will put 
my spirit upon him, and be shall shew judgment to 
the Gentiles.*^ Ch. xxviii. ver. 18: **And Jesus 
came and spake unto them, saying. All power is 
given unto me in heaven and in earth.^^ Luke, ch. i. 
ver. 32 : " He shall be great, and shall be called the 
Son of the Highest : and the Lord God shall give 
unto him the throne of hj/s father David.^^ For tes- 
timony that he lived by the Father, see John vi. 67: 
" As the living Father hath sent me, and I live by 
the Father,'' &c. Ch* v. ver. 26 : " For as the Fa- 
ther hath life in himself, so hath he given to the Son 
to have life in himself/' 

As the Reverend Editor in two instances quoted, 
perhaps inadvertently,, the authority of the Apos- 
tles, I think myself justified in introducing some 
of the sentiments entertained by them on this sub- 
ject, thougli I should be. contented to deduce my 
arguments, as proposed by the Editor, exclusively 
from the direct authority of Jesus himself. I shall 
confine myself to the quotation of one or two 
texts from the Epistles of St., Paul. 1st Co- 
rinthians, ch. xv. vers. 24 — 2S : " Then cometh 
the end, when he shall have delivered up the kmg-^ 
dom to God, even the Father. For he must reign 
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till he hath put all enemies under his feet. The 
last enemy that shall be destroyed is death. For 
he hath put all things under his feet. But when 
he saith, all things are put under him, it is ma- 
nifest that He is excepted which did put all things 
under him. And when all things shall be subdued 
unto him, then shall the Son also himself be 
subject unto him that put all things under him^ 
that God may be all in all/' Colossians^ ch, i. ver. 
16 : '^ Who is the image of the invisible God, the 
Jirst'born of every creatureJ^^ 

From a due attention to the purport of the 
above-quoted texts, and to the term Son^ distinctly 
mentioned in them, the reader will, I trust, be con* 
vinced, that those powers were conferred on Jesus, 
and declared by himself to have been received 
by him from the Father, as the Messiah, Christ, 
or anointed Son of God, and not solely in his hu^ 
man capacity ; and that such interpretation as de- 
clares the^e and other passages of a similar effect 
to be applicable to Jesus as a man, is an unscrip- 
tural invention. Jesus spoke of himself through- 
out all the Scriptures only as the promised Mes* 
siah, vested with high glory from the b^inning oi 
the world. John^ ch. xvii. ver. 5 : " And now, O 
Father, glorify thou me with thine own self, with 
the glory which I had with the before the world 
was.'' In this passage, with the same breath willi 
which he prays for glory, he identifies the nature 
in which he does so with that under which be 
lived with God before the creation of the world, 
and, of course, before his assuming the office qf the 
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Messiah. Ver. 24 : " Father, I will that they; also 
whom thou hast given me he wiih tncy where I am : 
that they may behold my glory^ which thou hast 
given me: for thou lovedst me before the Jbundor 
tion of the worid.'^ Here again Jesus prays, that 
his Apostles may witness such honour as the Father 
had bestowed on him, even before the foundation 
of the world. Ch. ix. vers. 35—37: "Dost thou'' 
(says Jesus to a man who had been blind) " believe 
on the Son of God? He answered and said, Who 
is he. Lord, that I might believe on him ? And 
Jesus saith unto him. Thou hast both seen him, 
and it is he (the Son of God) that talketh with 
thee.^^ Ch. xvii. vers. 1, 2; "Father, glorify />iy 
Son ; as thou hast given him power over all flesli, 
that he should give eternal life to as many as 
thou hast given him.^^ John the Baptist, who bore 
witness of Christ, looked not upon him in any other 
view than as the Son of God. St. John^ ch. i. ver. 
34 : " And I saw and bare record," (said John 
the Baptist, pointing out the person of Jesus,) 
." that this is the Son of God.^^ John^ ch. viii. ver. 
42 : "I proceeded forth and came from God ; 
neither came I of myself but he sent me.^^ And in 
numerous passages Jesus declares, that, before he 
assumed the office of the Messiah in this world, he 
was entirely subject to and obedient to the Father, 
from whom he received the commission to come to 
this world for the salvation of mankind. But ap- 
parently with the very view of anticipating any 
misapprehension of his nature on the part of his 
disciples, to whom he had declared the wonderful 
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extent of the powers committed to him by the Fa- 
ther, he tells them, John^ ch. xiv. ver. 28 : " The 
Father is greater than I/* It would have been idle 
to have informed them of a truth, of which, as 
Jews, they would never have entertained the small- 
est question, that in his mere corporeal nature 
Jesus was inferior to his Maker ; and it must 
therefore have been his spiritual nature, of which 
he here avowed the inferiority to that of God. 

"The Son^^ is a term which, when used without 
being referred to another proper name found in the 
context, implies invariably the Son of God through- 
out the whole New Testament, especially when as- 
sociated with the epithet "The Father:'^ so the 
latter epithet, when it stands alone, signifies " the 
Father of the universe/^ Matthew ^ ch. xxviii* ver* 
19 : " Go ye, therefore, and teach all nations, 
baptizing them in the name of the Father, and of 
the Son, and of the Holy Ghost/^ Ch. xi. ver. 27: 
" No man knoweth the Son but the Father,^' &c. 
Vide rest of the Gospel. — It is true, indeed, that 
the angels of God, and some of the ancients of the 
human race, as well as the children of Israel, are 
honoured in the sacred writings with the name of 
"Sons of God.*^ Joi, ch. i. ver. 6: "There was 
a day when the sons of God came to present 
themselves before the Lord.'^ Genesis^ ch. vi. ver. 
2 : " The sons of God saw the daughters of men, 
that they were fair.'' Hosea^ ch. i. ver. 10 : " Then 
it shall be said unto them, ye are the sons of the 
living God.'' Yet the epithet " Son of God,'' with 
the definite article prefixed, is appropriated to 
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Christ, the first-born of every creature, as a distinct 
mark of honour which he alone deserves. 

The Saviour having declared that unity existed 
between the Father and himself, Johnj ch. x. ver. 
30, "I and my Father are one,*^ a doubt arose with 
regard to the sense in which the unity affirmed id 
those words should be accepted. This Jesus re- 
moves by defining the unity so expressed as a sub* 
sisting concord of will and design, such as existed 
amongst his Apostles, and not identity of being : 
vide ch. xvii. ver. 11, of John^ "Holy Father, 
keep through thine own name those whom thou 
bast given me, thai they may be one^ as we are.^^ 
Ver. 22f: "The glory which thou gavest me I 
have given them: that they may he one, even as 
we are oneJ^ Should any one understand by these 
texts real unity and identity, he must believe that 
there existed a similar identity between each and 
alt of the Apostles ;— nay, even that the disciples 
also were included in the Godhead, which in that 
case would consist of a great many times the num- 
ber of persons ascribed to the Trinity. John^ ch. 
xvii. vers. 20 — S3: "Neither pray I for these 
alone, but for thqm abo which shall believe on me 
throi^h their word — That they all may be one; as 
thou. Father, art in me, and I in thee, that they 
also may be one in us.-— That they may be one, 
even as we are one^ I in them, and thou in me: 
that they may be made perfect in one^^^ I know 
not how it is possible for those who profess obe^ 
dienee to tl^ word of Christ to overlook the 
explanation^ he has here so clearly given of the nan 
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ture of the unity existing between him and the 
Father, and to adopt a contrary system, apparently 
introduced by some Heathen writers to suit their 
polytheistical prejudices ; but I doubt not the lEdi- 
tor of the Friend of India will admit the necessity 
of giving preference to divine authority over any 
huinan opinion, however prevailing it may be. 

The Saviour meant unity in design and will by 
the assertion also, that he was in God, or dwelt in 
God, and God in him. John^ ch. x. ver. 38: 
" That ye may know, and believe, that the Father 
is in me, and I in him,^* as evidently appears from 
the following passages: — John^ ch. xiv. ver. 20: 
"At that day ye shall know,^^ (addressing his Apos- 
tles,) " that I am in my Father, and ye in iwe, and 
I in you.^^ Ch. xvii. ver. 21 : " TTiat they all may 
be one ; as thou. Father, art in me, and I in thee, 
that they also may be one in usJ^^ John^ ch. vi. 
ver. 56: "He that eateth my flesh, and drinketh 
my blood, dwelleth in me^ and I in him.^^ 1 John^ 
ch. iv. ver. \5: "Whosoever shall confess that 
Jesus is the Son of God — God dwelleth in him^ 
and he in God.^^ There appear but three modes 
in which such passages are capable of interpreta- 
tion. 1st, As conveying the doctrine that the Su- 
preme Being, the Son and the Apostles, were to be 
absorbed mutually as drops of water into one 
whole: which is conformable to the doctrines of 
that sect of Hindoo metaphysicians, who maintain, 
that in the end the human soul is absorbed into the 
Godhead; but is quite inconsistent with the faith 
. of all denominations of Christians. Sdly, As pro^ 
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ving an identity of nature, with distinction of 
person, between tiie Father, the Son, and the 
Apostles; a doctrine equally inconsistent with the 
belief of every Christian, as multiplying the num- 
ber of persons of the Godhead far beyond what 
has ever been proposed by any sect : or, 3dly, As 
expressing that unity which is said to exist wher- 
ever there are found perfect concord, harmony, 
love, and obedience, such as the Son evinced to- 
wards the Father, and taught the disciples to dis- 
play towards the Divine will. — ^That the language 
of our Saviour can be understood in this last sense 
solely, will, I trust, be readily acknowledged by 
every candid expounder of the sacred writings, as 
being the only one alike warranted by the common 
use of words, and capable of apprehension by the 
human understanding. Had not experience, in- 
deed, too clearly proved that such metaphorical 
expressions, when taken singly tmd without atten- 
tion to their contexts, may be made the foundation 
of doctrines quite at variance with the tenor of the 
rest of the Scriptures, I should have had no hesi- 
tation in submitting indiscriminately the whole of 
the doctrines of the New Testament to my coun- 
trymen; as I should have felt no apprehension 
that even the most ignorant of them, if left to the 
guidance of their own unprejudiced views of the 
matter, could misconceive the clear and distinct 
assertions they every where contain of the unity of 
God and subordinate nature of his messenger Je- 
sus Christ. Many of these have been already 
quoted; to which may be added the following: 
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John^ ch, xvii. ver. 3 : " This is life eteroal, that 
they might know thee the only true God^ aod Jesus 
Christ whom thou hast sent/^ Here Jesus in ad- 
dressing the Father declares, that the means to be 
afforded for eternal salvation, were a knowledge of 
God, and of himself as the anointed messenger of 
God, Also, ch. xix. ven ITj Christ saith, ** Why call- 
est thou me good ? there is none good but one, that 
is God.'' Here Jesus, pure as he was and without 
reproach, thinks it necessary to check the man who 
applies to him an epithet justly due to God only, 
Ch, xiv. ver. 1 : " Let not your heart be troubled : 
ye believe in God ; believe also in me.'' In these 
words Jesus commands his disciples to put their 
trust in God, and further to believe in him as the 
Messenger of God ; and thus plainly distinguishes 
himself from the Godhead. Nor can it for a mo- 
ment be understood by the following passage, 
John^ ch. xiv. ver. 9, " He that hath seen me hath 
seen the Father," that God was literally and mate-^ 
rially visible in the Son— a doctrine which would 
be directly contrary to the spirit of the religion 
taught by Jesus, and by all the prophets of God. 
Vide John^ ch. iv. ver. 24 : " God is a Spirit.", 
The Apostles also maintained a belief of the im- 
materiality and invisibility of God. 1 Tim. ch. 
vi. ver. 16 : " Whom no man hath seen nor can 
see." 1 John^ ch. iv. ver. 12 : "No man hath seen 
God at any time." Besides, Jesus explains him- 
self in the two passages immediately succeeding, 
that, by the phrase " He that hath seen me hath 
seen the Father," he meant only, that whosoever 

c 



Digitized by CjOOQ IC 



99 

saw him and the works performed by him witness-^ 
ed proofs of the entire concord of his words and 
actions with the will and design of the Father, and 
ought therefore to have admitted the truth of his 
mission from Grod. Jokn^ ch. xiv. ver. 9 : " He that 
hath seen me, hath seen the Father. How sayest 
thou then, Shew us the Father ? '' Ver. 10 : " Be- 
lievest thou not that I am in the Father, and the 
Father in me ? The words that I speak unto you 
I speak not of myself; but the Father, that dwell- 
eth in me, he doeth the works.^^ Ver. 11: "Be- 
lieve me, that I am in the Father, and the Father 
in me : or else believe me for the very works' sake.*' 
We have already seen in what sense the expression 
** dwelleth in me '' must be understood, unless we 
admit that all true followers of Christ are admitted 
as portions of the Godhead. John^ ch. vi. ver. S6 : 
<< He that eateth my flesh and drinketh my blood, 
dwelleth in me, and I in him.'' 1 JoAn^ ch. iv. ver. 
12 : " If we love one another, God dwelleth in us." 
For my conviction, and for the satisfaction of 
those who consider the Precepts of Jesus as a guide 
to peace and happiness, his word, ^^ They may be 
one as we are," (John^ ch. xvii. ver. 11,) in de- 
fining the nature of the unity between God and 
Jesus, fully sufBces. Disgusted with the puerile 
and unsociable system of Hindoo idolatry, and dis- 
satisfied at the cruelty allowed by Moosulmanism 
against Nonmoosulmans, I, on my searching after 
the truth of Christianity, felt for a letigth of time 
very much perplexed with the difierence of senti- 
ments found among the followers of Christ, (I 
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mean Trinitarians and Unitarians, the grand diviw 
sions of them,) until I met with the explanation c^ 
the unity given by the divine Teacher himself as 
a guide to peace and happiness. Beside3, when the 
Jews misunderstood the phrase used by the Saviour, 
" I and my Father are one,^^ and accused him of 
blasphemy, (ch. x. ver. 33, **But for blasphemy, 
and because that thou, being a man, makest thyself 
God,^') Jesus, in answer to the accusation, denied 
having made himself God, saying, vers, 34 — 36, 
" Is it not written in your Law, I said. Ye are 
Gods ? If he called them Gods, unto whom the 
word of God came, and the Scripture cannot be 
broken ; say ye of him whom the Father hath sane* 
tified, and sent into the world. Thou blasphemest ; 
because / said, I am the Son of God ?^^ How was 
it possible that Jesus, the founder of truth and 
true religion, should have disavowed the charge of 
making himself God by representing himself as the 
Son, honoured with sanctification by the Father, 
and sent by him to this world, if he were the true 
living God, possessed of everlasting sanctification, 
independently of another being ? From this and 
and all other local evidence, the Pharisees and 
chief priests, though inveterate enemies of the Sa- 
viour, accused him to Pilate of having made hin^self 
the Son of God and King of the Jews ; but relin- 
quished the charge of making himself equal to God, 
or having ascribed to himself divine nature ; al- 
though the latter (i. e. making himself God) was 
better calculated to excite the horror of the people. 
Vide John, ch. xix. ver. 7 : " The Jews answered 

c 2 
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him, We have a law, and by our law he oaght to 
die ; because he made himself the Son of God/^ 
Vide Matthewy ch. xxvii. ver. 37 : " And set up 
over his head his accusation written, 'This is Jesus, 
the King of the Jews/^^ 43: "He trusted in 
God ; let him deliver him now, if he will have 
him : for he said, I am the Son of God/' That the 
epithet God is frequently applied in the sacred 
Scriptures otherwise than to the Supreme Being, 
as pointed out by Jesus, may be shewn by the fol- 
lowing, out of many instances to be found in the 
Bible. Deut. ch. x. ver. 17 : ^ For the Lord your 
God is God of Gods, and Lord of Lords,'' &c. 
Ch. xxxii. ver. 21 : " They have moved me to jeal- 
ousy with that which is not God.^^ Exodus^ ch. 
xxii. ver. 28 : " Thou shalt not revile the Gods^ nor 
curse the ruler of thy people.'' Joshua^ ch. xxii. ver. 
22: "The Lord God of Gods knoweth." Psalm 
Ixxxii. ver. 1 : "God standeth in the congregation 
of the mighty : hejudgeth among the GodsJ*^ 6 : " I 
have said. Ye are Gods ; and all of you are children 
of the Most High." Ps. cxxxvi. ver. 2: " O give 
thanks unto the God of Gods.^^ Isaiah, ch. xli. 
ver. 23 : " Shew the things that are to come here- 
after, that we may know that ye are GodsV Psalm 
xcvii. ver. 7* " Worship him, all ye Gods.^^ Zeph. 
ch. ii. ver. 11 : "He will famish all the Gods of 
the earth.^^ Exodus, ch. iv. ver. 16 : " God said 
to Moses, that he should be to Aaron instead of 
God.^^ Ch. vii. ver. 6: "See, I have made thee a 
God to Pharaoh." See also 1 Cor. ch. viii. ver. 5 : 
"As there be Gods many and Lords many;" and 
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the verse already quoted from John^ ch. x. vers. 
34, 35 : " Jesus answered, Is it not written in your 
Law, I said, Ye are Gods? If be called ihem 
Gods, to whom the word of God came^^ &c. In 
none of these instances is it in any degree admis- 
sible, that by the epithet God it is implied, that 
the human beings to whom it was attached were 
thereby declared to be a portion of the Grodhead. 
Moses was to be as a God to Aaron and a 
God to Pharaoh, by the express command of the 
Almighty ; but no Christian will thence argue the 
equality of Moses with the Father of all things. 
On what principle, then, can any stress be laid in 
defence of the deity of the Son on the prophetic 
expression quoted in Hebrews from Psalm xlv. ver. 
6, " Thy throne, O God, is for ever and ever;'' espe- 
cially when we find in the very next verse words 
that declare his subordinate nature: "Thou lovest 
righteousness, and hatest wickedness : therefore 
God, thy God, hath anointed thee with the oil of 
gladness above thy fellows''? We cannot allow 
much weight to the phrase "for ever," as establish- 
ing literally the eternal nature of the power of the 
Son, this phrase being often found metaphorically 
applied in the Scriptures to other created beings : as 
Proverbs, ch. xxix. ver, 14: "The king that faith- 
fully judgeth the poor, his throne shall be esta- 
blished for ever." Deut. ch, iv. ver. 40: "And 
that thou mayest prolong thy days in the earth, 
which the Lord thy God giveth thee, for ever." 
Similar to this is the remarkable expression of 
Jesus to Mary after his resurrection, and therefore, 
at a . time when no design can > be conceived to 
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have existed that could have been advanced by his 
any longer withholding the knowledge of his true 
nature, if any thing remained unrevealed during 
the previous period of his mission on earth. John^ 
ch. XX. ver. 17: "Go to my brethren, and say 
unto them, I ascend unto my Father and your 
Father^ and to my God and your God.^' 

After a slight attention to the terms Lord and 
God being often applied to men in the Sacred 
Writings, can any weight be allowed to the excla- 
mation of the astonished disciple, JoKn, ch. xx. ver. 
28, "My Lord and my God;'^ especially as the 
apostle who relates the circumstance, within a few 
verses concludes by saying, ver. 31, "These are 
written that ye might believe that Jesus is the 
Christ, the Son of God ;^^ but nowhere desires the 
readers of his Gospel to believe that Jesus is God? 
Does not common sense point out the inferiority 
and subordination of a being, though called God, 
to one who is at the same time declared to be his 
God, his Father, his Sanctifier, and his Promoter to 
the state of exaltation ? 

The passage, John, ch. i. ver. 1, " The word was 
God, and the Word was with God,^^ which con- 
tains the term God twice, may, according to such 
use of the term, be interpreted without involving 
inconsistence with itself, or the contradiction which 
it apparently implies with another most decisive 
passage in Deut. ch. xxxiii. ver. 39, where Moses 
i^epresenteth God as declaring, that with him there 
W ncr God : " See now that I, even I am he ; and 
there is no God with mef^ if it should be understood 
to signify in both instances the Supreme Deity. 
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Should we follow, on the other hand, the interpre- 
tation adopted by Trinitarian Christians, namely, 
that the Godhead though it is one, yet consists of 
three persons, and consequently one substance of 
the Godhead, might abide with the other, both 
being equally God; we should in that case be 
forced to view the Godhead in the same light as we 
consider mankind and other genera, for no doubt 
can exist of the unity of mankind :— the plurality of 
men consists in their persons; and therefore we 
may safely, under the same plea, support the unity 
of man, notwithstanding the plurality of persons 
included under the term mankind. In that case 
also Christians ought in conscience to refrain from 
accusing Hindoos of Polytheism ; for every Hindoo 
we daily observe confesses the unity of the God^ 
bead. They ohiy advance a plausible excuse for 
their Polytheism, which is, that notwithstanding 
the unity of the Godhead, it consists of millions of 
substances assuming different offices correspondent 
to the number of the various transactions superin- 
tended in the universe by Divine Providence, which 
they consider as infinitely more numerous than 
tiiose of the Trinitarian scheme. 

The Saviour in his appeal, ^^If I do not the 
works of my Father believe me not,^^ (John^ ch. x. 
ver. 37,) meant of course the performance of works 
prescribed by the Father, and tending to his glory. 
A great number of passages in the Scriptures, a few 
of which I have already cited, and the constant 
practice of the Saviour, illustrate this fact beyond 
doubt. In raising Lazarus after be had died, Jesus 
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prayed to the Father for the power of bringing him 
to life again, and thanked him for his compliance. 
Johuj ch. xi. ver. 41 : "And Jesus lifted up his 
eyes and said, Father, I thank thee that thou hast 
heard me/' Besides, in declaring that whosoever 
believed in him would do not only the works he per- 
formed, but even works of greater importance, Jesus 
can never be supposed to have promised to such 
believers equality in power with Grod, or to have 
exalted them above himself. John^ ch. xiv. ver. 12: 
" Verily, verily, I say unto you. He that believeth 
on me, the works that I do shall he do also, and 
greater works than these shall he do/' Ch. vi. ver. 
29 : '^ Jesus answered and said unto them. This is 
the work of God, that ye believe on him whom he 
hath sent.'' It must be admitted that one who 
can perform works of God independently of the 
Deity, is either greater than or equal in power to 
the Almighty. The wonderful works which Jesus 
was empowered to perform drew a great number of 
the Jews to a belief in Jesus as the promised Mes- 
siah, and confirmed his apostles in their already 
acquired faith in the Saviour, and in the entire 
union of will and design that subsisted between 
him and the Father, as appears from the following 
passages : Johuj ch. vi. ver. 14, " Then those men, 
when they had seen the miracle that Jesus did, 
said. This is of a truth that Prophet that should 
come into the world. ^^ See also John^ ch. x. ver. 21. 
The Scriptures, indeed, in several places declare, 
that the Son was superior even to the angels in 
heaven, living from the beginning of the world to 



Digitized by VjOOQ IC 



29 

eternity, and that the Father created all things by 
him and for him. At the same time, I must, in 
conformity to those very authorities, believe him 
as produced by the Supreme Deity among created 
beings. Johny ch. v. ver. 26 : " For as the Father 
hath life in himself, so hath he given to the Son to 
have life in himself.^^ Colossians^ ch. i. ver. 15: 
" Who is the image of the invisible God, the^r^/- 
born of every creature. ^^ 
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CHAPTER III. 

Separate Consideration of the Seven' Positions of 
the Reviewer. 

In attempting to support his first position, that 
Jesus was possessed of ubiquity^ the Reverend 
Editor has quoted two passages. The first is, St. 
John, ch. iii. ver. 13: ^^ No man hath ascended up 
to heaven, but he that came down from heaven, 
even the Son of Man who is in heaven ;" wherein 
Jesus, as the Editor conceives, declares his location 
both in heaven and on the earth at one time. The 
Editor rests entirely the force of his argument upon 
the term "is,^^ in the above phrase "who is in 
heaven,^' as signifying the presence of Jesus in 
heaven while he was conversing with Nicodemus 
on earth. This argument might perhaps carry 
some weight with it, were not the frequent use of 
the present tense in a preterite or future sense ob- 
served in the Sacred Writings, and were not a great 
number of other passages to determine that the 
term " is,^^ in this instance, must be understood in 
the past sense. John^ ch. viii. ver. 58 : '^ Jesus 
said unto them. Verily, verily, I say unto you. 
Before Abraham was, / am.^^ Here the same verb, 
though found in the form of the present tense, 
must obviously be taken in a preterite sense. Jokn^ 
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ch. ix. ver. 8: ^^ His disciples say UDto him. 
Master, the Jews of late sought to stone tbee/^ &c.; 
that is, His disciples said unto hioi. Ver. 38 : 
^^ Jesus, therefore, again groaning in himself, cometh 
to the grave,^^ i. e, he came to the grave. Matthew^ 
ch. xxVi. ver. 2: "Ye know that after two days is 
the feast of the passover, and the Son of Man is 
betrayed to be crucified ;^^ that is, the Son of Man 
is to be betrayed and to be crucified. Vide the re- 
mainder of the chapter. Johny ch. xiii. ver. 6 : 
" Then cometh he to Simon Peter,*^ &c., that is, he 
came to Simon Peter, &c. Again, John^ ch. xvi. 
ver. 32 : " That ye shall be scattered, every man to 
his own, and shall leave me alone : yet / am not 
alone :^' i. e. yet / shall not be alone. So in all the 
prophecies contained in the Old, as well as in the 
New Testament, the future tense must frequently 
be understood where the terms used are those 
grammatically appropriated to the preterite; as 
Matthewy ch. ii. ver. 18: "In Rama was there a 
voice heard,^^ that is, will there be a voice heard. 
Ver. 15 : " Out of Egypt Aow / called my Son :*' 
i. e. I will call my Son. After a diligent attention 
to the following passage, no one will, I presume, 
scruple to conclude that the Son was actually 
absent from heaven during his locality on the earth, 
and consequently the phrase quoted by the Editor 
is applicable only to the past time. Jehn^ cfa« vi. 
ver. 62 : " What and if ye shall see the Son of Man 
ascend up where he was b^re.^^ The verb waSy 
accompanied with the term befhre in this passage, 
positively implies t)]ie absence of Jesus from heaven 
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during his stay on the earth. Ch. xvi. ver. 7i 
^' Nevertheless I tell you the truth ; it is expedient 
for you that I go away. If I go not away, the 
Comforter will not come unto you ; but if / depart , 
I will send him unto you." Ver. 6 : " But now I 
go my way to him that sent me." Ver. 28 : " / 
came forth from the Father, and am come into the 
world : again, I leaoe the world, and go to the 
Father." Ch. xiii. ver. 36 : " Jesus answered him, 
Whither I go^ thou canst not follow me now, but 
thou shaltyb//oa? me afterwards." Ch. xiii. ver. 1 : 
^' Jesus knew that his hour was come that he should 
depart out of this world unto the Father.^* For 
further conviction, I may safely refer even to the 
preceding terms of the verse relied on by the 
Editor : — " No man hath ascended up to heaven, 
but he that came down from heaven, even the Son 
of Man." For, the attribute of omnipresence is 
quite inconsistent with the human notions of the 
ascent and descent effected by the Son of Man. 
Is it possible to reconcile the contents of hundreds 
of such passages, consistent with reason and con- 
formable to the established order of interpretation, 
to the apparent meaning of a single phrase, that, 
taken literally, is totally opposed to common sense ? 
For, to a being named the Son, or the created^ (the 
one term implying the other,) and sent from one 
mansion to another, the attribute of ubiquity can 
never be justly ascribed. 

Besides, in examining the original Greek Tes- 
tament, we find in the phrase in question, " Who 
is in heaven," that the present participle c^v, "being," 
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is used in lieu of itrrij " is/' viz. 'O coy ip nS o^atftS; 
a true translation of which should be " the ens^^ or 
" being in heaven ; ^' and as the nominative case i cSv, 
" the being/' requires a verb to complete the sense, 
it should be connected with the nearest verb 
avaSiSriHsv^ " hath ascended/' no other verb in fact 
existing in the sentence. 

The whole verse in the original runs thus; Kal 
eSs}^ &9(t€iSrixBU slg rov spoLvlv el ftij o Ix rou spapS 
xara^kg^i o xjliog ro5 av^pcoTB o aiv Iv rw apavcS. A 
verbal translation of the above would run thus: 
" And no one hath ascended into heaven, if not the 
out of heaven descender — the Son of Man— the 
being in heaven ; " which words, arranged ac- 
cording to the rules of English grammar, should 
run thus : " And no one except the descender 
from heaven, the Son of Man, the being in heaven, 
hath ascended into heaven/' In this case, the 
presence of the Son in heaven must be understood 
as referring to the time of his ascent, and not to 
that of his addressing himself to Nicodemus — an 
explanation which, though it does not serve to 
establish the omnipresence of the Son urged by the 
Editor ought to be satisfactory to an impartial 
mind.* The second passage which the Editor 

♦ See Bishop Middleton's Doctrine of the Greek Article," Part I. 
page 43, Note :- ** We are to refer the time of the participle to the 
time of the act, &c. implied in the verb ; for past, present, and future 
cannot be meant otherwise than in respect to that act/' Leviticus, 
ch. vii. ver. 33 : 'O vpwrtpepoaif — avr^ tareu o fipaxfay o J«f i^, ** The of- 
fering (person) for him shall be the right shoulder." Ch. xiv. ver. 47 : 
•O 6<r^«y— qrXuyc? ra IfAciria dvrov, " The eating (person) shall wash 
his clothes." These present participles are referred to a time pre- 
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quoted on this subject is^ Matthew^ ch. xviii. ver. 
20 : " For where two or three are gathered tc^ther 
in my name, there am I in the midst of them/' 
Is it not evident that the Saviour meant here, by 
being in the midst of two or three of his disciples, 
his guidance to them when joined in searching for 
the truth, without preferring any claim to ubiquity ? 
We find similar expressions in the Scriptures, 
wherein the guidance of the Prophets of God is also 
meant by words that would imply their presence. 
Lukey ch. xvi, ver. 99 : Abraham saith unto him» 
They have Moses and the Prophets ; let them hear 
them.'' No one will suppose that this expression 
is intended to signify that the Jews actually had 
Moses and the Prophets in person among them; or 
that they could hear them speak in the literal and 
not in the figurative sense of the words ; nor can 
any one deduce the omnipresence of Moses and the 
Prophets from such expressions. 

The second position advanced by the Reverend 
£ditor is^ that ^^ Jesus ascribes to himself a know- 
ledge and an incomprehensibility of nature equal to 
that of God, and peculiar to God alone ; '' and 
in attempting to substantiate this point, he quotes 
Matthew^ ch. xi. ver. 27: " No man knoweth the 
Son, but the Father ; neither knoweth any man the 

sent with respect to the act of the Terbs connected mth them ; hot 
fature with respect to the command of Ood. John, di. i. ver. 49 : 
*0rra— tlJAr o-t, ** I saw thee when thou wast" Moreorer, we fre- 
quently find the present participle used in the pastsense^ even without 
reference to the term of the verb. John, ch. ix. ver. 25 : Tw^»Xb< iv 
ifvt pKiw, " Being bKnd, now I see,'* that is, " Having been blind, 
now I see.** 
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Father, save the Son, and he to whomsoever the 
Son will reveal him.^^ Here the Editor seems to 
rest on two grounds ; 1st, That Grod is incompre- 
hensible to man ; Sndly, That incomprehensibility 
of nature is peculiar to God alone: — whence the 
Reverend Editor draws his inference, that Jesus, 
knowing the nature of God, and being himself 
possessed of an incomprehensible nature, is equal 
with God. Now I should wish to know if the 
Editor, by the term " incomprehensible,*' under-^ 
stands a total impossibility of comprehension in any 
degree, or only the impossibility of attaining to a 
perfect knowledge of God. If the former, I must 
be under the necessity of denying such a total 
incomprehensibility of the Godhead ; for the very 
passage cited by the Editor declares God to be com- 
prehensible not to the Son alone, but also to every 
one who would receive revelation from the Son ; 
and in this case the latter part of the passage, 
** He to whomsoever the Son will reveal him^^ must 
be acknowledged as conveying an exception to the 
assertion made in the former part of the sentence, 
" Neither knoweth any man the Father,'* &c. 

We find also the following passages m John^ ch. 
xiv. vers. 16, 17: ** And I will pray^the Father, 
and he shall give you another Comforter, that he 
may abide with you for ever: even the Spirit of 
truth ; whom the world cannot receive, because it 
seeth him not, neither knoweth him: but ye know 
^»79 ;*'*— wherein Jesus ascribes to his disciples a 
knowledge of ^he Holy Ghost, whom the Editor 
considers one of the p^sons of the Godhead, pos- 
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sessed of the same nature with God. But if the 
Editor understands by the passage he has quoted, 
the incomprehensibility of the real nature of the 
Godhead, I admit the position, but deny his in- 
ference, that such an incomprehensibility proves the 
nature of the object to be divine, as being peculiar 
to God alone : for it appears evident that a know- 
ledge of the real nature even of a common leaf, or a 
visible star, surpasses human comprehension ; how 
then can a simple assertion, setting forth the incom- 
prehensibility of an object, be considered as es- 
tablishing its identity with God? In Mark^ ch. 
xiii. ver. 32, " But of that day and that hour 
knoweth no man, no^ not the angels, which are in 
heaven, neither the Son^ but the Father,^' we have a 
passage, which, though it affirms in a stronger man- 
ner an ignorance of the day of resurrection than that 
already quoted does of Grod, yet will not, I presume, 
be considered by any one as conveying the slight- 
est insinuation of the divine nature of that day ; 
though time is a common object of adoration 
amongst idolaters. In treating of this point, the 
Editor quotes another text, Matthew ^ ch. xi. ver. 98, 
^^ Come unto me, all ye that labour and are heavy 
laden, and I will give you rest ; ^' wherein Jesus 
declares his power of affording rest, which the 
Editor considers as peculiar to God. All the 
prophets, as well as Jesus, were from time to time 
sent by the Almighty to afford mental rest to man- 
kind, by imparting to them the comforts of Divine 
revelation ; and by so doing they only fulfilled the 
commission given them by God : but no one ever 
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supposed that in so doing they established claiins to 
be considered incarnations of the Divine essence. 
Proverbs^ ch, xxix. ver. 17: " Correct thy Son, and 
he shall give thee rest : yea, he shall give delight unto 
thy soul.^^ Revelation guides us to a sure belief 
that it is God that affords peace of mind, effects 
cures of the body, and bestows all sorts of comforts 
on his creatures. *^* I thank thee,'^ (says Jesus, Mat^ 
thew^ ch. xi. ver. 25,) *' O Father, Lord of heaven 
and earth, because thou hast hid these things from 
the wise and prudent, and hast revealed them unto 
babes/^ Both our perceptions, indeed, and sacred 
authorities point out, that he lavishes all these gifts 
on us through prophets^ physicians, and other phy- 
sical causes, that are not considered by any sect as 
of a divine nature. 

The third position is, that Jesus exercised, in an 
independent manner, the prerogative of forgiving 
sins, which is peculiar to God alone; and the 
Reverend Editor quotes the passage, Mark^ ch. ii. 
ver. 5, " Thy sins be forgiven thee ; '^ and the 9th 
verse, ft>r " Whether is it easier to say. Thy sins 
be forgiven thee, or to say, Arise and walk?^^ 
Taking those texts as the grounds of his position, 
I therefore beg to call the attention of the Editor 
to the passage almost immediately following, in 
which the evangelical writer intimates^ that this 
power of forgiving sins, as well as of healing men, 
was given by the Almighty : " But when the mul- 
titude saw it, they marvelled, and glorified God, 
who had given such power unto men.^^ Does not 
this passage convey an express declaration, that 

D 
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Jeras waii as much dependent on God in eacercising 
the power of forgiving sins and healing the sick, 
as the prophets who came forth from God before 
him ? The apostles, who witnessed the power of 
forgiving sins in the Saviour, were thoroughly im- 
pressed with a belief that it was the Almighty 
Father who forgave sins through the Son. A(^s^ 
ch, V. vers. 31, 32: ^^ Him hath Ood exalted vrxih 
his right hand to be a Prince and a Saviour, for to 
give repentance to Israel, and Jbrgiveness of sins. 
And we are his witnesses of these things/^ Ch. xiii. 
ver. 38 : " Be it known, therefore, men and brethren, 
that through this man^ (meaning the Saviour,) is 
preached unto you the Jbrgiveness of sins.^^ I 
know not bow far religious zeal in the breasts of 
many of the followers of Christ may excuse them in 
encroaching upon the prerogatives which revelation 
and reason ascribe to the Divine Majesty alone ; 
but Jesus himself clearly avows, that the power of 
forgiving sins had its source and origin in God 
alone, as appears from his petitioning the Father to 
forgive those tliat were guilty of bringing the death 
of the cross upon him, the greatest of all imi^inable 
crimes. Luke^ ch. xxiii. ver* 34 : " Father, forgive 
them,^^ (says Jesus,) " for they know not what they 
do ;•* and from his directing all those that followed 
him to pray the Father alone for forgiveness of sins. 
Luke, ch. xi. ver, 4 : " And forgive us our sins.'^ 
Matthew J ch* vi. ver. 14 : " If ye forgive men their 
trespasses, your heavenly Father will forgive you/^ 
The fourth position advanced by the Editor is, 
that «* Almighty power is also claimed by Jesus in 
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the most unequivocal manner/^ In endeavouring 
to demonstrate this, the Editor notices three pas- 
sages of John: (ch. v, vers, 21—23:) "As the 
Father raiseth up the dead and quickeneth them, 
even so the Son quickeneth whom he will. For 
the Father judgeth no man, but hath committed all 
judgment unto the Son : that ail men should honour 
the Son, even as they honour the Father,^^ A 
candid inquirer after truth must, I think, feel sur- 
prised and disappointed, that in quoting these texts, 
the Editor should have overlooked the force of the 
words, in which the Son declares that he hath 
received the commission to judge from the Father : 
** For the Father judgeth no man, but hatk com- 
miited all judgment urdo the SonJ^ I am ready to 
admit, indeed, that, taken simply as they stand, the 
words, " As the Father rais^b up the dead and 
quickeneth them, even so the Son quickeneth whom 
he wiil,'^ and, " That ail men should honour the 
Son, even as they honour the Father,^^ might very 
readily be understood as implying an assertion of 
equality with the Father. But this affords one of 
numerous instances of the danger of resting an 
opinion on the apparent meaning of the words of 
insulated passages of Scripture, without attention to 
the context ; for I am convinced that no unpre- 
judiced person can peruse the verses preceding and 
subsequent to those quoted by the Editor, without 
feeling that a more explicit disavowal of equality 
with Grod can hardly be expressed by language than 
that which they contain. I must therefore beg per- 
mission to give the entire passage in this place, 
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thoagh some parts of it have been quoted before in 
support of arguments already discussed. It is to 
be observed that the occasion of the expressions 
here made use of by Jesus, was the accusation 
brought against him by the Jews, that he had made 
himself equal with God. John^ ch. v. vers. 19 — 36 : 
^ Then answered Jesus, and said unto them, Verily, 
verily, I say unto you. The Son can do nothing of 
himself, but what he seeth the Father do: for what 
things soever he doeth, these also doeth the Son 
likewise. For the Father loveth the Son, and 
sheweth him all things that himself doeth : and he 
will shew him greater works than these, that ye 
may marvel. For as the Father raiseth up the dead, 
and quickeneth them : even so the Son quickeneth 
whom he will. For the Father judgetfa no man, 
but hath committed all judgment unto the Son ; 
that all men should honour the Son, even as they 
honour the Father. He that honoureth not the 
Sod, honoureth not the Father who hath sent him. 
Verily, verily, I say unto you. He that h^ireth my 
word, and beHeveth on him that sent me^ hath ever- 
lasting life, and shall not come into condemnation ; 
but is passed from death unto life. Verily, verily, 
I say unto you. The hour is coming, and now is, 
when the dead ^hall hear the voice of the Son of 
God: and they that hear shall live. For as the 
Father hath life in himself, so hath he given to 
the Son to have life in himself; and hath given 
him authority to execute judgment also, because he 
is the Son of Man. Marvel not at this: for the 
hour is coming, in the which all that are in the 
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graves shall hear his voice, and shall come forth ; 
they that have done good, unto the resurrection of 
life ; and they that have done evil, unto the resur- 
rection of damnation. / can of mine ownself do 
nothing : as I hear ^ I judge : and my judgment is 
just, because I seek riot mine own will^ hut the will of 
the Father who hath sent me. If I bear witness of 
myself, my witness is not true. There is another 
that beareth' witness of me ; and I know that the 
witness which he witnesseth of me is true. Ye 
sent unto John, and he bare witness unto the truth. 
But I receive not testimony from man : but these 
things I say, that ye might be saved. He was a 
burning and a. shining light: and ye were willing 
for a season to rejoice in his light. But I have 
greater witness than that of John : for the works 
which the Father hath given me to finish^ the same 
works that 1 do, hear witness qfmCy that the Father 
hath sent me.^' 

It would have been strange, indeed, had Jesus, 
in repelling the accusation of blasphemy, which had 
wrought on the minds of the Jews so far that 
they sought to kill him, confirmed their assertion, 
that he made himself equal with God, and thus 
prematurely endangered his own life ; but we find 
that so far from being further incensed by the ex- 
planation above quoted, they seem to have quietly 
acquiesced in his appeal to their own Scriptures, 
that .the Messiah should have all the power and 
authority which he asserted the Father had given 
to himself. Ver. 46 : " For had ye believed Moses, 
ye would have believed me ; for he wrote of me.^^ 
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The only text in the writings of Moses that refers 
to the nature of the Messiah, is that of Deuteronomy^ 
ch. xviii. vers. 15 and 18, quoted by St. Peter, 
in the Acts of the Apostles, ch. lii. ver. 22, and by 
St. Stephen, ch. vii. ver. 37: Moses said to the chil- 
dren of Israel, " The Lord thy God will raise up unto 
thee a Prophet from the midst of thee, of thy bre- 
thren, like unto me: unto him ye shall hearken .^^ 
The words which the Lord addressed to Moses 
were exactly of the same import : " I will raise 
them up a Prophet from among their brethren, like 
unto theey" &c. It was, no doubt^ to this re- 
markable passage that Jesus referred, and nothing 
can more distinctly prove the light in which he 
wished to be considered, namely, that of a Mes- 
senger or Prophet of God. But this is not the 
only instance in which Jesus entirely disclaims the 
attribute of omnipotence. On many other parti- 
cular occasions he declares, in the strongest lan- 
guage, his want of almighty power, and his con- 
stant need of divine influence. Matthew, ch. xx. 
ver. 23: " And he saitb unto them, ye shall drink 
indeed of my cup, and be baptized with the bap-, 
tism that I am baptized with: but to sit on my 
right hand, and on my left, is not mine to give; but 
it shall be given to them for whom it is prepared 
of my Father.'' Ch. xii. ver. 28: "But if I cast 
out devils by the Spirit of God, then the kingdom 
of God is come unto you.'' Ch. xxvi. ver. 39: 
'* And he ivent a little further, and fell on his lace, 
and prayed, saying, O my Father, if it be pos- 
sible, let this cup pass from me: nevertheless not as 



Digitized by VjOOQ IC 



43 

Will, bijt as thou wilt.^^ Ver. 42 : " He went away 
again the second time, and prayed, saying, O my 
Father, if this cup may not pass away from me, ex* 
cept I drink it, thy will be done.^^ Luke^ ch. xxii. 
ver. SS: *^ But I have prayed for thee, that thy faith 
fail not,^^ &c. John^ ch. xii, ver, 27 : " Father, save 
me from this hour/^ Whosoever honours God, can- 
not, I presume, consistently refuse to honour his 
Prophet, whom he dignified with the name of" Son 
of God ; '^ and as he honours God, he will also honour 
that Prophet, though he be well aware of the dist 
tinction between the Almighty and his chosen Son. 
The honour paid to the Prophet may in this sense be 
&irly considered the test of the real degree of respect 
entertained for God-^s Jesus saith, Matthew^ ch. x. 
v^. 40, " He that receiveth you, receiveth me ; and 
he that receiveth me, receiveth him that sent me.*^ 
The obvious meaning of which words is. As far as 
men listen to your instructions, they listen to mine, 
and in so far they receive the commandments of God 
who hath sent me. Prejudice alone could, I think, 
infer from such expressions, that those who received 
the Apostles were literally receiving God himself 
under their form and substance. Equally demon* 
strative of prejudice, I conceive, would it be to deduce 
the identity or equality of the Father and the Son 
from the following passage, John^ ch. v. ver. 23: 
" That all men should honour the Son, even as they 
honour the Father. He that honoureth not the Son 
honoureth not the Father who hath sent him.^^ For 
in this very passage the Son is represented as the 
Messenger of the Father, and for that reason only 
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entitled to honour. ' That the preposition [conj. ?} 
^as^^ implies here, as in many other places, likeness 
in nature and quality, and not in exact degree of 
honour, is illustrated by its obvious meaoii^ in the 
last verse of Maiihew v., ^ Be ye therefore perfeet, 
even as your Father in heaven is perfect ;^' for by 
these words no one can conceive, that equality in 
degree of perfection between God and the disciples 
is intended to be enjoined. 

The fifth position is, that his heavenly Father 
had committed to Jesus the final judgment of all 
who have lived since the creation. I readily admit 
the correctness of this position, and consider the 
fhct as confirming the opinion maintained by me, 
and by numerous other followers of Christ, as to 
the Son^s total dependence on the commission of 
God for his power in administering such judgment. 
I agree also with the Reverend Editor, in esteem- 
ing the nature of this office most important ; and 
that nothing but the gift of supernatural wisdom 
can qualify a being to judge the conduct of thou* 
sands of millions of individuals, living at diflferent 
times from the beginning of the world to the day ^ 
resurrection. It is, however, perfectly consistent 
with the omnipotence and wisdom of God, who is 
declared by revelation to be ^^ able of these stones to 
raise up diildren unto Abraham,^^ (Matthew^ cfa. 
lii. ver. 90 and with whom all things are possible^ 
(Luke^ cb. i. ver. 37,) to bestow wisdom equal to 
the in!iportant nature of this office on the first- 
born of every creature, whom he has anointed and 
exalted even above his angels. But the Editor 
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goes mUcb furtter thaD I am willing to follow him, 
in concluding the omniscience pf the Son, from the 
circiHnstan(^ of his distributing final judgipent; 
since Jesus iiot only disc^imed that attribute, but 
eyen esfHressly avowed that he received his qualifih 
cations for ^cercking judgment from God. \Tith 
resEpect to his disclaiming omniscience, see Mark^ 
di. xiii. ver. 32: "But of that day and that hour 
knoweth no man, no, not the angels which are in 
heaven, neither the Son, but the Father/* Om- 
niscienee, as Uie Editor must be vfeW aware, has no 
limit ; but here Jesus expressly (kclares, that be is 
ignorant of the day appointed by the Father for the 
resurrection apd judgment. What words can be 
more expressly declaratory than these of the finite 
nature df the knowledge granted to Jesus, howler 
its extent may SK^tualiy surpass our limited capsh 
city ? As a proof that hi9 judicial authority is de- 
rived, from God, see John, ch. v. vers. 26, 27: 
^ For as the Father hath life in himself, so hath he 
given to the Son to have life in himself: and hath 
given him authority to execute judgment also/^ 
aO: " I can erf mine own seHF do nothing: as I hear, 
I judge : and my judgment is just ; because I seek 
not mine own will, but the will of tbe Fath(^ 
which hath sent uie/* Is it possible, to misunder- 
«tand,tiie assertion .contained in these words, that 
boi& the cuithority apd the ability to judge are gifts 
bestowed on the Son by the omnipcMient Father ? 

The sixth petition is, that in several instence$ 
Jesus accept^ worship *^ due to no man, bqt to 
God alooe ;^^ and instances of his receiving worship 



Digitized by CjOOQ IC 



46 

from a UiDd man, a lepa*, from mariners^ and from 
his diacipies, are adduced from the evangelical 
writing. Every one must admit tbat the word 
^^ worship,'^ both in common acceptation and in the 
Scriptural writings, is used sometimes as implying 
an external mark of religious reverence paid to 
God, and at other times, as signifying merely the 
token of civil respect due to superiors; and that 
concurrent circumstances in every instance deter- 
mine the real sense in which the word should be 
taken. Among the Prophets of God, Jesus was 
not (he only one that permitted himself to be wor* 
shiped, as we find Daniel the Prophet allowing 
himself such worship. Darnel^ ch. ii. ver. 4>6: 
^^Then the king Nebuchadnezzar fell upon bis face, 
and wwshiped Daniel/^ Daniel, like Jetus, Bei« 
ther rebuked the man who worshiped him, nor 
did he feel indignant at such a tribute of respect ; 
yet we cannot find any subsequent assertion that 
he had offended God by suffering himself to be the 
object of the king^s worship in this instance. Be- 
sides, Jesus himself uses the word worship in the 
latter sense, (I mean that of civil reverence,) in one 
of the evangelical parables, where he represents a 
servant as worshiping his master. Matthew^ Gh# 
Xviii. ver. 26 : "The servant therefore fell down and 
worshiped him/^ From the circumstance of Jesus 
positively commanding human beings to worship 
God alone in spirit, and not in any form or slmpei 
either human or angelic ; as John^ ch* iv. ver. 94 : 
"^ God is a spirit ; and they that worship him must 
worship him in spirit and in truth.^^ Matthew^ eh. 
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iv. ver, 10: **Thou shait worship the Lord thy 
God, and him only shalt thou serve.^^ And from 
the circumstance of his rebuking the man who call* 
ed him '♦good master,'* on the ground that the term 
'' good** should be peculiarly applied to Grod alone, 
(Matt. ch. xix. ver. 17?) we necessarily conclude 
that Jesus accepted worship only as a mark of hu- 
man respect and acknowledgment of gratitude. Let 
us moreover ascertain from the context, the senti- 
ments which the blind man, the leper, the mariners, 
and the disciples of Jesus, entertained of his nature; 
and we can no longer hesitate to believe, that they 
meant by the worship they offered, only the mani- 
festation of their reverence for him as a superior, in- 
deed, yet still as a created being. The question is. 
Did those that oj9fered worship to Jesus evince that 
they believed him to be God, or one of the three 
persons of the Godhead, and equal to God ? No- 
thing of the kind — the Mind man, after his cure^ 
spoke of Jesus as a prophet, and a righteous man, 
and believed him when he said he was the Son of 
God. John^ ch. ix. ver. 31: "Now we know** 
(says the blind man,) " that God heareth not sin- 
ners : but if any man be a worshiper of God, and 
doeth his will, him he heareth.** Ver. S3: '' If this 
man were not of God, he could do nothing.** And 
in answer to the question of Jesus, ''Do^t Hiou be- 
lieve on the Son of God ? ** he answers, ♦' Lord, I 
believe. And he worshiped him,** ver. 38. The 
unclean spirit which is said in Mark to have wor- 
shiped Jesus, " cried with a loud voice and said, 
What have I to do with thee, Jesus, thou Son of the 
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most high God ? I adjure ihee by Oodi that thou 
torment me not/^ Mark^ ch. v. ver. 7. This adju- 
ration would have been absurd if Jesus were himself 
addressed as God ; and clearly shews, that the \vor- 
ship ofiered was to deprecate the power of ^ being 
whose nature was subordinate to that of God, by 
whose name he was adjured. The leper, too, glori- 
fied God, while to Jesus he gave only thanks for 
being the instrument of his cure. Luke^ ch. xvii. 
vers. 15, I6 : ^* And one of them, when he saw that 
he was healed, turned bacj^, and with a loud voice 
glorified God, and fell down on his face at his feet^ 
giving him thanks.^^ The mariners who worshiped 
Jesus declared at the same instant, ** Of a truth 
thou art the Spn of God.^^ Matihewy ch. xiv. ver. 
33 : The woman of Canaan, who is also stated in 
Matthew^ ch. xv. ver. 25, to have worshiped Jesus, 
addressed him, ver. 23, as " the son of David,^^ by 
which term she certainly would not have designated 
a being whom she worshiped as God. Peter, the 
TOOSt celebrated of his disciples, shewed his faith in 
acknowledging Jesus merely as the Christ, or in 
other words with the san^ exact sense, the anointed 
of God-^which is certainly far from implying ** very 
God.^^ Marky ch. viii. ver. 29. Even after the 
crucifixion we find the disciples conversing of Jesus 
only as ^^ a prophet, mighty in deed and in word 
before God and all the people.^^ Luke^ch. xxiv. 
ver. 19. It was Jesus himself risen from the dead 
whom they addressed, yet throughout the remainder 
of the chapter, which coDcludes with the account of 
his being carried up to heaven, they are only further 
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taught that this prophet was the promised Messiah, 
but by no means that it was their duty to worship 
him as God. Peter, in the name of all the disciples, 
declares, John^ ch. vi. ver. 60, " We believe and are 
sure that thou art that Christ, the Son of the living 
God.^^ And, as already observed, the disciple John 
declares, that the object of the gospel is, *^ that it 
may be believed that Jesus is the Christ, the Son of 
God/^ John^ ch, xx. ver. 31 • When the leper 
prayed to Jesus for cure, he addressed him only 
with the term Kw^ii^ {Matthew^ ch. viii. ver. 2,) 
which in Greek is used as synonomous to Lord or 
Master, and often applied to superior persons. 

Every Christian is morally bound to evince obedi- 
ence to the commandments of Jesus, and exert him- 
self to follow his example. It behoves us, therefore, 
to ascertain, what his commandments are with re- 
gard to the object of sacred worship and prayer, add 
in what manner he himself performed those solemn 
religious duties. The very act of prayer, indeed, im- 
plies an acknowledgment of inferiority to the being 
adored ; but though Trinitarians affirm that such 
devotion was paid by Jesus only in his human capa- 
city, his form of prayer ought still to be sufficient to 
guide human creatures as to the Being to whom 
their prayers should be addressed. Let us examine, 
therefore, whether Jesus in his acknowledged human 
capacity ever offered worship or prayer to what 
Trinitarians term the second or third person of the 
Godhead, or once directed his followers to worship 
or pray to either of them. But so far from finding a 
single direction of the kind, we observe on the con- 
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trary, that Jesus strictly enjoins us to wcmhip the 
Father alone in that form of prayer which he offered 
fof our guidance. Matthew^ ch, vi. ver. 9 : " After 
this manner therefore pray ye, Our Father which 
art in heaven/' &c. " Pray to thy Father which is 
in secret: and thy Father^ which seeth in secret, 
shall reward thee openly/' In the same way, when 
the Saviour himself prays, he addresses the Father 
alone. Matthew j ch. xxvi. ver. 53: " Thinkest 
thou,'' says Jesus to Peter, ** that I cannot now pray 
to my Father. ^^^ John, ch. xvi. ver. 26: "I will 
pray the Father for you." Luke^ ch. xxii. ver. 41, 
42 : " And he (the Saviour), was withdrawn from 
them about a stone's cast, and kneeled down, and 
prayed, saying, Father^ if thou be willing, remove 
this cup from me.^' Mark^ ch. xiv. vers. 35, 36 : 
*^ And fell on the ground, and prayed, that if it were 
possible, the hour might pass from him. And he 
said, Ahha^ Father^ all things are possible unto thee." 
Luke^ ch. vi. ver* 12 : ** He went out unto a moun- 
tain to pray, and continued all night in prayer to 
Ood/^ Luke^ ch. x. ver. 21 : "In that hour Jesus 
rejoiced in spirit, and said, I thank thee, O Father, 
Lord of heaven and earth." John^ ch. xi. ver* 41 : 
^ And Jesus lifted up his eyes, and said. Father, I 
thank thee that thou hast heard me." MattAew,cb. 
xxvii. ver. 46 : ** My God, my God, why hast thou 
forsaken me > " t/oAit, ch. iv. ver. 22 : ''Ye worship 
ye know not what ; we know what we worship." 
No creed drawn up by men, nor opinion entertained 
by any sect, can by an unbiassed searcher after the 
true doctrines of Christianity, be suffered to set aside 
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the express authority and constant example of the 
: gracious author of this religion. 
-^ The last position is, that Jesus associated his own 
nan^ with that of God in the rite of baptism, in- 
tended to remain in force to the end of the world, 
and ordained by the passage^ Matthew^ ch. xxviii. 
ver. 19, ^^ Go ye and teach all nations, baptizing 
them in the name of the Father, and of the Son, and 
of the Holy Ghost/^ A profession of belief in God 
is unquestionably common to all the religions sup- 
posed to have been founded upon the authority of 
the Old Testament ; but each is distinguished from 
the other by a public profession of faith in their 
respective founders, expressing such profession in a 
language that may clearly exhibit the interior nature 
of those founders to the Divine Being of whom th^ 
declare themselves the messengers. This system has 
been carried on from the first, and was no doubt 
intended to serve as a perpetual distinguishing mark 
of faith. The Jews claim that they have revelation, 
rendering a belief not in God alone, but in Moses 
also, incumbent upon thiem. Exodus^ ch. xiv. ver. 
31 : ^^ The people feared the Lord, and believed the 
Lord, and his servant Moses.^^ But the term ^^ his 
servant Moses,^^ in this passage, suffices to prove the 
subordination of Moses, though declared, equally 
With God, to be an object of their belief. In like 
manner Mohummudans, in the first acknowledg- 
ment of that system of religion, are directed to pro- 
fess faith in God, and also in Mohummud, his messen- 
ger, in the following form : &\ ^ymj <Xan]U &S Nt M ^ 
'^ There is no God except the true God, Mohummud 



Digitized by CjOOQ IC 



42 

is his messenger/' The term " his messenger '* re- 
moves every doubt of Mohummud^s identity or 
equality with God ; so the epithet " Son'^ found in 
the passage, ^^ Baptizing them in the name ol the 
Father, and of the Son/^ &c., ought to be understood 
and admitted by every one as expressing the created 
nature of Christ, though the most highly exalted 
among all creatures. If baptism were administered 
to one embracing Christianity in the name of the 
Father and the Holy Ghost, he would thereby no 
more become enrolled as a Christian, than as a Jew 
or as a Mohummudan ; for both of them, in common 
with Christians, would readily submit to be baptized 
in the name of God and his prevailing influence over 
the universe. But as Christianity requires peculiarly 
a faith in Jesus, as the promised Messiah, the graci- 
ous Saviour enjoins baptism in the name of the Son 
also, so as to distinguish his happy followers from 
jthe Jews and the rest of the people. A mere asso- 
ciation of names in divine commandments therefore 
never can be considered as tending to prove identity 
.or equality between the subjects of those names : — 
such junction of names is found frequently in: the 
SfK^red Writings without establishing unity among 
the persons whom those names imply. 

The Editor quotes the following passage, Maf- 
thewy ch. xxviii. ver. 18 : " All power in heaven and 
earth is delivered unto me,^^ recommending it as a 
«ure proof of the deity of Jesus. I regret very much 
that the force of the exfM'ession " is delivered unto 
jBfije,** found in this passage, should have escaped the 
discerning notice of the Reverend Editor. Does not 
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the term " delivered ^^ shew evidently an entire de- 
^ndence of Jesus upon the Being who has com- 
mitted to him such power ! Is it consistent with 
the nature of an omnipotent God to exercise power 
delivered to him by another being, or to confess that 
the power he possesses has been received by him 
from another ? 

As to the question of the Editor, " Did Mohum- 
mud, arrogant as he was, ever make such a declahi- 
tion as Jesus did, namely, that ^ I am with you 
always even to the end of the world ^ ? ^^ I will not 
renew the subject, as it has been already discussed 
in examining the first position. I only entreat the 
attention of the Editor to the following assertions 
of Mohummud, known to almost all Moosulmans 
who have the least knowledge of their own reli- 
gion : (^^UXJ c^Jktf^^ i^j (^ }^^ y^ i&^ (jj 
"Truly the great and glorious God raised 
me as mercy and guidance to worlds?^ 

was the Jirst of all Prophets in creation, and the 
last in appearance/ ^^j^J^ ""UU ^ ^aJ^ iLi iTOT "I 
was a Prophet when Adam was in earth and water/^ 
M j^x9 5>5 (jfJ^^l Aa^ Gl " I am the Lord of those 
that were sent by God. This is no boast to me.^^ 
^' uri; J^ J^ ^' " My shadow is on the 
head only of my foUowers.^^ i&\ ^j jjii ^^j ^ 
" He who has seen me has seen God.'^ 
&\ ^ ^U* ^ ^ &\ gU»l Jots <-^U»J ^^j^ 
" He who has obeyed me, has obeyed Grod : and 

£ 
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he who has sintied against me, has ^sinned i^inst 
God/' 

It is, however, fortunate for Moosulmans, that 
fVom want of familiarity and |intimate connexion 
between the primitive Mohummuddans and their 
contemporary heathens, the doctrines of Monotheism 
taught by Mohummud^ and entertained by his fol- 
lowers, have not been corrupted by polytheistical 
notions of Pagans, nor have heathen modes cf wor- 
ship or festivals been introduced among Moosulmans 
of Arabia and Turkey as a part of their religion. 
Besides, tnelapborical exptessions having been very 
common among Oriental nations^ Mohummudckns 
could not §k\\ to understand them in their proper 
sense, although these expressions may throw great 
difficulty in the way of an Europran Commentator 
even of profound teurning* 
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CHAPTER IV. 

Inquiry into the Doctrine of the Atonement. 

All the texts collected by the Reverend Editor in 
his review iVoin the authc^ity of the divine Teacher, 
in favour of the ^cond important doctrine of the 
cross, implying the vicarious sacrifice of Jesus as an 
atonement for the sins of mankind, sure as follow : 
^^ I am the living bread which came down from 
bearen : if any man eat of diis breads he shaU liv^^ 
for ever/' His giving his ^* flesh for the life of th^ 
world/' ^ I lay down my life for my sheep/' " The 
Son of Man is come to give his li& a r^inaom fof 
many/' Is any of these passages, I would ask, 
in the shape of an explicit conmHUpdn^nt, or arf$ 
tbey more £han a mere statemeiil: of fajeCs fequiring 
figurative interpcetation ? For it is obvious that 2^ 
attempt to take them in their dinect sense, especially 
the first, (*5 I am the living bread ;— if any man mi 
of this," &c.,) would amount to gros* absqrdity^ 
Do they reasonably convey any thing mor^ than the 
idea, that Jes(tts was invested with a divine comn^is- 
sion to deliver instructions leading to ^eternal beati- 
tude, which whosoever should receive should live for 
€ver ? And that ttie Saviour, forseeing that the im- 
partiiig of tiiose iostructioos would, by excitiug the 
anger and emntty of the superstitious Jews, caime 

E 2 
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bis life to be destroyed, yet hesitated not to persevere 
in their promulgation ; as if a king, who hazards his 
life to procure freedom and peace for his subjects, 
were to address himself to them, saying, " I lay 
down my life for you/^ This interpretation is fully 
confirmed by the following passages. Luke, ch. iv. 
ver. 43 : ^^ And he said unto them, I must preach the 
kingdom of God to other cities also ; Jbr therefore 
am I sent.^^ Ch. ii. vers. 47—49 : " And all that 
heard him were astonished at his understanding and 
answers. And when they (his parents) saw him, 
they were amazed : and his mother said unto him, 
Son, why hast thou thus dealt with us ? Behold, thy 
father and I have sought thee sorrowing. And he 
said unto them. How is it that ye sought me ? wist 
ye not that / must be about my Fatker^s business ? ^^ 
Wherein Jesus declares, that the sole object of his 
mission was to preach and impart divine instruc- 
tions. Again, after having instructed his disciples 
in all the divine law and will, as appears from the 
following text, " For I have given unto them the 
words which thou gavest me ; and they have received 
them, and have known surely that I came out from 
thee, and they have believed that thou didst send 
me,^* {John, ch. xvii. ver. 8,) Jesus in his com- 
munion with God manifests that he had completed 
the object of his mission by imparting divine com- 
mandments to mankind : '^ I have glorified thee on 
the earth, / havejinished the work which thou gavest 
me to do.^^ Had his death on the cross been the 
work, or part of the work, for the performance of 
which Jesus was sent into this world, he as the 
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founder of truth would not have declared himself 
to have finished that work prior to his death. 

That Jesus should ride on a colt, should receive 
an offer of vinegar to drink, and should be wounded 
with a spear after he had delivered up the ghost, as 
well as his death on the cross, were events pro- 
phesied in the Old Testament, and consequently 
these were fulfilled by Jesus. Vide Luke^ ch. xxiv. 
vers. 26 and 27 : " Ought not Christ to have suf- 
fered these things, and to enter into his glory ? And 
beginning at Moses and all the Prophets, he ex- 
pounded unto them in all the scriptures the things 
concerning himself.^^ But we are unhappily at a 
loss to discover any other design in each of these 
events, which happened to Jesus before his ascent 
to heaven. I am therefore sorry that I must plead 
my inability to make a satisfactory reply to the 
question of the Editor, " Had ever Jesus trans- 
gressed his heavenly Father's will, that he underwent 
such afflictions ?^^ I can only say, that we find in 
the Scriptures that several other Prophets in com- 
mon with Jesus suffered great afflictions, and some 
even death, as predicted. But I know not whether 
those afflictions were the consequences of the sins 
committed hy them or by their parents, or whether 
these distresses were experienced by them through 
some divine purpose unknown to us ; as some 
scriptural authorities shew beyond doubt, that man 
may be made liable to sufferings for some secret 
divine purpose, without his or his parents having 
perpetrated any remarkable crime. {John^ ch. ix. 
ver, 3 : " Jesus answered, Neither hath this man 
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sinned nor his parents; but that the works of God 
should be made manifest in hiin.^) The latter 
alternative (namely, that the righteous Prophets 
suflFered afflictions and even death for some divine 
purpose, known thoroughly to Grod alone) seems 
more consistent with the contents of the sacred 
writings, such as follow: Mark^ ch. xii. vers. 1— 
9 : " And he began to speak unto them by parables. 
A certain man planted a vineyard, and set a hedge 
about it, and digged a place for the wine fat, and 
built a tower, and let it out to husbandmen, and 
went into a far country. And at the season he 
sent to the husbandmen a servant, that he might 
receive from the husbandmen of the fruit of the 
vineyard* And they caught him, and beat him, and 
sent him away empty. And again he sent unto 
them another servant ; and at him they cast stones, 
and wounded him in the head, and sent him away 
shamefully handled. And again he sent another ; 
and him they killed, and many others ; beating some, 
and killing some. Having yet therefore one son, 
his vinell-Jbeloved, he sent him also last unto them^ 
saying, They will reverence my son. But these 
husbandmen said among themselves, This is the 
heil* ; come, let us kill him, and the inh^itance shall 
be ours. And they took him, and killed him^ and 
cast him out of the vineyard. What shall therefore 
the lord of the vineyard do ? He will come and 
destroy the husbandmen, and will give the vineyard 
unto others.'^ John^ ch. xv. vers. 21, 22 : " But all 
these things will they do unto you for my name's 
sake, because they know not him that sent me. If 
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I had not come and spoken unto them, they had not 
had sin : but now they have no cloak for their sin/' 
This parable and these passages give countenance to 
the idea, that God suffered his Prophets, and Jesus 
his beloved Son, to be cruelly treated and slain by 
the Jews^ for the purpose of taking away every 
excuse that they might offer for their guilt. 

In explaining the objects of Jesus's death on the 
cross, the Editor confidently assumes, that ^^ If we 
view Jesus Christ as atoning for the sins of men, 
we have every thing perfectly in character : he be.^ 
came incarnate to accomplish that which could have 
been effected by neither men nor angels/' I should 
therefore wish to know whether Jesus, whom the 
Editor represents as God incarnate, suffered death 
and pain for the sins of men in his divine nature, or 
in his human capacity ? The former must be highly 
inconsistent with the nature of God, which, we are 
persuaded to believe by reason and tradition, is 
above beii^ rendered liable to death or pain ; since 
the difference we draw between God and the objects 
that are not God, is, that ooe cannot be subjected to 
death or termination, and the other is finite and 
liable to mortality. That the effects of Christ's 
appearance on earth, whether with respect to the 
salvation or condemnation of mankind, were finite, 
and therefore suitable to the nature of a finite being 
to accomplish, is evident from the fact, that to the 
present time millions of human beings are daily 
passing through the world, whom the doctrines he 
taught have never reached, and who of course must 
be considered as excluded from the benefit of his 
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having died for the remission of their sins. The 
latter, namely, that Jesus suffered death and pain in 
his humaa capacity as an atonement for the offences 
of others seems totally inconsistent with the justice 
ascribed to God, and even at variance with those 
principles of equity required of men ; for it would 
be a piece of gross iniquity to afflict one innocent 
being, who had all the human feelings, and who 
had never transgressed the will of God, with the 
death of the cross, for the crimes committed by 
others, esfpecially when he declares such great aver- 
sion to it, as is manifest from the following passages. 
Matthew^ ch. xxvi. vers. 37, 39, 42 and 43 : " And 
he took with him Peter and the two sons of Zebedee, 
and b^n to be sorrowful and very heavy. And 
prayed, saying, O my Father, if it be possible, let 
this cup [meaning death] pass from me: never- 
theless, not as I will, but as thou wilt. He went 
away again the second time, and prayed, sayings O 
my Father, if this cup may not pass away from me, 
except I drink it, thy will be done.*^ Mark^ ch. 
xiv. ver. 36 : ^^ And he said, Abba, Father, all things 
are possible unto thee; take away this cup from 
me: nevertheless, not what I will, but what thou 
wilt.** Luke^ ch. xxii. vers. 42 and 44 : " Saying, 
Father, if thou be willing, remove this cup from me: 
nevertheless, not my will, but thine be done. And 
being in an agony, he prayed more earnestly ; and 
his sweat was as it were great drops of blood, falling 
down to the ground/* John^ ch. xii. ver. 97 *• 
" Now is my soul troubled ; and what shall I say ? 
Father, save me from this hour : but for this cause 
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came I unto this bonr/^ Do not these passages 
evidently shew, that Jesus in his human capacity 
(according to the Trinitarian phrase) felt averse to 
death and pain, and that he earnestly prayed that he 
might not be subjected to ' it ? Jesus, however, 
knowing that the wilt of the Father rendered such 
death unavoidable^ yielded to it as predicted. Johttj 
ch. xi. vers. 17 and 18 : " Therefore dpth my Father 
hve me because / lay down my life that I might take 
it again : no man taketh it from me, but I lay it 
down of myself ; I have power to lay it down, and 
I have power to take it again: this commandment 
have I received of my Father. ^^ Matthew^ ch. xxvi. 
vers. 63 and 54 : " Thinkest thou that I cannot now 
pray to my Father, and he shall presently give me 
more than twelve legions of angels ? But how then 
shall the Scripture be fulfilled, that thus it nmst 
be?*^ The iniquity of one^s being sentenced to 
death as an atonement for the fault committed by 
another is so palpable, that although in many coun- 
tries the human race think themselves justified in 
detaining the persons of those men who, voluntarily 
making themselves responsible for the debt or the 
persons of others, fail to fulfil their engagements ; 
nevertheless, every just man among them would 
shudder at the idea of one's being put to death for a 
crime ccnnmitted by another, even if the innocent 
man should willingly ofiTer his life in behalf of that 
other. 

u\n endeavouring to prove Jesus^s atonement for 
sin by his death, the Reverend Editor urges, ^' Is ^ 
he called the Saviour of n^n, because he gave them 



Digitized by CjOOQ IC 



62 

moral precepts, by obeying which they might obtain 
the Divine fayour, with the enjoyment of heaven as 
their just desert ? or, because he died in their stead, 
to atone for their sins and procure for them every 
blessing, &c. ? If Jesus be termed a Saviour merely 
because he instructed men, he has this honour in 
common with Moses, and Elijah, and John the 
Baptist, neither of whom, however, assumed the 
title of Saviour/^ We find the title " Saviour'^ 
applied frequently in the divine writings to those 
persons who had been endued with the power of 
saving people, either by inculcating doctrines, or 
affording protection to them, although none of them 
atoned for the sins of mankind by their deatii. 
Obadiah^ ver. 21 : " And saviours shall come up on 
mount Zion to judge the mount of Esau ; and the 
kingdom shall be the Lord^s.^^ Nehemiahy ch. ix* 
ver. 27: "And according to thy manifold mercies 
thou gavest them saviours, who saved them out of 
the hand of their enemies/^ 2 Kings, ch. xiii. ver. 
5 : " The Lord gave Israel a saviour, so that they 
went out from under the hand of the Syrians.^^ 
How could, therefore, the Editor, a diligent stuident 
of the Bible, lay such a stress upon the application 
of the term " Saviour^^ to Jesus, as to adduce it as a 
proof of the doctrine of the atonement ; especially 
when Jesus himself declares frequendy, that he 
saved the people solely through the inculcation of 
the word of God?/ John, ch. xv. ver. 3: "Now 
ye are clean through the word which I have spoken 
unto you.^^ Ch. v. ver. 24: "He that beareth my 
word and believeth on him that sent me, hath ever* 
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lasting life/^ Ch. vi. ver. 63: " The words that I 
speak Unto you, they are spirit, and they are life :*^— 
wherein Jesus represents himself as a Saviour, or a 
distributor of eternal life, in his capacity of divine 
teacher. 

/ 1 Jesus is of course justly 'termed and esteemed a 
Saviour, for having instructed men in the Divine 
will and law, never before so fully revealed. Would 
it degrade Jesus to revere him as a Divine Teacher, 
because Moses and the Prophets before him de- 
livered to the people divine instructions ? Or would 
it deprecis^te the dignity of Jesus, to believe that he, 
in common with several other prophets, underwent 
afflictions and death ? Such an idea is indeed un- 
scriptural, for God represents the Christ as a Pro- 
phet equal to Moses, Deut. ch. xviii. ver. 18. Jesus 
declares himself to have come to fulfil the law 
taught by Moses : {Matthew^ ch. v. ver. 7 :)/f Think 
not that I am come to destroy the Law and the 
Prophets, I am not come to destroy, but to fulfil ;*' 
and strictly commands his disciples and the people 
at large to obey whatever Moses had taught. Ch. 
xxiii. vers. 2, 3 : " Saying, the Scribes and Pharisees 
sit in Moses' seat: all therefore whatsoever they bid 
you observe, that observe and do ; but do not ye 
after their works : for they say, and do nof 

I am sorry that I cannot, without offending my 
conscience, agree with the Reverend Editor in the 
opinion, that '^ If Jesus be esteemed merely a teacher, 
the greater degree of honour must be given to Moses, 
lor It was in reality his law that Jesus explained and 
established.*^ 



Digitized by VjOOQ IC 



64 

It is true that Moses began to erect the eter-' 
lasting edifice of true religion, consisting of a know- 
ledge of the unity of God, and obedience to his will 
and commandments ; but Jesus of Nazareth has 
completed the structure, and rendered his law per- 
fect. To convince the Editor of this fact, I beg 
to call his attention to the following instances, found 
even in a single chapter, as exhibiting the perfection 
to which Jesus brought the Law given by Moses 
and other Prophets. Matthew^ ch. v. vers. 21, 29: 
" Ye have heard that it was said by them of old 
time, Thou shalt not kill ; and whosoever shall kill 
shall be in danger of the judgment: but I say unto 
you. That whosoever is angry with his brother 
without a cause shall be in danger of the judg- 
ment : and whosoever shall say to his brother, Raca, 
•shall be in danger of the council : but whosoever 
shall say, Thou fool, shall be in danger of hell 
fire.'^ Vers. 27, 28 : " Ye have heard that it 
was said by them of old time. Thou shalt not 
commit adultery: but I say unto you, that who- 
soever looketh on a woman to lust after her, hath 
committed adultery .^^ Vers. 31, 32: "It hath 
been said, Whosoever shall put away his wife, let 
him give her a writing of divorcement: but I say 
unto you, That whosoever shall put away his wife, 
saving for the cause of fornication, causeth her to 
commit adultery.^^ Verses 38, 39 : " Ye have 
heard that it hath been said, An eye for an eye, and 
a tooth for a tooth ; but I say unto you that ye 
resist not evil : but whosoever shall smite thee on 
thy right cheek, turn to him the other also.^^ Vers. 
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43— 4d: "Ye have heard that it hath been said, 
Thou shalt love thy neighbour, and hate thine 
enemy: but I say unto you, Love your enemies, 
bless them that curse you, do good to them that 
hate you, and pray for them that despitefully use 
you and persecute you ; that ye may be the children 
of your Father which is in heaven : for he maketh 
his sun to rise on the evil and on the good, and 
sendeth rain on the just and on the unjust.^' Now 
I hope I may be justified in expressing my belief, 
(though it varies from the declaration made by the 
Editor,) that no greater honour can be justly given 
to any teacher of the will of God, than what is due 
to the author of the doctrines just quoted, which, 
with a power no less than standing miracles could 
produce, carry with them proofs of their divine 
origin to the conviction of the high and low, the 
learned and unlearned. 

The Editor, in page 101,* lays much stress on 
circumstances, the very minuteness of which, he 
thinks, " serves to enhance their value as testimo^ 
nies/^ He alludes to the epithet " Lamb of God'^ 
having been twice applied to Jesus by John the 
Baptist, two of whose disciples were thereby in- 
duced to become followers of Jesus. This is con- 
sidered by the Editor as implying an admission 
on the part of Christ, that as a lamb, particularly 
the Paschal Lamb, was used in sacrifice as an 
atonement tor sins, he also came into the world to 
sacrifice his life as an atonement for sin. We find, 

• London Edition, p. 37- 
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however, the term "lamV as well as "sheep,*' 
applied in other places, where no allusion to the 
sacrificial lamb can be well imagined, and from 
which we infer that these were epithets generally 
applied to innocence subjected to persecution; a 
meaning which sufficiently accords with the use of 
the word lamb in the instance in question. We 
have those terms applied by Jesus to bis disciples 
in John, ch. xxi. vers. 15 — 17^ where he commands 
Simon Peter ^ to feed his lambs,'* « to feed bis 
sheep;'* and in ch. X. vers. S6, 27, "Ye believe 
not, because ye are not of my sheep."— >' My sli^ep 
hear my voice." Now, many of the apostles suffer*- 
ed death in consequence of their endeavours to 
withdraw men from sin : but the Editor will not 
thence, I presume, maintain, though it follow from 
his at^ment, that the term ^Mamb" was applied 
to them, to shew that, by their death, they also 
atoned for the sins of mankind. The Revenend 
Editor might have spared the argum^its he has ad^ 
ikiced to prove, that Jesus was sent into this world 
as the long-expected Messiah, intended to sufier 
death and difficulties like other prophets who weat 
before him ; as the Editor may find in the compila- 
iion in question, as well as in its defence, Jesus of 
Nazareth represented as "The Son of God," a 
term synonymous with that of Messiah, the b%hest 
of all the prophets ; and his life declares him to 
have been, as represented in the Scriptures, pure as 
light, innocent as a lamb, necessary for <etemal life 
as bread for a temporal one, and great as the angels 
of God, or rather greater than they. He also might 



Digitized by VjOOQ IC 



67 

have omitted to quote such authority as shews, that 
Christ, being a mediator between God and men, 
"declared that whatsoever they (his apostles) diaJl 
ask in his name, the Father will give them ;'^ for 
the Compiler, in his defence of the Precepts of 
Jesus, repeatedly acknowledged Christ as tbe Re- 
deemer, Mediator, and Intercessor with God, in 
behalf of his followers. But such intercession does 
not, I presume, tend to a proof of tlie deity or the 
atonement of Jesus, as interpreted by the Editor ; 
for God is represented in the sacred books to have 
often shewn mercy to mankind for righteous men^s 
sakes ; how much more, then, would he naturally 
manifest his favour towards those who might pe- 
tition him in the name of one whom he anointed 
and exalted over all creatures and prophets ? Gen. 
ch. XXX. ver. 27 : "I have learned by experience, 
that the Lord hath blessed me for thy sake.^^ 
Jeremiah^ ch. xxvii. ver. 18 : " But if they be pro- 
phets, and if the word of the Lord be with them, 
let them now make intercession to the Lord of 
hosts.^^ Moreover, we find angels declared to have 
been endued with the power of pardoning and re- 
deeming men on various occasions. Genesis^ ch. 
xlviii. ver. 16: "The Angel which redeemed me 
from all evil, bless the lads V^ Exodus^ ch. xxiii. 
vers. 20, 21: "Behold, I send an Angel before 
thee, to keep thee in the way, and to bring thee into 
the place which I have prepared. Beware of him, 
and obey his voice, provoke him not ; for he will 
not pardon your transgressions: for my name is in 
him.^^ 
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With regard to this doctrine, I have carefully 
noticed every argument advanced by the Editor, 
from the authority of Jesus himself, in its support ; 
and have adduced such arguments as may be used 
by those that reject that doctrine, and which they 
rest on the authority of the same Divine Teacher: 
leaving the decision of the subject to the discreet 
judgment of the public, by declining to deliver any 
opinion, as an individual, as to the merits thereof. 
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CHAPTER V. 

On the Doctrines and Miraculous Narrations of 
the New Testament. 

I REGRET that the Editor should have accused 
the Compiler of having charged "on the dogmas or 
doctrines of Christianity those wars and that blood- 
shed which have occurred between nations merely 
termed Christians.^^ The Compiler, in his defence 
of the Precepts of Jesus, has ascribed such disputes 
and contentions not to any thing contained in the 
Scriptures, but to the different interpretations of 
dogmas which he esteemed not essential for salva- 
tion. In order to convince the Editor of the accu- 
racy of my assertion, I entreat his attention to p. 
18, line 32, and page 22, lines 1 — 3, of my defence 
of the compiled Precepts, under the designation 
of " An Appeal to the Christian Public/^ ♦ 

The Editor observes, that " wars and bloodshed 
existed before the promulgation of Christianity in 
the world ; neither Christianity, therefore, nor its 
dogmas, created the causes of wars and bloodshed. 
They existed in the human mind long before its 
doctrines were published; and that quarrels and 
feuds between the Arians and the Orthodox in the 

* See above, p. 112, line 32, and p. 116, lines 1—3. 
P 
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fourth and fifth centuries were little more than 
struggles for power and wealth/* Although human 
frailty and want of perfection in men are in fact 
esteemed as the first and original causes of their 
improper conduct and wicked deeds, yet in the 
ordinary acceptation of the term "cause,** good or 
evil acts are invariably .attributed to their immediate 
motives, ascertained from circumstantial evidence ; 
and these acts are consequently held to entitle their 
respective agents to praise or reproach. — But as the 
motives of actions and the secrets of the human 
heart are in truth known to God alone, it is indeed 
beyond my power to establish in a satisfactory 
manner, that the majority of the primitive Arians 
and Trinitarians were excited by their mistaken re- 
ligious zeal to slay each other, and not by a desire of 
power and worldly advancement. L would appeal, 
however, to the Editor himself, whether it would 
not be indeed very illiberal to suppose, that almost 
all the Christian world should for a period of two 
hundred years have been weak or wicked enough 
to engage wilfully in causing the blood of each 
other to be shed under the cloak of religion, and 
merely for worldly motives. But as this must be 
a matter of opinion, I beg to shew that which has 
been entertained on the subject by one of the high- 
est authorities, against the Trinitanans, who have 
written on the history of Christianity. I allude to 
Dr. Mosheim, whose worcb I here give, and I en- 
treat my readers to draw their own inferences^ from 
them: 

Volume I. p. 419: "After the death of Con- 
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^tontine the Great, ooe of his sons, Constantius, 
who in the division of the empire became ruler of 
the East, was warmly attached to the Arian party, 
whose principles were also zealously adopted by the 
Empress, and indeed by the whole court. On the 
other hand, Constantine and Constans, EmpercMrs 
of the West, maintained the.decrees of the Council 
of Nice throughout all the provinces where their 
jurisdiction extended. —• Hence arose endless ani- 
mosities and seditions, treacherous plots, and open 
acts of injustice and violence between the two con- 
tending parties; Council was assembled against 
Council, and their jarring and contradictory decrees 
spread perplexity and confusion throughout the 
Christian world.^^ Page 420: "His (Gratian^s) 
zeal for their interest, though fervent and active, 
was surpassed by that of his successor, Theodosius 
the Great, who raised the secular arm against the 
Arians with a terrible degree of violence, drove 
them from their churches, and enacted laws, whose 
severity exposed them to the greatest calamities.^' 
It is difficult to ooaeeiye what other motives than 
those of mistaken zeal for a particular doctrine 
oould have influenced the mind of an Emperor like 
Theodosius to such acts of cruelty and violence : 
but however that may be, it is obvious that if such 
a mode of interpreting conduct be adopted, it is di& 
ficult to say wltere we are to stop. The devotion 
even of the Apostles and Martyrs of Christianity 
may be attributed to a pursuit after power over the 
minds and respect in the eyes of men, and all dis- 
tinction of good and evil character be considered as 

p 2 
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ttitile and without foundation. With resrpect to 
the final success of the Trinitarian party, it appears 
to me the event naturally to have been expected. 
For, to the people of those ages, doctrines that 
resembled the polytheistical belief that till then 
prevailed, must have been more acceptable than 
those which were di^pietrically opposed to such 
notions. The idea of a God in human form was 
easy and familiar: Emperors and Empresses had 
altars raised to them even during their lives, and 
after death were enrolled as divinities. Perhaps 
too, something may justly be attributed to a certain 
degree of pride and satisfiiction in the idea, that the 
religion they had begun to profess was dictated im- 
mediately by the Deity himself, rather than by any 
subordinate agency. There had not been among 
the Heathens any class of mankind to whom they 
were accustomed to look up with that devotion 
familiarly entertained by the Jews towards Moses 
and their Prophets, and they were consequently 
ready to elevate to a God any being who rose in 
their estimation above the level of mankind. 

The violence and outrages which Roman Catho- 
lics and Protestants have experienced from each 
other, were not, of course, as observed by the Rev- 
erend Editor, owing in their origin to the adoption 
of different interpretations respecting the deity of 
Christ or of the Holy Ghost.; but they were the 
immediate consequences of the different sentiments 
they have held with respect to the doctrine of an 
exclusive power of granting absolution^ and leading 
to eternal life, being vested in St. Peter and his 
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successors. What great mischief has, however, 
been produced, and how many lives have from time 
to time been destroyed, from the difference of sen- 
timents held by the parties with regard to this 
doctrine, which even the Editor himself does not 
deem an essential point of religion ! 

The Editor in p. 1 14* argues^ as a proof of the 
importance of the doctrines of the Gospel, that 
Christ taught them, fully foreseeing that they would 
be the subject of dispute ; and quotes his saying, 
that he came not to send peace on the earth, but a 
sword. The whole of the 10th chapter of Matthew, 
from which the Editor quotes the passage here 
alluded to, consists of the instructions delivered by 
Jesus to the twelve Apostles, when he sent them 
forth to preach the kingdom of heaven to the lost 
sheep of the house of Israel ; but has no allusion, 
that I can perceive, to eternal dissensions amongst 
those who were already, or might afterwards be- 
come, Christians. That Jesus foresaw, as one of 
the primary effects of preaching his Gospel, that 
great dissensions would arise — that he was aware 
that the great question of confessing him to be the 
Messiah or not would be as a sword between a man 
and his father, the daughter and her mother, and 
the daughter-in-law and her mother-in-law, is evi- 
dent. But this seems to me by no means to prove 
that Jesus, as supposed by the Editor, " longed or 
almost longed" to see a fire kindled in the earth 
respecting doctrines not essential to the salvation 

* London Edition, p. 56. 
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of mankind. Nor would it have been any reason 
for suppressing the most trivial of his sayings, that 
priestcraft working on the ignorance and supersti- 
tion, the bigotry or intolerance of mankind, should 
have wrested his words to evil purposes. — As 
observed by the Editor himself, the mischief lay 
originally in human nature, not in any part of the 
doctrines of Christ ; but as those dissensions are 
now perpetuated principally by education, a cause 
essentially distinct from their origin, the case is 
entirely altered. The corruption of the human 
heart cannot be totally removed : but the evil effects 
that spring from human institutions may be avoid- 
ed, when their real sources are known. After the 
secret and immediate causes of persecution have 
passed away, the differences of opinion which have 
been the declared grounds of hostility are handed 
down by the teachers of different sects; and, as 
already repeatedly avowed, it was with the view 
of evading, not those questions concerning which 
Jesus spoke and which distinguish his followers 
from all others, but those which have from time to 
time been seized upon to excite enmities still exist* 
ing amongst fellow-christians, that the Compiler 
confined himself to those Precepts, concerning 
which all mankind must be of one accord. 

As to the question of the Editor, "It can scarcely 
be unknown to the Compiler, that the very being 
of a God has been for numerous ages the subject of 
dispute amongst the most learned of his own coun- 
try; does he account this a sufficient reason for 
suppressing this doctrine ? We know that he does 
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not. Why, then, should he omit the doctrines of 
Christ and his Apostles, because men have made 
them the subject of dispute ?'^ For a direct answer 
to this question, I beg to refer the Reverend Editor 
to the Appeal of the Compiler, page 27, wherein he 
will find that he assigns not one, but two circum- 
stances, as concurring to form the motive of his 
having omitted certain doctrines of Christianity in 
his selection.— 1st, that they are the subjects of 
disputes and contention, — 9ndiy, that they are not 
essential to religion.* It is therefore obvious, that 
the analogy between the omission of certain dogmas, 
and that of the being of a God, has been unfairly 
drawn by the Editor. Admitting that the doctrines 
of Christianity and the existence of a God are 
equally liable to disputes, it should be recollected 
that the former are, in the estimation of the Com- 
piler, not essential to religion ; while the latter is 
acknowledged by him, in common with the pro- 
fessors of every faith, to be the foundation of all 
religion, as distinctly stated in his Introduction to 
the selected Precepts of Jesus. Every system of re- 
ligion adopts the idea of a God, and avows this as 
its fundamental principle, though they differ from 
one another in representing the nature and attri- 
butes of the Deity. The Compiler, therefore, 
could have no motive for suppressing the doctrine 
of the being of a God, though disputed by a few 
pretended literary men ; and he has consequently 
never hesitated to inculcate with all his power die 

* Sec above^ p. 121. 
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idea of one God to the learned and unlearned of bis 
own country, taking care at the same time as much 
as possible not to enter into particulars as to the 
real nature, essence, attributes, person, or substance 
of the Godhead, those being points above his com- 
prehension, and liable to interminable disputes. 
The Reverend Editor thus expresses his surprise at 
the conduct of the Compiler^ in omitting in his 
selection the miraculous relations of the Gospel : — 
" We cannot but wonder that his miracles should 
not have found greater favour in the eyes of the 
Compiler of this selection, while the amazing 
weight which Jesus himself attached to them could 
scarcely have escaped his notice :'^ and in order to 
prove the importance of the miracles ascribed to 
Jesus, the Editor quotes three instances, in the first 
of which Jesus referred John the Baptist to his 
wonderful miracles; in the second, he called the 
attention of unbelieving Jews to his miraculous 
works as a proof of his divine mission ; in the third, 
he recommends Philip the Apostle to the evidence 
of his miracles. But after a slight attention to the 
circumstances in which those appeals were made, 
it appears clearly, that in these and other instances 
Jesus referred to his miracles those persons only 
who either ^cr«^j9/e{/ to believe^ or doubted him as 
the promised Messiah, or required of him some 
sign to confirm their faith. Vide Matthew^ ch. xi. 
vers, 2—4 : ^* When John had heard in the prison 
the works of Christ, he sent two of his disciples, 
and said unto them. Art thou he that should come, 
or do we look for another? Jesus answered and 
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said unto them, Go and shew John those things 
which ye do hear and see/^ John^ ch. x. vers. 37, 
38, Jesus says to those Jews who accused him of 
blasphemy, " If I do not the works of my Father, 
believe me not. . But if I doj though ye believe 
not me, believe the works. ^^ In reply to the request 
of Philip, who, being discontented with the doc- 
trines Jesus inculcated, said, " Lord, shew us the 
Father, and it sufficeth us ;^* Jesus answered and 
said, " Believe me, that I am in the Father and the • 
Father in me, or else believe me for the very works' 
sake.^^ [Jo/in^ ch. xiv. ver. 11.) Jesus even speaks 
in terms of reproach of those that seek for miracles 
for their conviction as to his divine mission. Maif. 
ch. xii. ver. 39: "But he answered and said unto 
them. An evil and adulterous generation seeketh 
after a sign.^^ Moreover, he blesses them who, 
without having recourse to the proofs of miracles, 
profess their belief on him. Jokn^ ch. xx. ver. 29 : 
"Jesus said unto him, Thomas, because thou hast 
seen me thou hast believed : blessed are they that 
have not seen^ and yet have believed.^^ 

Under these circumstances, and from the expe- 
rience that nothing but the sublimity of the Pre- 
cepts of Jesus had at first drawn the attention of 
the Compiler himself towards Christianity, and ex- 
cited his veneration for the author of this religion, 
without aid from miraculous relations, he omitted 
in his compilation the mention of the miracles 
performed by Jesus, without meaning to express 
doubts of their authenticity, or intending to slight 
them by such an omission. 
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I regret, therefore, that the Editor should have 
suffered any part of his valuable time to be spent 
in advancing several arguments, in the concluding 
part of his Review, to establish the truth of the mi- 
raculous statements of the New Testament. But 
as this discussion applies to the evidence of mi- 
racles generally, it may be worth considering. 
Arguments adduced by the Editor amount to this : 
^^If all social, political, mercantile, and judicial 
transactions be allowed to rest upon testimony ; 
why should not the validity of Christian miracles 
be concluded from the testimony of the Apostks 
and others, and be. relied upon by all the nations of 
the world ?^^ The Editor must be well aware, 
that the enemies to revelation draw a line of dis- 
tinction on the subject of proofs by testimony, 
between the current events of nature familiar to the 
senses of mankind, and within the scope of human 
exertions; and extraordinary facts beyond the limits 
of common experience, and ascribed to a direct in- 
terposition of Divine power suspending the usual 
course of nature. If all assertions were to be indis- 
criminately admitted as facts, merely because they 
are testified by numbers, how can we dispute the 
truth of those miracles which are said to haye bfeen 
performed by persons esteemed holy amongst na- 
tives of this country ? The Compiler has never 
placed the miracles related in the New Testament 
on a footing with the extravagant tales of his coun- 
trymen, but distinctly expressed his persuasion 
that they (Christian miracles) would be apt at best 
to carry little weight with those whose imaginations 
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had been accustomed to dwell on narrations much 
more wonderful, and supported by testimony which 
they have been taught to regard with a reverence 
that they cannot be expected all at once to bestow 
on the Apostles. See Introduction to the Precepts, 
and Appeal, p. 17.* The very same line of argu- 
gument, indeed, pursued by the Editor, would 
equally avail the Hindoos. Have they not ac- 
counts and records handed down to them, relating 
to the wonderful miracles stated to have been per- 
formed by their saints, such as Ugustyu, Vushistu, 
and Gotum ; and their gods incarnate, such as 
Ram, Krishnu, and Nursingh ; in presence of their 
contemporary friends and enemies, the wise and the 
ignorant, the select and the multitude ?— Could not 
the Hindoos quote in support of their narrated mi- 
racles, authorities from the historic of their most 
inveterate enemies the Jeins, who join the Hindoos 
entirely in acknowledging the truth and credibility 
of their miraculous accounts ? The only difference 
which subsists between these two parties on this 
subject is, that the Hindoos consider the power of 
performing miracles given to their gods and saints 
by the Supreme Deity, and the Jeins declare that 
they -performed all those astonishing works by 
Asoore Shukti^ or by demoniac power. Moosul- 
mans, on the other hand, can produce records 
written and testified by contemporaries of Mohum- 
mud, both friends and enemies, who are represented 
as eye-witnesses of the miracles ascribed to him ; 

• Present Edition, p. 111. 
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such as his dividing the moon into two parts, and 
walking in sunshine without casting a shadow. 
They can assert, too, that several of those witnesses 
suffered the greatest calamities, and some even 
death, in defence of that religion ; some before the 
attempts of Mohummud at conquest, others after 
his commencing such attempts, and others after 
his death. On mature consideration of all those 
circumstances, the Compiler hopes he may be al- 
lowed to remain still of opinion, that the miraculous 
relations found in the divine writings would be apt 
at best to carry little weight with them, when im- 
parted to the Hindoos at large, in the present state 
of their minds : but as no other religion can pro- 
duce any thing that may stand in competition with 
the Precepts of Jesus, much less that can be pre- 
tended to be superior to them, the Compiler deemed 
it incumbent upon him to introduce these among 
his countrymen as a Guide to Peace and Happi- 
ness. 



Digitized by CjOOQ IC 



81 



CHAPTER VI. 

On the Impersonality of the Holy Spirit. 
Miscellaneous Remarks. 

I WILL now inquire into the justness of the con- 
clusion drawn by the Editor, in his attempt to prove 
the Deity of the Holy Ghost, from the circumstance 
of his name being associated with that of the Father 
in the rite of Baptism. This subject is incidentally 
brought forward in the course of the arguments he 
has adduced respecting the nature of Jesus, where 
he observes, " It is needless to add that this testi- 
mony of Jesus (the associating of his own name and 
that of the Holy Ghost with the nlEime of the Father) 
is equally decisive respecting the Deity of the Holy 
Ghost/' I have hitherto omitted to notice this 
question among other matters in review, reserving 
it for the express purpose of a distinct and separate 
examination. It seems to me, in the first place, 
rather singular, that the Reverend Editor, after 
having filled up many pages with numerous argu- 
ments in his endeavour to establish the Godhead of 
Jesus, should have noticed in so short and abrupt 
a manner, the question of the Deity of the Holy 
Ghost, although the Editor equally esteems them 
both as distinct persons of the Deity. I wonder, 
in the nqxt place, how the learned Editor could 
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suppose a mere association of names in a rite to be 
sufficient to prove the identity of their subjects. I 
am indeed sorry I cannot, without overlooking a 
great many scriptural authorities, and defying reason 
totally, join the Editor in the opinion, that the 
association of the name of the Holy Spirit with that 
of the Father of the Universe, in the rite of Baptism, 
is " decisive^' of, or even allusive to, the separate 
personality of the Spirit. 

2 Chronicles^ ch. xx. ver. 20 : ^' Jehoehaphat 
stood and said, ^* Hear me, O Judab, and ye in- 
habitants of Jerusalem ; believe in the Lord your 
Grod, so shall ye be established ; believe bis pro- 
phets, so shall ye prosper ;'' wherein the name of 
the Prophets of God is associated with that of the 
Deity himself in the profession of belief, which is 
considered by Christians of all denominations more 
essential than an external symbol of Christianity. 
Again, in Jeremiah^ ch. xxx. ver. 9» "But they 
shall serve the Lord their Grod, and David their 
King, whom I will raise up unto them,*^ the Lord 
joins his name with that of David in the act oi 
religious service, whicli is in its strictest sense es* 
teemed due to God alone. Would it not therefore 
be unscriptural to make an attempt to prove the 
deity of the Prophets, or David, under the plea that 
their names are associated with that <^ God in 
religious observances ? But we must do so, were 
we to follow the process of reasoning adopted by 
the Reverend Editor. The kind of evidence on 
which the Editor relies in this instance, would 
besides suit admirably the purposes of those who 
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might seek in the sacred Scriptures, grounds, for 
justifying idolatry. Fire worshipers, for instance, 
insisting on the literal sense of the words, might 
refer to that text in the 3rd chapter of Matdiew, 
repeated in Luke^ ch. iii. ver. 16, in which it is 
announced, that Jesus Christ will baptize with the 
Holy Ghost and with fire. If the association in the 
the rite of Baptism of the names of the Son and 
Holy Ghost, with that of the Father, proves their 
divinity : it is clear that fire also being associated 
with the Holy Ghost in the same rite, must like^ 
wise be considered as a part of the Godhead. 

God is invariably represented in revelation as 
the main object of belief, receiving worship and 
prayers that proceed from the heart, through the 
first«-born of every creature, the Messiah, (" No man 
Cometh unto the Father but by me,*^ JbA», ch. xir. 
ver. 6,) and leading such as worship him in spirit 
to righteous conduct, and ultimately to salvation, 
through his guiding influence, which is called the 
Holy Spirit, (" when he, the Spirit of truth, is 
come, he will guide yod into all truth.'^ John, ch. 
xiv. ver. 13). There is, therefore, a moral obligation 
on those who avow the truth of such revelation to 
profess their belief in God as the sole object of 
worship: and in the Son, through whom they^ 
as Christians, should ofler divine homage : and also 
in the holy influence of God, from which th^ 
i^ou Id expect direction in the path of righteousness, 
as the consequence of their sincere prayer and 
supplication. For the same reason also in publicly 
adopting this religion, it is proper that those who 
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receive it should be baptized in the name of the 
Father, who is the object of worship: of the Son, 
who is the Mediator; and of that influence by 
which spiritual blessings are conveyed to mankind, 
designated in the Scriptures as the Comforter, Spirit 
of truth, or Holy Spirit. As God is declared 
through his Holy Spirit to have led to righteousness 
such as sought heartily his will, so he is equally 
represented to have through his wrath afflicted re- 
bels against his authority, and to have prospered 
through his infinite mercy those who manifested 
obedience to him ; as appears from the following 
passages. 2 Kings^ ch. xxiv. ver. 20 : " For through 
the anger of the Lord it came to pass in Jerusalem 
and Judah, until he had cast them out from his 
presence.^* Psalm xc. ver. 7 • " For we are con- 
sumed by thine anger y and by thy wrath are we 
troubled.'^ Psalm xki. ver. 7; "And through the 
mercy of the Most High he shall not be moved.** 
Psalm vi. ver. 4 : " Return, O Lord, deliver my 
soul ; O save me for thy mercy's sake.** Nor can 
we legitimately infer the idea of the self^xistence 
or distinct personality of the Holy Ghost from such 
metaphorical language as the following : ^^ The 
Holy Ghost shall teach you.** Luke^ ch. xii. 
ver. 12. " The Holy Ghost is come upon you.*^ 
Acts, ch. i. ver. 8. " The Comforter, who is the 
Holy Ghost, whom the Father will send.** JoAn, 
ch. xiv. ver. 26. For we find expressions of a 
similar nature applied to other attributes of God, 
personifying them equally with the Holy Spirit. 
Psalm Ivii. ver. 3 : " God shall send forth his mercy 
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and his truih.^^ Ps. Ixxxv. ver, 10 : " Mercy and 
truth are met together/^ Ps. c. ver. ;5 : " The Lord 
is good, his mercy is everlasting.^^ Ps. xxxiii. ver. 
22 : " Let thy mercy, O Lord, be upon us.^^ Ps, 
xxxvi. vet. 5 : " Thy mercy, O Lord, is in the 
heavens.^^ Ps. cviii. ver. 4: "For thy mercy is 
great above the heavens/* Ezekiel, ch. vii. ver. 3 : 
" I will send my anger upon thee.** 2 Chronicles, 
ch. xxiv. ver. 18 : " Wrath came upon Judah for 
this trespass.** 

Were every attribute ascribed to the Deity which 
is found personified, to be therefore considered as a 
distinct personage, it would be difficult to avoid 
forming a very strange notion of the theology of the 
Bible. It appears, indeed, to me impossible to 
view the Holy Spirit as very God, without coming 
to ideas respecting the nature of the Deity, little 
different from some of those most generally and 
justly condemned as found amongst Polytheists. 
Take, for instance, Matthew ch. i. 11, where it is 
said, that Mary was found with child of the Holy 
Ghost. Ver. 20 : " That which is conceived in her, 
is of the Holy Ghost.** Luke, ch. i. 35: '' The 
Holy Ghost shall come upon thee, and the power of 
the Highest shall overshadow thee.** In intier- 
preting these passages according to the opinion 
maintained by the Editor, we should necessarily be 
drawn to the idea that God came upon Mary, and 
that the child which she bore was in reality begotten 
of him. Is this idea, I would beg to know, con- 
sistent with the perfect nature of the righteous God? 
Or rather, is not such a notion of the Godhead*s 
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having httf) intercourse with a human fi»nate, w 
horrible as the sentiments entertained by ancient 
and modern Heathens respecting the Dei^ ? On 
the other hand, if we unden^and by thdse passag^^ 
merely that the miraculous influence ©f God came 
upon Mary, so that, though a virgin, she bore a 
child, every thing would stand consistent with our 
belief of the Divine power, without shocking our 
ideas of the purity of the Deity, inculcated alike by 
reason and revelation. This mode of interpreftatioo 
is, indeed, confirmed by the very passage of Luke 
above quoted, "The powel" of the Highest shall 
overshadow thee ;'^ plainly and simply declaring, 
that it was the power of God which gave birth to 
the child, contrary to the ordinary course of nature. 
If by the term " Holy Ghost^^ be meant a third 
distinct person of the Godhead, ^qual in power and 
glory with the Father of all, I am at a lo^ to know 
what Trinitarians understand by such repressions 
as the following: MaitheWy ch. iii. ver. 11, and 
Luke^ ch. iii. ver. 16 : " He shall baptize you with 
the Holy Ghost aad with fire/' Acts^ ch. x. ver* 
38: "God anointed Jesus of Nazareth with the 
Holy Ghost and with power.'' MaUheWj di. xii. 
ver. 28 : "I cast out devils by the Spirit of God/' 
Ver. Sir" All manner of sin and blagpbiemy shall 
be forgiven unto men : but the blasphemy againstfe 
the Holy Ghost shall not be forgiven unto menJ^ 
Luke, ch. iv, ver. 1 : " And Jesus, being full of the 
Holy Ghost, returned from Jordan." If the term 
" Holy Ghost " be synonymous with the third 
person of the Godhead, and "Christ" with Ae 
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second person, the foregoing passages may be read 
as follows : *^ He, the second person, shall baptize 
you with the third person of the Godhead, and with 
fire/^ " God anointed Jesus of Nazareth, (the 
second person of the Godhead,) with the third per- 
son of the Godhead, and with power/^ " I (the 
second person of the Godhead) cast out devils by 
the third person of the Godhead/^ " All manner 
of sin and blasphemy, even against the first and 
second person of the Godhead, shall be forgiven 
unto men ; but blasphemy against the third person 
of the Godhead shall not be forgiven unto raen.^* 
" Jesus, (the second person of the Godhead,) being 
fall of the third person of the Godhead, returned 
from Jordan/* But little reflection is, I should 
suppose, necessary to enable any one to perceive 
the inconsistency of such paraphrases as the fore- 
going, and the reasonableness of adopting the usual 
mode of scriptural interpretittion of the original 
texts, according to which the foregoing passages may 
be understood as follows : " lie shall baptize you 
with the spirit of truth and purity.'' " God anoint- 
ed Jesus of Nazereth with his holy influence and 
power/' " I cast out devils by the influence of 
God.'* ** All manner of sin and blasphemy, even 
against the Christ, the first-born of every creature, 
lAiall be forgiven to men ; but blasphemy against 
the power of God shall not be forgiven unto men." 
•' Jesus, being full of the influence of God, returned 
from Jordan." Still more dangerous to true re- 
ligion would it be to interpret, according to the 
Trinitarian mode, the passives which describe the 
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descent of the Holy Ghost upon Jesas on the oc- 
casion of his baptism. Luke^ ch. iii. ver. 93 : 
" And the Holy Ghost descended in a bodily shap^e 
like a dove upon him/^ For, if we believe that the 
Spirit, in the form of a dove, or in any other bodily 
shape^ was reftUy the third person of the Godhead, 
%ow can we justly charge with absurdity the Hindoo 
'legends of the Divinity having the form of a fish or 
of any other animal ? 

It ought to be remarked, with respect to the 
text above quoted, denouncing eteraal wrath on 
those who blaspheme against the Holy Ghost, that 
the occasion on which the term was macte use of 
by Christ, was the accusation of tbe Jews, that his 
miracles were the effects of an influence of a na- 
ture directly opposite to that of God, namely, the 
power of Beelzebub, the Prince of Devils. The 
Jews alleged that he was possessed of an unclean 
or diabolical spirit. (*' Because they said, He hath 
an unclean spirit/^ Mark, ch. iii. ver. 30. *' They 
said, " This fellow doth n6t cast out devils, but 
by Beelzebub, the prince of the devils.^^ Matthew^ 
ch. xii. ver. 94.) Jesus affirms that the Spirit 
which enabled him to do those wonderful works 
was a holy spirit ; and that whatever language they 
might hold with respect to himself, blasphemy 
against that power by which he did those miracles 
would not be forgiven. '^ All manner of sins and 
blasphemy shall be forgiven unto men ; but the 
blasphemy against the Holy Ghost shall not be 
forgiven unto men. And whosoever speaketh 
against the Son of Man, it shall be forgiven him : 
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but whosoever speaketh against the Holy Ghost, it 
shall not be forgiven him, neither in this world, nor 
in the world to come/^ 

Were the words " all manner of blasphemy ,^^ 
in the passage in question, received as including 
blasphemy against the Father, the term must be 
thus understood : ^' AU manner of blasphemy against 
man and the Father, and even blasphemy against 
the Son, shall be forgiven ; but blasphemy against 
the Holy Ghost must not be forgiven :'^ and conse- 
quently the interpretation Would amount to an ad- 
mission of the superiority of the Son and the Holy 
Ghost to the Father^ an opinion which no sect of 
Christians bat hitherto formed. In the above- 
quoted passage, therefore, the exception of the Holy 
Ghost must exclude blasphemy against the Father, 
and the whole should be thus interpreted: — All 
manner of blasphemy against men and angels, even 
the first-born of every creat^ure, shall be forgiven ; 
but blasphemy against the power of God, by which 
Jesus declared himself to have cast out devils, shall 
not be forgiven. For further illustration I quote 
here the whole passage of Matthew^ ch. xii. vers. 
24—37 ; " But when the Pharisees heard it, they 
said, This fellow doth not cast out devils, but by 
Beelzebub, the prince of the devils. And Jesus 
knew their thoughts, and said unto them, Every 
kingdom divided against itself is brought to desola- 
tion ; and every city or house divided against itself 
shall not stand. And if Satan cast out Satan, he is 
divided against himself; how shall then hife king- 
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dom fttend ? And if I by Beelzebub cast out devilg, 
by whom do your childfeu cast them out ? there- 
fore they shall be your judges. But if I cast out 
devils by the Spirit of God, then the kingdom of 
God is come unto you. Or else how can one 
enter into a strong man's house and spoil his 
goods, except he first bind the strong man ? and 
then he will spoil his house. He that is not with 
me is against me ; and he that gatfaeretii not with 
me, scattereth abroad. Wherefore I say unto you. 
All manner of sin and blasphemy shall be forgiven 
unto men ; but the basphemy against the Holy 
Ghost shall not be forgiven unto men. And who* 
soever speaketh a word against the Son of Man, it 
shall be forgiven him: but whosoever speaketh 
against the Holy Ghost, it shall not be forgiven 
him, neither in this world, neither in the world to. 
come. Either make the tree good, and his fruit 
good; or else make the tree corrupt, and his fruh 
corrupt: for the tree is known by his fruit. O 
generation of vipers, how can ye, being evil, ^peak 
good things ? for out of the abundance of the hea^f 
the mouth speaketh. A good man out of the good 
treasure of the heart bringeth forth good things: 
and an evil man out of the evil treasure bringeth 
forth evil things. But I say unto you^ That every 
idle word that m^n shall speak, they shall give 
account tl^reof in the day of judgment. For by 
thy words thou shalt be justified, and by thy worcb 
thou shalt be condemned.'* Mark^ ch. iii. vers. 
S9, 30: ''But he that shall blaspheme ^inst the 
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Holy Ghost hath never forgiveness, but is in danger 
of eternal damnation ; because d)ey said. He hatb 
an unclean spirit/^ 

Is it not evident from the above authority of 
Jesus himself, that the term " Holy Ghost** it 
synonymous to the prevailing influence. of God? 
And had not the power by which Jesus performed 
bis miracles \he same origin, and was it not of 
the same niiture as that by which the childfen of 
Israel performed theirs ? ** If I by Beelzebub cast 
out devils, by whom do your children cast them 
out ? therefore they shall be your judges/* It may 
not be without use to notice here, that frequent in- 
stances are related in the Scriptures of the influence 
of the Spirit of God, in leadii^ righteous men to 
truth, before Jesus had comm^iced the performance 
of his divine commission, and ^^^n before he had 
appeared in this world ; in the same manner as it 
afterwards operated in guiding his true followers to 
the way of God, subsequent to his ascent to heaven^ 
in consequence of his repeated intercession with tbe 
Father. This will fuliy appear from the following 
passages, Luke, ch. i. Ter. 15; " And he (John the 
Baptist) shall be filled with the Holy Ghost, even 
from his mother^s womb.** Ver. 41: ^^ And it 
came to pass, that when Eli^ftbeth heard the saluta- 
tion of Mary, the babie leaped in her womb; and 
Elizabeth was filled with the Holy Ghost.** Ver. 
67: "And his (John*s) father Zacharias was filled 
with the Holy Ghost, and prophesied,** &c. Cb. ii, 
vers. 26^ 96 : " And behold, there was a man in 
Jerusalem, whose name v^as Simeon : and the same 
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man was just aiid devout, waiting for the consolation 
of Israel; and the Holy Ghost was upon him. 
And it was revealed unto him by the Holy Ghost, 
that he should not see death, before he had seen the 
Lord's Christ. And he came by the Spirit into the 
temple/' Mark, ch. xii. ver. 36 : " David himself 
said by the Holy Ghost, The Lord said to my Lord, 
Sit thou on my right hand, till I make thineenemies 
thy footstool/' The Evangelist Matthew employs 
a similar expression, ch. xxii. 43: ^' How then doth 
David in spirit call him Lord ?" Luke, ch. iv. ver. 
1 : " And Jesus, being full of the Holy Ghost," re- 
turned from Jordan, and was led by the Spirit into 
the wilderness." It must not, therefore, be sup- 
posed, that the manifestation of this holy attribute 
of God is peculiar to the Christian dispensation. 
We find in the Scriptures the term " God" applied 
figuratively in a finite sense to Christ, and to some 
other superiors, as I have already noticed in page 
164: a circumstance which may possibly have tend- 
ed to confirm such as are rendered, from their 
early impressions, partial to the doctrine of the 
Trinity, in their prepossessed notions of the deity 
of Jesus. But with respect to the Holy Ghost, I 
must confess my inability to find a single passage 
in the whole Scriptures, in which the Spirit is 
addressed as God, or as a person of God, so as to 
afibrd to believers of the Trinity an excuse for their 
profession of the Godhead of the Holy Ghost. The 
only authorities they quote to this effect that I have 
met with are as follow: Acts, ch. v. vers. 3, 4: 
^^ Peter said, Ananias, why hath Satan filled thine 
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heart to lie to the Holy Ghost ? Thou hast not lied 
unto men, but unto God/' From which they con- 
clude, He that lieth to the Holy Ghost lieth to 
God. John^ ch. xv. ver. 26 : " But when the 
Comforter is come, whom I will send unto you 
from the Father, even the Spirit of truth, who pro- 
ceedeth from the Father, he shall testify of me.'' 
As to the first of these texts, I need only remark, 
that any sin or blasphemy against one of the at- 
tributes of God is of course reckoned a sin or 
blasphemy against God himself. But this admis* 
sion amounts neither to a recognition of the self- 
existence of the attribute, nor of its identity with 
God. With respect to the mission of the Spirit of 
truth as a proof of its being a separate existence, 
and not merely an expression for the influence of 
God, the passage in question^ if so taken, will thus 
run : " But when God is come, whom I (God) will 
send unto you from God, even God who proceedeth 
from God." Can there be an idea more poly theistical 
than what flows from these words ? Yet those that 
maintain this interpretation express their detestation 
of Polytheism. If with a view to soften the un- 
reasonableness of this interpretation, they think 
themselves justified in having recourse to the term 
" mystery," they cannot, without injustice, accuse 
Hindoos, the believers of numerous Gods under 
one Godhead, of absurdity, when they plead mys- 
tery in defence of their Polytheism ; for, under the 
plea of mystery, every appearance of unreasonable- 
ness may be easily removed. 
I find to my great surprise, that the plural form 
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of expression in the 96cb verse of the first chapter 
of Genesis, '^ And God said, Let us make man in 
our image, after our likeness,^^ has been quoted by 
some divines as tending to prove the doctrine of 
the Deity of the Holy Ghost, and that of the Son, 
with the deity of the Father of the Universe, cook 
monly called the doctrine of the Trinity. It could 
scarcely be believed, if the feet were not too noto- 
rious, that such eminent scholars as some of those 
divines undoubtedly were, could be liable to such a 
mistake, as to rely on this verse as a ground of ar« 
gument in support of the Trinity. It shews how 
easily prejudice in favour of an already acquired 
opinion gets the better of learning, and how suc- 
cessfully it darkens the sphere of truth. Were we 
even to disregard totally the idiom of the Hebrew, 
Arabic, and of almost all Asiatic languages, in 
which the plural number is often used for the sin- 
gular, to express the respect due to the person de- 
noted by the noun: and to understand the term, 
"our image'^ and "our likeness,^* found in the 
verse as conveying a plural meaning, the quotation 
would still by no means answer their purpose ; for 
the verse in question would in that case imply a 
plurality of Gods, without determining whether 
their number was three or three hundred, and of 
course without specifying their persons. — No 
middle point in the unlimited series of number 
being determined, it would be almost necessary for 
the purpose of obtaining some fixed number, as im^ 
plied by those terms, to adopt either two, the lowest 
degree of plurality in the first personal pronoun 
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both in Hebi^w and Arabic, or to take the highest 
number of Gods with which human imagination 
has peopled the heavens. In the former case, the 
verse cited might countenance the doctrine of the 
duality of the Godhead entertained by Zirdusht and 
his followers, representing the God of goodness, 
and the God of evil, to have jointly created man, 
composed of a mixed nature of good and evil pro- 
pensities ; in the latter it would be consistent with 
the Hindoo system of religion ; but there is nothing 
in the words, that can be with any justice construed 
as pointing to Trinity. These are not the only dif- 
ficulties attending the interpretation of those terms : 
if they should be viewed in any other than a sin- 
gular sense, they would involve contradiction with 
the very next verse : " So God created man in his 
own image ;^^ in which the singular number is dis- 
tinctly used : as in Deui. ch. iv. ver. 4 : " The 
Lord our God is one Lord ;'^ and also with the 
spirit of the whole of the New Testament. 

To those who are tolerably versed in Hebrew 
wad Arabic, (which is only a refined Hebrew,) it is 
a well known feet, that in the Jewish and Mohum- 
fa^udan Scriptures, as well as in common discourse, 
the plural form is ofteil used in a singular sense, 
when the superiority of the subject of discourse is 
intended to be kept in view: this is sufficiently 
^parent from the following quotations taken both 
the Old Testament in Hebrew, and from the 
Qoran. EiKodus^ ch. xxi« ver. 4, in the original 
Hebrew Scripture niwt ^ \r^ v3Tn ok " If his maslew 
(meaning his matter) have given him a wife/^ 
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Ver. 6, Hebrew, tzyn^Kn ^k vrm wxt) « Then his 
masters (that is, his master) shall bring him unto 
the Judges." Verse 29th, Dtt^^it^ ^ono Kin naJ nitt^ DW 
vVm lyvn " But if the ox were wont to push with 
his horn in time past, and it has been testified to 
his owners" (that is, to his owner).— /yataA, ch. vi. 
ver. 8, Hebrew, iA i?* mdi rf?^H 'D nn " To whom 
shall I send? and who will go for us?" (that is, 
for me.) 

So also in the Qoran, iSj^S y^^^ *-r^^' ij*^ 
'* We are (meaning I am) nearer than the jugular 
vein." jdSj »UXLi Ul " Surely we (meaning I) 
created every thing in proportion." In these two 
texts of the Qoran, God is represented to have 
spoken in the plural number, although Mobummud 
cannot be supposed to have employed a mode of 
expression which he could have supposed capable 
of being considered fevourable to the Trinity. 

But what are we to think of such reasoning as 
that which finds a confirmation of the doctrine of 
the Trinity in the thrice repeated term "holy," in 
verse 3, ch. vi. of Isaiah? Following this mode 
of argument, the repetitions of the term " Eli, Eli," 
or " My God, my God,^^ by Jesus in his human 
nature, in Matthew, ch. xxvii. ver. 46, equally 
establishes the duality of the Godhead. So also the 
holy name of the Supreme Deity being composed 
of four letters, in the Hebrew, nw ; in Greek, 0«^ ; 
in Latin, Deus; in Arabic, ^t; and in Sunscrit, 
irWf clearly denotes the quadrality of the Godhead ! ! 
But these and all similar modes of argument that 
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have been resorted to are worthy of notice only as 
they serve to exhibit the extraordinary force of pre- 
judice and superstition. 

The most extraprdinary circumstance is, that 
some should quote in support of the Trinity the 
following sentence: "For there are three that bear 
record in heaven, the Father, the Word, and the 
Holy Ghost, and these three are one ;^' represent- 
ing it as the 7th verse, ch. v. of the first epistle 
of John. This is supposed to have been at first 
composed as a paraphrase upon what stands as ver. 
8 of the same chapter,^^ (" and there are three that 
bear witness in earth, the Spirit, and the water, and 
the blood ; and these three agree in one,^^) and met 
with approbation. It was, however, for a length of 
time known only in oral circulation ; but was after- 
wards placed in the margin of some editions, and 
at last introduced into the text, most probably in 
the fifteenth century, as an original verse. From 
that time it has been the common practice to insert 
this verse amongst those which are collected in 
support of the Trinitarian doctrine. It may have 
served in this way to confirm and strengthen pre- 
judice, though few biblical critics ever attached the 
smallest value to it either way. This interpretation 
is so modern, and so obvious, that several Trini- 
tarian Editors and Commentators of the Bible, 
such as Griesbach and Michaelis, (who never al- 
lowed their zeal for their sect to overcome the pru- 
dence and candour with which they were endowed,) 
have omitted to insert it in their late works on the 
New Testament ; knowing, perhaps, that such an 
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interpolation, so far from strengthening the doctrine 
they maintain, has excited great doubts as to the 
accuracy of other passages generally relied upon 
for its support. 

We have already, I trust, seen distinctly that 
none of the lessons taught by Christ to his disciples 
teach us to believe in him as God ; but as most 
Trinitarian authors assert that this doctrine was 
fully revealed by his Apostles speaking under the 
inspiration of the Holy Ghost, it may be worth 
while to examine whether it be included by them 
amongst the doctrines of the Christian religion. 
This question may be immediately determined by 
referring to the history of the Acts of the Apostles; 
for if the doctrine of the Trinity had been consider*- 
ed by them as an essential part of what they were 
commanded to teach, we should certainly find it 
insisted upon in the discourses they addressed to 
their converts. But we shall look in vain for any 
expression amongst those reported by Luke, that 
indicates the profession of such a belief by the 
Apostles themselves ; far less that they exacted an 
acknowledgment of its truth, from those whom they 
admitted by the rite of Baptism into the faith of 
Christianity. 

Acts^ ch. ii. ver. 92: "Ye men of Israel, hear 
these words ; Jesus of Nazareth, a man approved 
of God among you by miracles and wondters ^nd 
signs, which God did by him in the midst of you, 
OS ye yourselves also know;*' 32: "This Jesus 
hath God raised up, whereof we all are witnesses.^^ 
96 : "Therefore let all the house of Israel know as- 
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suredly, that Gk>d bath made that same Je^us^ whom 
ye have crucified, both Lord and Christ.^^ Ch. iii. 
trere. 22 and 23 : " For Moses truly said unto the 
Fathers, a Prophet shall the Lord your God raise 
up unto you of your brethren, like unto me ; him 
shall ye hear in all things, whatsoever he shall say 
unto you. And it shall come to pass, that every 
soul which will not hear that Prophet shall be de- 
stroyed from among the people.^' Ch. iv. ver. 12: 
"Neither is there salvation in any other; for there 
is none other name under heaven given among 
men, whereby we must be saved.^^ Vers. 26j 27: 
" The kings of the earth stood up, and the nilers 
were gathered together against the Lord, and against 
his Christ. For of a truth against thy holy child 
Jesus, whom thou hast anointed,^^ &c. Ch. v. ver* 
SI : " Him has God exalted with his right hand to 
be a Prince and a Saviour, for to give repentance to 
Israel, and forgiveness of sins/^ Ch. vii. ver. 56 : 
"And said, behold I see the heavens opened, and the 
Son of Man stemding on the right hand of God/^ 
Ch. viii. vers. 37, 38: "And Philip said. If thoa 
beUevest with all thine heart, thou may est. And 
he answered and said, I believe that Jesus Christ is 
the Son of God« And he commanded the chariot 
to stand still: and they went down both into the 
water, both Philip and the eunuph ; and he bap- 
tised him.^^ Ch. X. ver. 38 : " How God anointed 
Jesus of Nazareth with the Holy Ghost and with 
power •^^ Ver. 42: "And he commanded us to 
preach unto the people, and to testify that it is he 
who wasordaiAed of Giod to be the Judge of quick 
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and dead.^* Ch. xiii. ver. 38: "Be it known unto 
you therefore, men and brethren, that through this 
man is preached unto you the forgiveness of sins/* 
Ch. xvii. ver. 3: "Opening and alleging, that 
Christ must needs have suffered, and risen again 
from the dead : and that this Jesus, whom I preach 
unto you, is Christ.*' 

Thus we find the Apostles never hesitated to ha- 
zard their lives by declaring before the Jews, that 
their master was a Prophet, the expected Messiah, 
the Son of the living God ; which was equally of- 
fensive to their countrymen, as if they had called 
him God himself; yet in none of the Sermons do 
we ever find them representing him as the true 
Grod. In the same manner, Jesus himself never 
assumed that character to himself, although he re- 
peatedly avowed that he was the Messiah, the Son 
of God, whereby he knew that, according to their 
law, he would draw the penalty of death upon him- 
self. As to the nature of those doctrines of Chris- 
tianity deemed essential in the earliest times, I shall 
content myself with making a few extracts from the 
Ecclesiastical History of Mosheim, a celebrated 
author among Trinitarians, which will prove that 
the doctrine of the Trinity, so zealously maintained 
as fundamental by the generality of modern Chris- 
tians, made not its appearance as an essential, or 
even a secondary article of Christian faith, until the 
commencement of the fourth century ; and then it 
was introduced after long and violent discussions 
by the majority of an assembly, who were supported 
by the authority of a monarch* Mosheim, Vol. !• 
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p. 100 : " Nor in this first century was the distinc* 
tion made between Christians of a more or less 
perfect order which took place afterwards : whoever 
acknowledged Christ as the Saviour of mankind, 
and made solemn profession of his confidence in 
him, was immediately baptized, and received into 
the Church/^ P. 41 1 : " Soon after its commence- 
ment, even in the year 317? a new contention arose 
in Egypt, upon a subject of much higher importance, 
and with consequences of a yet more pernicious 
nature ; the subject of this fatal controversy, which 
kindled such deplorable division throughout the 
Christian world, was the doctrine of three persons 
of the Godhead ; a doctrine which in the three pre^ 
ceding centuries had happily escaped the vain cu- 
riosity of human researches, and been left undefined 
and undetermined by any particular set of ideas. 
The Church indeed had frequently decided against 
the Sabellians and others, that there was a real dif* 
ference between the Father and the Son, and that 
the Holy Ghost was distinct from them both ; or, 
as we commonly speak, that three distinct persons 
exist in the Deity ; but the mutual relation of these 
persons to each other, and the nature of the distinc- 
tion that subsists between them, are matters that 
hitherto were neither disputed nor explained, with 
respect to which the Church had consequently ob- 
served a profound silence: — nothing was declared 
to the faith of Christians in this matter, nor 
were there any modes of expression prescribed as 
requisite to be used in speaking of the mystery. 
Hence it happened, that the Christian doctors en- 
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teitained different sentiments upon this subject 
without giving the least offence, and discoursed 
variously concerning the distinction between Fa- 
ther, Son, and the Holy Ghost, each one following 
his respective opinion with the utmost liberty/^ 
On this quotation I beg leave to remark, that if, in 
the first and purest ages of Christianity, the follow- 
ers of Christ entertained such different opinions on 
the subject of the distinction between Father, Son, 
end Holy Spirit, without incurring the charge of 
heresy and heterodoxy, and without even breaking 
the tie of Christian affection towards each other, it 
is a melancholy contrast that the same freedom of 
opinion on this subject is not now allowed, nor the 
same mutual forbearance maintained amongst those 
who call themselves Christians. Mosheim, p. 41S : 
"In an assembly of Presbyters of Alexandria, the 
Bishop of that city, whose name was Alexander, 
expressed his sentiments on this head with a high 
degree of freedom and confidence, and maintained, 
among other things, that the Son was not only of 
the same eminence and dignity, but also of the same 
essence with the Father: this assertion was op- 
posed by Arius, one of the Presbyters, a man of a 
subtile turn, and remarkable for his eloquence/* 
Page 414: "The Emperor Constantine, looking 
upon the subject of this controversy as a matter of 
small importance, and as little connected with the 
fundamental and essential doctrines of religion, 
contented himself at first with addressing a letter 
to the contending parties, in which he admonished 
them to put an end to their disputes ; but when the 



Digitized by VjOOQ IC 



103 

Prince saw that his admonitions were without 
eflfect, and that troubles and commotions, which the 
passions of men too often mingle with religious 
disputes, were spreading' and increasing daily 
throughout the empire, he assembled at length, in 
the year 325, the famous Council of Nice, in Bi- 
thynia, wherein the deputies of the Church Univer- 
sal were summoned to put an end to this contro- 
versy. In this general council, after many keen 
debates and violent efforts of the two parties, the 
doctrine of Arius was condemned ; Christ declared 
consubstantial or of the same essence with the 
Father; the vanquished Presbyter banished among 
the Illyrians, and his followers compelled to give 
their assent to the creed or confession of faith 
which was composed by this council/^ //it must 
not escape the notice of my readers, that so late as 
the year 314, the doctrine of the Son being of the 
s^me nature with the Father was supposed to be a 
matter of small importance, and little connected 
with the fundanoental and essential doctrines of 
religion,]}^ 

!f The reason for the majority being in favour of 
the three persons of the Godhead at the Council 
of Nice amy be easily accounted for, as I noticed 
before. More than nine tenths of the Christians of 
that age, including the emperor and princes, were 
Gentile converts, to whom the idea of a plurality 
of Gods was most familiar and acceptable, and to 
whose reason as well as practice the worsl^ip of a 
deity in the human shape was perfectly consonant, 
as appears from the following <]itiotation, as well as 

H 2 
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from the Roman and Grecian histories./^ Mosbeim, 
Vol. I. p- 25: "The deities of almost all nations 
were either ancient heroes renowned for noble ex- 
ploits and worthy deeds, or kings and generals who 
had founded empires, or women become illustrious 
by remarkable actions or useful inventions: the 
merit of these distinguished and eminent persons, 
contemplated by their posterity with an enthusiastic 
gratitude, was the reason of their being exalted to 
celestial honours/' We find also in the Acts of 
the Apostles, Paul declared to be God by the peo- 
ple of Melita, and both Paul and Barnabas regarded 
as gods by the inhabitants of Lystra; and the Sa- 
viour was ranked in the number of false gods even 
by professed Heathens. Acis^ ch. xxviii. ver. 6: 
" Howbeit, they looked when he (Paul) should have 
swollen or fallen down dead suddenly; but after they 
had looked a great while, and saw no harm come to 
him, they changed their minds, and said he was a 
God.^' Ch. xiv. ver. .1 1 : "The gods are come down 
to us in the likeness of men.^^ Mosheim, Vol. I. p. 
66: "Many who were not willing to adopt the whole 
of the doctrines of Christianity were nevertheless, 
as appears from undoubted records, so struck with 
the account of his life and actions, and so charmed 
with the sublime purity of his precepts, that they 
numbered him (Jesus) among the greatest heroes, 
nay even among the gods themselves.^^ Page 66 : 
"So illustrious was the fame of Christ's power 
grown after his resurrection from the dead, and the 
miraculous gifts shed from on high upon his apos- 
tles, that the Emperor Tiberius is said to have pro* 
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posed bis being enrolled aofiong tbe gods of Rome, 
wbicb tbe opposition of tbe Senate bindered from 
taking effect/' //if some of tbe Heatbens from tbe 
nature of tbeir superstitions couM rank Jesus among 
tbeir false gods, it is no wonder if otbers, wben 
nominally converted to Cbristianity, sbould bave 
placed him on an equality witb tbe true God, and 
sbould bave passed a decree, constituting bim one 
of tbe persons of tbe Godbead. Tbese facts coi ncide 
entirely witb my own firm persuasion of tbe im- 
possibility, tbat a doctrine so inconsistent witb tbe 
evidence of tbe senses as tbat of tbree persons in 
one being, sbould ever gain tbe sincere assent of 
any one, into wbose mind it bas not been instilled 
in early education. Early impressions alone can 
induce a Christian to believe that three are one, and 
one is three ; just as by tbe same means a Hindoo 
is made to believe tbat millions are one, and one is 
millions; and to imagine tbat an inanimate idol 
is 'a living substance, and capable of assuming 
various forms. As I bave sought to attain the 
truths of Christianity from the words of the author 
of this religion, and from tbe undisputed instructions 
of bis holy apostles, and not from a parent or tutor, 
I cannot help refusing my assent to any doctrine 
. which I do not find scriptural./^ 

I^efore concluding, I beg to revert to one or two 
arguments respecting the nature of Jesus Christ, 
which bave been already partly touched upon. It 
is maintained tbat bis nature was double, being 
divine as Son of God, and human ^ as Son of Man 
— that in the former capacity he performed mira- 
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cles and exercised autlKNrity over the wind and the 
sea, and as man was subject to, and experieiiced 
human feelings — joy and sorrow, pleasure and pain. 
Is it possible to consider a being in the human 
shape, acting daily in a manner required by the 
nature of the human race as the invisible God, 
above mortality and all the feelings of mortal beings, 
from a mere figurative application of the terms 
" Son of God'' or " God'' to him, and from the 
circumstance of his performing wonderful works 
contrary to the usual course of nature? If so, 
what can prevent one from esteeming Moses and 
others, as possessed of both divine and human 
nature ? since Moses, likewise, is called God dis- 
tinctly. {Exodus^ ch« vii. ver. 1 : ^' I have made 
thee a God to Pharaoh ;") and he is also called 
man, (" wherewith Moses, the man of God, blessed 
Israel," Deut. ch. xxiii. ver. 1 ;) and consequently 
it may be alleged, that in his divine capacity, Mosea 
performed miracles, and commanded the heavehs 
and the earth, (" Give ear, O ye heavens, and I 
will speak ; and hear, O earth, the words of my 
mouth," Deut. ch, xxxii. ver. 1 ; " For it (the 
word of Moses) is not a vain thing for you, be- 
cause it is your lifsy^ ver. 47;) and that in his 
human capacity, he suffered death and other mise* 
ries. Neither Jesus nor Moses ever declared, " I 
say so, and perform this as God ; and I say so, and 
perform that as man." If we give so great a 
latitude to the modes of reasoning employed to 
justify the idea of one beii^ possessed of two sorts 
of consciousness, as God and man ; two sorts of 
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luiods, divine and human ; and two sets of souls^ 
eternal and perishable ; then we shall not only be 
at a loss to know what is rational and what is 
absurd, but shall find our senses and experience of 
little or no use to us. The mode of interpreting 
the Scriptures which is universally acbpted is this, 
that >vhen two terms, seemingly contradictory, are 
applied to one person, then that which is most con* 
sistent with reason and with the context, should be 
taken in a literal, and the other in a figurative sense. 
Thus God is declared to be immaterial, and yet 
to have hands, eyes, &c. The latter expressions 
taken literally, being inconsistent with reason, and 
with other passages of the Scriptures, are und^r** 
stood as metaf^iorically implying his power and 
knowledge, while the former is interpreted in its 
strict and literal sense : in like manner the term 
" Lord God,^' &c., applied to any other than the 
Supreme Being, must be figuratively understood. 
Were any one, in defiance of this general mode of 
interpretation, to insist that the term ^' God,^' ap- 
plied to Jesus, should be taken in its literal sense, 
and that, consequently, Jesus should be actually 
considered God in the human shape, he would not 
only acknowledge the same intimate connexion of 
matter with God, that exists between matter and 
the human soul, but also would necessarily justify 
the application of such phrases as ^^ Mother of 
God^^ to the Virgin Mary, and '* Brother of God*^ 
to James and others, which are highly derogatory, 
to the character of the Supreme Author of the 
uniy^se; and it is the use of phrases similar to 
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these which has rendered the religion of the Hin* 
doos so grossly absurd and contemptible. To admit 
that all things, whether possible or impossible to 
our understanding, are possible for God, is certainly 
favourable to the idea of a mixed nature of Grod and 
man, but at the same time would be highly detri^ 
mental both to religion and society ; for all sorts of 
positions and tales, however impossible they may 
be, might in that case be advanced and supported 
on the same plea. 

I now conclude my reply, with noticing in a 
brief manner the modes of illustration that Trini- 
tarians adopt both in conversation and in writing in 
support of the unity of the Godhead, in consistency 
with the distinction of three persons. 1st, That 
as the soul, will, and perception, though they are 
three things, yet are in fact one, so God the Father, 
God the Son, and God the Holy Ghost, though 
distinct persons, are to be esteemed as one. Ad- 
mitting for a moment the propriety of this analogy, 
it serves to destroy totally their position, as to the 
three existences of the Godhead being distinct sub- 
stances; for, according to the established system of 
theology, the soul is believed to be the substance, 
and will and perception its properties, which have 
no distinct existence ; in the same manner as weight 
and locality are the properties of matter, without 
having existence as separate substances. If this 
analogy, then, were to hold good, the Father would 
be acknowledged as a separate existence like the 
soul, but the Son and the Holy Spirit must be con- 
sidered his attributes, as will and perception are of 
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the soul: a doctrine which resembles tteit of the 
heretic Sabellius and the early Egyptian Christians^ 

It is therefore necessary, that, in endeavouring 
to prove the reasonableness of the idea respecting 
the unity of three distinct substances of the God-^ 
head, from comparison between them and the soul, 
and its will and perception, th^ should establish 
first that the soul, will, and perception, are three 
substances, and that they are at the same time one ; 
and then should draw such an analogy, shewing the 
possibility of the position which they assume. 

Sndly, That as notwithstanding the distinct ex- 
istence of the sun, his rays of light and his rays 
of heat, they are considered as one ; so God the 
Father, God tl^ Son, and God the Holy Ghost, 
though sepai'ate substances, are one. Were we to 
admit the separate existence of heat, a point still 
disputed among philosophers, it would serve as an 
analogy so far as these three distinct substances, 
though different in nature, are connected together ; 
but by no means would answer the purpose of 
illustrating their position, that these distinct per- 
sons are one in nature and essence; for the sun is 
acknowledged to be a compact body ; rays of light 
are fluid substances subject to absorption, and fre- 
quently found emanating from other bodies, as well 
as the sun ; and heat, an existence of which the 
most remarkable property is its power of expanding 
other substances, is frequently unaccompanied by 
the rays of the sun. But it is universally ac- 
knowledged, that whatever argument tends to prove 
a distinction between substances, must necessarily 
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overturn their unity in esaence and exi^nce ; and 
therefore the unity in nature and esaeaoe wbk^ 
they assert to exist in the three persoikB of the 
Godhead not being found in the sun, lights and 
beat, the analogy attempted to be drawn must be 
abandoned. Again, it is advanced, that as a single 
substance possesses various qualities, and cooach 
queatly is viewed differently; so the Father, the 
Son, and the Holy Ghost, are in fact one Grod ; yet 
fjthe Deity in his capacity of Creator of the world, 
is called the Father, and in his capacity of Mediator 
ia termed the Son, in which he is generally sup- 
posed inferior to the Father; and in his office oi 
ranctification is named the Holy Ghost, in which 
be is deemed inferior to both« 1 know not whether 
to consider such an argument as reasoning, or as a 
mockery of reason i since it justifies us in believing, 
that one and the same being in one of his capacities 
is superior to himself, and again, in reference to 
another quality, is inferior to himself; that be is in 
one case his own beloved Son, and then in another 
capacity is at the disposal of himself according to 
the entreaty of his Son./) This mode of arguing, 
after all, serves to deny tne Trinity, which repre.^ 
sents the Godhead as consisting of three distinct 
persons, and not as one person possessing diflbrent 
attributes, which it is the object of Trinitarians 
to prove. They allege the united state of the soul 
and the body as analogous to the union of the 
Father and Son ; but no one who believes in the 
separate existence of the soul, can for a moment 
suppose it to be of the same essence as the body ; 
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so that unless they admit the immateriality of the 
Father alone, and assert the materiality of the Son 
in his pre-existent state, this illustration also must 
be set aside. 

Some allege, that as the Son of Man designates 
human nature, so the Son of God expresses the 
nature of God. Were we to admit the term '* Gotf ' 
as a common noun, and not a proper name, and 
Godhead as a genus like mankind, &c., and that 
Jesus was actually begotten of the Deity, this 
mode of reasoning would stand good ; but God- 
head must in this case be brought to a level with 
other genera, capable of performing animal func- 
tions, &c. 

Some represent God as a compound substance, 
consisting of three parts, the Father, the Son, and 
the Holy Spirit, a representation in support of 
which they can offer no scriptural authority. I 
would, however, wish to know, whether these parts 
(Father, Son and Spirit) are of the same nature 
and existence, or each possessed of a different nature 
or essence. In the former case, there would be a 
total impossibility of composition ; for composition 
absolutely requires articles or parts of different iden*- 
tity and essence ; nothing being capable of com-» 
position with itself. Besides, the idea of such a 
compound substance is inconsistent with that disi- 
tinct personality of Father, Son, and Spirit, which 
they maintain.-^In the latter case, (that is, the 
Father, the Son, and the Holy Spirit being of dif- 
ferent natures,) a composition of these three parts is 
not impossible ; but it destroys the opinion which 
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they entertain respecting the Father, and the Son, 
and the Holy Spirit, being of the same nature and 
essence, and of course impHes, that the Godhead is 
liable to divisibility. 

The argument so addifced by them would include 
in reality a denial of the epithet God to each part of 
• the Godhead ; for no portion of an existence, either 
ideal or perceptible in a true sense, can be called 
the existence itself ; as it is one of the first axioms 
of abstract truth, that a part is less than the whole ; 
hut we find in the Scriptures the Father constantly 
called God in the strict and full signification of the 
term. John^ ch. xvii, ver. 3 : " This is life eternal, 
that they may know thee, the only true God, and 
Jesus Christ whom thou hast sent.^^ 1 Cor. ch. 
XV. ver. 24 : " Then cometh the end, when he shall 
have delivered up the kingdom to God, even the 
Father/^ 1 Cor. ch. viii. ver. 6: "To us there is 
but one God, the Father.^^ Ephesians^ ch. iv. vers. 
5^6: " One Lord, one feith, one baptism ; one God 
and Father of all, who is above all, and through all, 
and in you all.^^ 

Another argument which has great weight with 
that sect is, that unless Jesus is God and man, he 
cannot be considered as qualified to perform the 
office of mediator between God and man ; because 
it is only by this compound character that he in- 
tercedes for guilty creatures with their ofiended 
God. This mode of reasoning is most evidently 
opposed to common sense, as well as to the Scrip- 
tures ; though their zeal in support of the Trinity 
has not permitted them to see it. I say, opposed 
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to common sense ; because we observe, that when 
any one feels angry with, and inclined to punish* 
one of a herd of cattle which may have trespassed 
on his grounds, or when a rider wishes to chastise 
his horse on account of its viciousness, it is his 
friend or neighbour generally who intercedes in its 
behalf,,and is successful in procuring mercy to the 
offending animal, in his simple nature, witliout 
assuming in addition that of the creature in whose 
behalf he intercedes. — I say, opposed to scripture ; 
because we find in the sacred writings, that Abra- 
ham, Moses, and other Prophets, stood mediators, 
and interceded successfully in behalf of an offending 
people with their offended God ; but none of them 
possessed the double nature of God and man. 
Numb. ch. xi. vers. 1,2:" When the people com- 
plained, it displeased the Lord ; and the Lord heard 
it, and his anger was kindled, and the fire of the 
Lord burnt among them, and consumed them that 
were in the uttermost parts of the camp. And the 
people cried unto Moses ; and when Moses prayed 
unto the Lord, the fire was quenched.^^ Ch. xiv. 
vers. 19, 20, Moses prayed to the Lord, " Pardon, I 
beseech thee, the iniquity of this people, according 
unto the greatness of thy mercy, and as thou hast 
forgiven this people, from Egypt, even until now. 
And the Lord said, I have pardoned them according 
to thy word.^^ Ch. xxi. ver. 7: "Therefore the 
people came to Moses, and said. We have sinned, 
for we have spoken against the Lord, and against 
thee : pray unto the Lord that he take away the ser- 
pents from us. And Moses prayed for the people.^' 
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Exod. ch. xxxii* ver. 30 : " And it came to pass on 
the morrow, that Moses said unto the people, Ye 
have sinned a great sin, and now I will go up unto 
the Lord, perad venture I shall make an atone- 
ment for your sins/^ Gen. ch. xviii. ver. 32 : 
" And he (Abraham) said, O let not the Lord be 
angry, and I will speak yet but this once, — perad- 
venture ten shall be found there. And he said, I 
will not destroy it for ten's sake.'' I find several 
others performing the office of mediator and inter* 
cessor in common with Jesus, as I noticed before ; 
and indeed this seems to have been an office com- 
mon to all Prophets: but none of them is supposed 
to have been clothed with Godhead and manhood in 
union. Jeremiah^ ch. xxvii. ver* 18 : " But if they 
be Prophets, and if the word of the Lord be with 
them, let them now make intercession to the Lord 
of Hosts," &c. * Deui. ch. v. ver. 5 : " I (Moses) 
stood between the Lord and you at that time, to 
shew you the word of the Lord." I regret very 
much that a sect generally so enlightened, should, 
on the one hand, have supposed the divine and 
human natures to be so diametrically opposed to 
each other, that it is morally impossible for God 
even to accept intercession from a mere human 
being in behalf of the human race, and, on the other 
band, should have advanced that the Deity joined to 
his own nature that of man, and was made flesh, 
possessing all the members and exercising all the 
functions of man — propositions which are morally 
inconsistent with each other. 
To avoid the supposed dishonour attached to the 
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appointment of a mediator less than divine, the 
Deity is declared by them to have assumed the 
human shape, and to have subjected himself to the 
feelings and inclinations natural to the human spe- 
cies ; which is not only inconsistent with the im- 
mutable nature of God, but highly derogatory to the 
honour and glory which we are taught to ascribe to 
him. fj 

Otner arguments of the same nature are fre- 
quently advanced, but they are altogether much 
fewer in number, and far less convincing, than those 
which are commonly brought forward by Hindoos 
to support their Polytheism. Since, then, in evin- 
cing the truth and excellence of the Precepts of 
Jesus, there is no need of the aid of metaphysical 
arguments, and since, as a last resource, they do not 
depend for their suppcn^t on the ground of mystery, 
the Compiler has, in the discharge of his duty 
towards his countrymen, properly introduced them 
as a Guide to Peace and Happiness. 
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APPENDIX. 



No. I. 

On the Quotations Jrom the Old Testament contained 
in the New. 

It cannot have escaped the notice of attentive readers 
of the Scriptures, that the bare quotations in the New 
Testament from the Old, when unaccompanied with their 
respective contexts, are liable to be misunderstood. Those 
who are not well versed in the sacred writings, finding in 
those references such phrases as apparently corroborate 
their already acquired opinions, not only lay stress upon 
them, in support of the sentiments generally adopted, but 
even lead others very often, though unintentionally, into 
great errors. 

Thus Matthew ii. 15 : " Out of Egypt have I called my 
Son." The Evangelist refers to chapter xi. ver. 1, of 
Hosea; which, though really applied to Israel, repre- 
sented there as the Son of God, is used by the apostle in 
reference to the Saviour, in consideration of a near resem- 
blance between their circumstances in this instance : both 
Israel and Jesus were carried into Egypt, and recalled 
from thence, and both were denominated in the Scriptures 
the " Son of God." The passage of Hosea thus runs, 
from chapter xi. vers. 1st to the 3d : "When Israel was a 
child, then I loved him, and called my Son out of Egypt. 
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As they called them, so they went from them : they sacri- 
ficed unto Baalim, and burnt incense to graven images. 
I taught Ephraim also to go, taking them by their arms; 
but they knew not that I healed them." In which Israel, 
who is represented as a child of God, is declared to have 
sacrificed to Baalim, and to have burnt incense, to graven 
images — circumstances which cannot justly be ascribed to 
the Saviour. 

With a view, therefore, to remove the possibility of 
such errors, and to convince my readers that all the 
references in the New Testament, with their contexts, 
manifest the unity of Grod and natural inferiority of the 
Messiah to the Father of the universe, I have endeavoured 
to arrange them methodically, beginning with such quo- 
tations as were made by Jesus himself, agreeably to the 
proposal of the Reverend Editor. 

Quotations by Jesus himself y exactly agreeing with 
the Hebrew. 

Matthew iv. 4: "Man shall not live by bread alone, 
but by every word that proceedeth out of the mouth of 
God :'* the same in Luke iv. 4, compared with Deut. viii. 
3: " And he humbled thee, and suffered thee to hunger, 
and fed thee with manna, which thou knewest not, neither 
did thy fathers know; that he might make thee know, 
that man shall not live by bread alone, but by every word 
that proceedeth out of the mouth of the Lord doth man 
live." 

Matthew iv. 7 : ** Thou shalt not tempt the Lord thy 
God" — compared with Deut. vi. 16, 17 : " Ye shall not 
tempt the Lord your God, as ye tempted him in Massah. 
Te shall diligently keep the commandments of the Lord 
your Grod, and his testimonies, and his statutes, which he 
hath commanded thee." 

Matthew ix. 13: "But go ye and learn what that 
meaneth, I will have mercy, and not sacrifice" — com- 
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pared with Uotea vi. 5, 6: "Therefore have I hewed 
them by the prophets ; 1 have slaia them by the words 
pf my mouth ; aod thy judgments are as the light that 
goeth forth« For I desired mercy, and not sacrifice ; and 
the knowledge of God more than burnt offerings." 

MaUh^w xU» 19> xxiL 39: ''Honour thy father imd 
thy mother : andt Thou shalt lo?e thy neighbour as thy- 
seir* — compared with Exodus xx. 12: "Honour thy 
^tber and noother, that thy days mfty be long upon the 
land which the lior<i thy Crod giveth thee"— and Levit. 
xix. 18: "Thou shalt not avenge nor bear any grudge 
{(gainst the children of thy people ; but thou shalt love 
thy neighbour as thyself: I am the Lord." 

Matthew xxL 42 : " The stone which the builders re^ 
jectedi the same is become the bead of the cprner : this 
is the LorcTs doing, and it is marvellous in our eyes;" the 
same in Mark xii. 10, Luke xx. 17, compared with Ps. 
cxviii, 29, 23: "I (says David) will praise thee; for 
thou hast heard me, and art become my salvation. The 
stone which the builders refused is become the head- 
stone of the corner* This is the Ix^rd's doing ; it is mar- 
vellous in our eyes," To decide whether this passage is 
principally applied to David, and in the way of aecom* 
modation to Jesus, or originally to Jesus himself is en* 
tirely left to the discretion of my readers ; but it is evi-^ 
dent, in either case, that it is God that has raised the 
stone so ry'ectedp 

Matthew xxii. 44 : " The Lord said upto my Lord, Sit 
thou on my right hand, till I make thine enemies thy 
foptstool j" the same in Mark ;cii. 36, Jjuke j^x* 4*» com- 
pared with Psalm c^ 1# 2 ; " The Lord said unto v^y 
Lord, Sit thou at my right hai^d, until I make thipe ene« 
mies thy footstool. The Lprd shall send the rod of thy 
strength out of ^ipn : rule thou in the midst of thine 
enemies." This passage is simply applied to the Mies^ 
siab, manifesting that the victory gained by him over his 
enemies was entirely owipg tp th^ iqfljuenfi^ of Gpd* 
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John X. 36 : ** Ye are god8"-MK>mpared with Psalm 
Ixxxii. 1, 6, 7 : ^God standeth in the congregation of the 
mighty ; he judgeth among the gods. I have said. Ye 
are gods, and all of you are children of the Most High : 
but ye shall die like men, and &il like one of the 
princes;" wherein Jesus shews from this quotation, that 
the term God is figuratively applicable in the Scriptures 
to creatures of a superior nature. 

Quotations made by Jesus himself, nearly agreeing 
with the Hebrew. 

Matthew iv. 10 : ** Thou shalt worship the Lord thy 
God, and him only shalt thou serve"-— compared with 
Deut. vl 13 : " Thou shalt fear the Lord thy God, and 
serve him, and shalt swear by him." 
• Matthew xiii. 14 : ** By hearing ye shall hear, and shall 
not understand; and seeing ye shall see, and shall not 
perceive"— 'Compared with Isaiah vi* 9, and its context, 
" I heard the voice of the Lord, saying. Whom shall I 
send, and who will go for us ? Then said I, (Isaiah,) 
Here am I, send me. And he said. Go and tell this peo» 
pie, Hear ye indeed, but understand not; and see ye 
indeed, but perceive not." This censure has original 
reference to the conduct of the people to whom Isaiah 
was sent, but it k applied by Jesus in an accommodated 
sense to that of the Jews of his tima 

Matthew xix. 5; *^For this cause shall a nmn leave 
father and mother, and shall cleave to his wife: and they 
twain shall be one flesh "—compared with Genesis ii. 23 : 
^' And Adam said, This is now bone of my bone, and 
flesh of my flesh { she shall be called woman ; because 
she was taken out of man. Therefore shall a man leave 
hiiT father and his mother, and shall cleave unto his wife; 
and they shall be one flesh." 

Matthew xix. 18, 19: **Thou shalt do no murder. 
Thou shaH not commit adultery. Thou sfaalt noC steal, 

I 2 
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TboQ shall not bear fake witness. Honour thy father and 
thy mother ; and. Thou shalt loye thy neighbour as thy- 
aeir*— compared with Exodus xx. 12 — 16: ** Honour thy 
£Etther and thy mother, that thy days may be long in the 
land which the Lord thy God giveth thee. Thou shalt 
not kilL Thou shalt not commit adultery. Thou shalt 
not steal. Thou shalt not bear false witness against thy 
neighbour.** 

Matthew xxii. 32: *'I am the God of Abraham, and 
the God of Isaac, and the God of Jacob**— compared with 
Exodus iii. 6 : " Moreover he said, I am the God of thy 
father, the God of Abraham, the God of Isaac, and the 
God of Jacob. And Mo6es hid his face; for he was 
afraid to look upon God.'* 

Matthew xxii. 37 : " Thou shalt love the Lord thy God 
with all thy heart, with all thy soul, and with all thy 
mind :*' the same in Mark xii. 30, Luke x. 97> compared 
with Deut vi. 5 : " And thou shalt love the Lord thy 
God with all thine heart, and with all thy soul, and with 
all thy might,** 

Matthew xxvi. 31 : " Then saith Jesus unto them. All 
ye shall be offended because of me this night : for it is 
written, I will smite the Shepherd, and the sheep of the 
flock shall be scattered abroad** — compared with Zecha- 
riah xiii. 7 : ** Awake, O sword, against my Shepherd, 
and against the man that is my fellow,* saith the Lord 
of hosts : smite the Shepherd, and the sheep shall be 
scattered; and I will turn mine hand upon the little 
ones.** 

Verse 7, either was originally applied to Agrippa, 
(nD>n:iK) the last king of the Jews, whose subjects were 
scattered after he had been smitten with the sword, and 

• The word m»Dr found in the original Hebrew Scripture, signi- 
fies one that lives near another; therefore the word *' fellow" in the 
English translation is not altogether correct, as justly observed by 
Archbishop Newcome. 
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-in aji accommodated sense is applied by JesiM to himself^ 
whose disciples were in like manner dispersed, while be 
was suffering affliction* from his enemies — or is directly 
applicable to Jesus ; but in both cases his total subordi- 
nation and submission to the Father pf the universe is 
too obvious to be disputed. 

John vi. 45 : "It is written in the Prophets, And they 
shall be all taught of God. Every man^ therefore, that 
hath heard and hath learned of the Father, cometh unto 
me"— compared with Isaiah \\v.\^i "And all thy chil- 
dren shall be taught of the Lord ; and great shall be the 
peace of thy children." 

John xiii. 18 : " I speak not of you all ; I know whom 
I have chosen ; but that the Scripture may be fulfilled. 
He that eateth bread with me hath lifted up his heels 
against me" — compared with Psalm xli. 9 : " Mine own 
familiar friend, in whom I trusted, which did eat of my 
bread, hath lifted up his heel against me," is immediately 
applicable to David and his friend Ahithophel, who 
betrayed him ; and, secondarily, to Jesus, and Judas, his 
traitorous apostle. . . 

John XV. 25 : " But this cometh to pass, that the word 
might be fulfilled that is written in their law. They hated 
m6 without a cause"— compared with Psalm cix. §,3: 
"They have spoken against me with a lying tongue. 
They compassed me about also with words of hatred; 
and fought against me without a cause." Verse 3rd was 
originally applied to David and his enemies, and in an 
accommodated sense to Jesus and the Jews of his day. 



Quotation made by Jesus himself, agreeing with the 
Hebrew in sense, but not in words. 

Matthew xxi. 16 : " Out of the mouth of babes and 
sucklings thou hast perfected praise"— compared with* 
Psahn viii. 2, and its preceding verse: "Out of the mouth 



Digitized by CjOOQ IC 



1S9 

of bab^s aod tuckliiqpi btst tboo ordshied ftreiigth,!^ 
caufle of tbine enemies; that tboa migktCBt still the enemy 
and the avei^er.'' 

Quotation taken from combined Passages of Scripture. 

Matthew xxi. 13: " And said unto them. It is written. 
My house shall be called the hou^ of prayer : but you 
have made it a den of thieves"— compared with Isaiak 
Ivi. 17 : " For mine house shall be called the house of 
prayer for all people." Ch. tii. 11 : *• Is this house which 
is called by my name become a den of robbers in your 
eyes?" 

Quotation differing from the Hebrew, but agreeing 
with the Septuagint. 

Matthew xv. 7—9 : " Ye hypocrites, well did Esaias 
prophesy of you, saying. This people draweth nigh unto 
me with their mouth, and honoureth me with their lips; 
but their heart is far from me. But in vain they do wor-^ 
ship me, teaching for doctrines the commandments of 
men"— compared with Isaiah xxix. 13, which in the 
Septuagint corresponds exactly with the Gospel, but 
which in verse differs from the original Hebrew^ tbm 
translated in the common version : *^ And their fear to- 
ward me is taught by the precepts of men." 

Quotations in which there is reason to suspect a different 
reading in Hebrew, or that the Apostles understood the 
words in a sense different from that expressed in our 
Lemcons, 

Matthew xi. 10 : ** This is he of whom it is written. 
Behold, I send my messenger before thy face, who shall 
prepare thy way before fA^'— compared with Malachi 
iii. 1 : ** Behold I wUl send my messeogier, and be shall 
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prepare the way before me." Matthew xxvi. 31 1 "I 
will smite the Shepherd, and the sheep of the flock shall 
• be scattered abroad** — compared with Zechariah xiii. 7, 
•* Smite the Shepherd, and the sheep shall be scattered." 
Luke iv, 8 : " Thou shalt worship the Lord thy God, 
and him only shalt thou serve'* — compared with Deut. 
vi. 13: **Thou shalt /ear the Lord thy God, and serve 
him.*' 

Quotations slightly varying from the Sepiuagint. 

Luke iv. 18, 19: "The Spirit of the Lord is upon me, 
because he hath anointed me to preach the gospel to the 
poor; he hath sevii nte to bea| the broken-b€«irt6d, to 
preach deliverance to the captives, find recwoering of sight 
to the blinds to selt at liberty them that are bruised ; to 
preach the acceptable year of the Lord"— compared witi 
Isaiah Ixi. l,2t "TTie spirit of tba Loifd God is upon 
vat ; because the Lord hath anoioted nfie to preach good 
tidings tlitto the meek : be bath ieiit me to bind up the 
broken-hearted, lo proclaim liberty to tb^ dapfives, and 
the openitig of the prison to them that are bound ; to 
proclaim the acceptiibte year of the Lord*** 

Now I beg th€ aiientiotii of mj r«ader» to these quo- 
tations ascribed t^ Jesus himself, and appeti to them, 
whethefr he assurtted in any of theie references the cha- 
racter of the Deity, or eten equality with him. I a^ 
cei'tain that they will fkid nothing of the kind : Jesus 
decld^red hilnsetf in thcise instances entirely subordinate 
to the Almighty God, and subject to hia authority, and 
frequently compared himself to Dtivid ot some of the 
oilier Prophets. 
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No. H. 

On the References made to the Old Testament in 
Support of the Deity of Jesus. 

Trinitarian Divines quote John i. 14: '^And the 
Word was made flesh, and dwelt among us, (and we be- 
held his glory, the glory as of the only b^otten of the 
Father,) full of grace and truth," as a reference to Isaiah 
ix. 6: " For unto us a child is born, unto us a son is given, 
and the government shall be upon his shoulder; and his 
name shall be called Wonderful, Counsellor, The mighty 
God, The everlasting Father, The Prince of Peace," — 
though the Evangelist John made no allusion to this pas- 
sage of Isaiah in the verse in question. The passage of 
Isaiah thus referred to was applied to Hezekiah, the son 
of Ahaz, figuratively designated as the son of the virgin, 
the daughter of Zion, to wit, Jerusalem, foretold by the 
Prophet as the deliverer of the city from the hands of its 
enemies, though its utter destruction was then threatened 
by the kings of Syria and Israel. The words «* a virgin,'* 
according to the English translation, are "the virgin," 
both in the original Hebrew and in the Greek of the 
Gospel of Matthew, as well as in the Septuagint But 
unless Ahaz was aware of the allusion of the Prophet, the 
use of the definite article in this passage must be quite 
inexplicable; and no one will contend for a moment, that 
it was given to that wicked king to understand that the 
mother of Christ was the virgin alluded to; what, then, 
could Ahaz have comprehended by the expression " the 
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virgin"? Oh referring to 2 Kings xix. 21, we find the 
same Prophet make use of the very expression, where he 
informs the king, Hezekiah, of the denunciation of God 
against Sennacherib, the blasphemous king of Assyria, 
wbo was at that time besieging Jerusalem. '* This is the 
word that the Lord hath spoken concerning him; TAe 
virgin, the daughter of Zion, hath despised thee, and 
laughed thee to scorn." — It is impossible to conceive that 
these words, expressly spoken of the king of Assyria, 
bear any allusion to the virgin, the mother of Christ; and 
it illustrates clearly the otherwise obscure expression of 
the Prophet addressed to Ahaz, when be foretold to hini 
the happy reign of his successor Hezekiah. In Isaiah x. 
32, '^He (the king of Assyria) shall shake his hand 
against the mount of the daughter of Zion, the hill of 
Jerusalem," the epithet " the daughter of Zion," which 
in the last passage was used as synonymous with ^^ the 
virgin," here signifies Jerusalem itself, in which sense it 
was commonly used in the figurative language of the 
Prophet, and no doubt well understood by Ahaz : for we 
find the same words in many other passages used to sig«^ 
nify either a city or the people of a city. Isaiah xxii'u 
12 : ** And he said. Thou shalt no more rejoice, O thou 
oppressed virgin, daughter of Zion." Ch. xlvii. l: 
^ Come down, and sit in the dust, O virgin daughter of 
Babylon." — Jeremiah xiv. 17: "Therefore thou shalt 
say this word unto them : Let mine eyes run down with 
tesLTS night and day, and let them not cease; for the 
virgin daughter of my people is broken with a great 
breach." Ch. xviiL 13 : " Therefore thus saith the Lord; 
Ask ye now among the Heathen, who hath heard such 
things; the virgin of Israel hath done a very horrible 
thing." Ch. xxxi. 4: "Again I will build thee, and thou 
shalt be built, O virgin of Israel; thou shalt again be 
adorned with thy tabrets, and shalt go forth in the dancer 
of them that make merry." Ver. 13 : " Then shall the 
virgin rejoice in the dance," &c. Ver. 21 : " Set thee up 
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Utraymarks, make tbee higfa beapft; set thine b^rt toward 
the highway, ereii tiie wvy which tboa wentot) Usm 
again, O tirgin of Israel, turn again to these thy cities.'' 
Lam. i. 15: <*Tbe Lord hath trodden the virgmf the 
daughter of Judafa, as in a wine-press/' Cb« m 18: 
^ What thii^ shall I take to witness fer thee? what thing 
shall I liken to. thee, O daughter of Jerusalon? what 
thing shall I liken to thee, O virgin daughter of Zion ? 
for thy breach is great like the sea ; who can heal thee?** 
Amoi T« $ : ** The virgin of Israel is fidlen, she shall no 
more rise; she is forsaken upon her land ; there is none 
to raise her upi'* 

To shew that the passages in qoestion^ at well as all 
that is foretold in this and the succeediiig diapters, refer 
to the reign of Hessekiah, nothing more than a comparison 
of them with the recor<k of that reign is reqoistte. I 
shall therefore lay before my readers all those rersea in 
these chapters that are ccnnmolily referred to by Trimta^ 
rkns as alluding to the coming of Christ, with their oon- 
texts, tcigether with such parts of the history of the reigU 
of Hezekiah as appear to me to be clearly iadicatal by 
those passages. 

Imiah vii* 1 : *< And it came to pass in the days of 
Ahaz, the son of Jotbam, the son of Uxziab^ kii^ of 
Jndah, that Reitiit, the ki^ oi Syria^ and Pekah, the son 
ol Remaliab, king of Israel, went up toward Jerusali^ti 
to war against H^ but could not prevail against it. % 
And it was toki tbe house of Davids saying, Syria is am* 
federate against Ephraim. And his hesurt Was mored^ 
lind the heart of his people, as tbe trees of the wood are 
moved with the wind. S. Then said the^ Lord unto 
Isaiah, Go forth now to meet Aha2, tboa, and Shea^a^ 
sbttb thy waa, at the end Gf tbe condoit of the upper pool 
in the bighwqr of the filler's field; 4. And say unto 
him. Take heed, and be qufiet ; fear not, neither be finitt* 
hearted, fot the two tails of these smodsiag firebrands^ for 
the fierce anger of Rezin with Syria, and erf the son of 
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Bemalmb. 5. Because Syrin, Ephrdkn, snd the $m of 
Remaliah, hare taken erit couneel agdinst thee, saying, 
6. Let us go up against Judah, and vex it, afnd let ns 
make a breach therein for us, and set a king in the midst 
of it, even the son of Tabeal : 7. Thus saith the Lord 
Grod, It shall not stand, neither shall it come to pass^ & 
For the head of Syria is Damascus, and the head of Da-* 
mascus is Rezin; and within threescore and fire years 
shall Ephraim be broken, that it be not a people. 9* 
And the head of Ephraim is Samaria, and the head of 
Samaria is Remaliah's son. If ye wilt not believe, surely 
ye shall not be established. 10. Moreover, th^ Lord 
spake again unto Ahaz, saying, 11. Ask thee a sign of 
tbe Lord thy God ; ask it either in the depth, or in the 
bei|^ above. l% But Ahaz said, I will not ask, neither 
will I tempt the Lord. 13. And be said. Hear ye now, 
O house of David, Is it a dmall thing for you to weary 
men, but will ye weary my God also ? 14. Thereftwre 
the Lord himself shall give you a sign; behold, the virgin 
shall conceive, and bear a son, and shall call his name 
ImmamieL 15. Butter and honey shall he eat, that he 
may know to refuse the evil, and choose the good. !& 
For before the cbiM shall know to refuse the evil^^ and 
choose the good, the land that then abborrest shall be 
fotsaken of both ber kings. 17. The Lord shall bring 
upon thee, and upon thy people, and upon thy fether^s 
bouse, days that have not ^ome^ from the day that 
Ephraim departed from Judah ; even the king of As^ 
Syria." 

Chap. viii. 5 : ** Tbe Lord spake also unto me again, 
saying, 6. Forasmuch as this people refuseth the watersi 
of Sfailoah, that go softly, and rejoice in Rezin and Re- 
maHah's son ; 7. Now therefore, behold, the Lord bring- 
eth up upon them the waters oi the river, strong and 
many, even the king of Assyria, and all his glory; and 
he shall come up over all hia channels, and go over all 
his banks; 8. And he shall pass through Judah; he shall 
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overflow and go over,— he aball reach eVen to the iieck$ 
and the stretching out of his wings shall fill the breadth 
of thy land, O Immanuel." 

Ch. ix. 1 : ** Nevertheless, the dimness shall not be 
such as was in her vexation, when at the first he lightly 
afQicted the land of Zebulon, and the land of Naphtali, 
and afterwards did more grievously afflict her by the way 
of the sea, beyond Jordan in Gralilee of the nations. 2. 
The people that walked in darkness have seen a great 
light : they that dwell in the land of the shadow of death, 
upon them hath the light shioed. 3. Thou hast multi- 
plied the nation, and not increased the joy : they joy 
before thee according to the joy in harvest, and as men 
rqjoice when they divide the spoil. 4. For thou hi»t 
broken the yoke of his burden, and the stafi* of hn shoul- 
der, the rod of his oppressor, as in the day of Midian. 5. 
For every battle of the warrior is with confused noise, 
and garments rolled in blood; but this shall be with 
burning and fuel of fire. For unto us a child is born, 
unto us a son is given: and the government shall be upon 
his shoulder ; and his name shall be called Wonderful, 
Counsellor, The mighty Grod, The everlasting Father, 
The Prince of Peace. 7. Of the increase of his govern- 
ment and peace there shall be no end,* upon the throne 
of David, and upon his kingdom, to order it, and to esta- 
blish it with judgment and with justice from henceforth, 
even for ever. The zeal of the Lord of hosts will per- 
form this." 

* Those that are at all versed in scriptural language will attach no 
weight to the terms ** no end** and ** for ever," found in ch. v. 7 ; for 
the former often signifies plenteousness, and the latter long, bul not 
eternal duration. Vide Eccles. iv. 16: ^' There is no end of all the 
people, even of all that have been before them." Issdah ii. 7 1 " Nei- 
ther is there any end of their treasure, neither is there any end of 
their chariots." Nahum ii. 9 : " There is none end of their store." 
Ch. iii. 3 : *' And there is none end of their corpses." Psalm cxlv. 
2,9: "I will praise thy name for ever and ever." Deut xv. 17 : 
" And he shall be thy servant/or ever,** 
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i Ch. X. 6: " O Assyrian, the rod of mine anger, and 
the staff in their hand is mine indignation. 6. I will send 
him against an hypocritical nation, and agaiastthe people 
of my wrath will I give him a charge, to take the spoil, 
and to take the prey, and to tread them down like the 
mire of the streets. 7. Howbeit he meaneth not so, 
neither doth his heart think so, but it is in his heart to 
destroy and cut off nations, not a few. 8. For he saith. 
Are not my princes altogether Kings? 9. Is not Calno 
as Carchemish ? is not Hamath as Arpad ? is not Samaria 
as Damascus ?* 10. As my hand hath found the king- 
doms of the idols, and whose graven images did excel 
them of Jerusalem and of Samaria; 11. Shall I not, as I 
have done untp Samaria and her idols, so do to Jerusdem 
and her idols ? 12. Wherefore it shall come to pass, that, 
when the Lord hath performed his whole work upon 
mount Zion and on Jerusalem, I will punish the fruit of 
the stout heart of the King of Assyria, and the glory of 
his hig looks."— 16. " Therefore shall the Lord, the 
Lord of hosts, send among his fat ones leanness ; and under 
his glory he shall kindle a burning like the burning of a 
fire. 17* And the light of Israel shall be for a fire, and 
his Holy One for a flame: and it shall burn and devour 
his thorns and briers in one day." — 24. " Therefore thus 
aaith the Lord God of hosts, O my people that dwellest 
in Zion, be not afraid of the Assyrian : he shall smite thee 
with a rod, and shall lift up his staff" against thee, after the 
manner of Egypt. 25. For yet a very little while, and 
the indignation shall cease, and mine anger, in their de- 
struction." 27.t " And it shall come to pass in that day, 
that his burden shall be taken away from off thy shoulder. 



- * Compare vers. 9 — 11, with the historical relation of the vain 
boastings of the Assyrian, narrated in 2 Kings xviii. 33—35. 

f Compare with 2 Kings xvi. 7, " So Ahaz sent messengers to 
Tiglath-pileser, King of Assyria, saying, I am thy servant and thy 
son," &c.> and ch. xviii. 7, as above. 
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and his yoke from off thy neck, and the yoke riiall be 
destroyed because of the anointing.'* 

^ Kings xviii. 1 : ** Now it came to pass in the third 
year of Hoshea son of EkUi, king of Israel* that Hezekiah 
the son of Ahaz, king of Judah bq;an to reign. 2. Twenty 
and five years old was he when he began to reign ; and 
he reigned twenty and nine years in Jerusalem : his mo-, 
therms name also was Abi, the daughter of 2^chariah. 3» 
And he did that which was right in the sight of the Lord, 
according to all that David his fiUher did. 4. He removed 
the high places, and brake the images, and cut down the 
groves, and brake in pieces the brazen serpent that Moses 
had made : for unto those days the children of Israel did 
bum incense to it ; and he called it Nehushtan. 5. He 
trusted in the Lord God of Israel ; so that after him was 
none like him among all the kings of Judah, nor any that 
were before him. 6. For he clave to the Lord, and do* 
parted not from following him, but kept his command** 
roents» which the Lord commanded Moses. 7« And the 
Lord was with him : and he prospered withersoever be 
went forth : and be rebelled against the King of Assyria 
and served him not 8. He smote the Philistines, even 
unto Gaza, and the borders thereof, from the tower of the 
watchmen to the fenced city." — 17. "And the king of 
Assyria sent Tartan, and Rabsaris, and Rab-shakeh, 
from Lacfaisfa to king He^kiah, with a g^eat host against 
Jerusalem. And they went up and came to Jerusalem^ 
And when tbey were come up, they came and stood by 
the conduit of the upper pool, which is in the highway 
of the potter's field."— 28. *' Then Rab-shakeh stood, 
and cried with a loud voice in the Jews^ language, and 
spake, saying. Hear the word of the great king, the king 
of Assyria : 29. Thus saith the king. Let not Hezekiah 
deceive you : for he shall not be able to deliver you out 
of his hand : 30. Neitlier let Hezekiah make you trust in 
the Lord, saying. The Lord will surely deliver us, and 
this city shall not be delivered into the hand of the kiia^ 
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of A^yrUu 31. Hearken ncl unto HezdcUh : for thus 
saith the king of Assyria, Mak^ an agreement with me by 
a present, and come out to me, and thea eat ye every 
man of his own vine, and every one of his fig-tree, and 
drink ye every one the waters of his cistern 2 3^ Until I 
come and take you away to a land like your own land ; 
a land of corn and wine, a land of bread and vineyard^ 
a land of oil-olive and of honey, that ye may live and not 
die : and hearken not unto Hezekiab when he persuadeth 
you, saying, The liord will deliver us. 33. Hath any of 
the gods of the nations delivered at all his land out of die 
hand of the king of Assyria ? 34. Where are the gods 
of HamjUrb, and of Arpad ? where are the gods of Sep* 
harvaim, Hepa, and Ivah ? have they delivered Samaria 
put of mine band ? 3a. Who are they among all the 
gods of th^ countries that have delivered their country 
out of mine hand, that the Lord should deliver Jerusalem 
out of mine hand?" 

Chap. xiK. 1$: ^^And Hessekiab prayed before the 
Lord, aad said, O Lord God of Israel, which dwellesl 
l>etween the cherubim^, thou art th^ God, even thou 
alone, of all the kingdoms c^ the earth : thou hast made 
heaven and earth. W* Bow down thine ear, and bear: 
ope% Lord, thine eyes, and see ; and hear the words of 
Sennacherib, which bath sent him to reproach the living 
God," J9, •" Now therefore, Lord our God, I beseech 
thee save thou us out of his hand, that all the kingdomf 
of the ^rth may know that thou art the Lord God, even 
than only, 30. Then h^mk the son of Amoz sent to 
Hezakiah, saying. Thus saiitb the Lord God of Israel, 
That which thoM b^ pmyt^d to me against Seunacherib 
kii^ of Assyria, I have beard. 81. This is the word 
that the Lord bath spokefi concerning him ; The virgin, 
the ioJiighter ^f Zion, bath despised thee, and laughed 
thee tp scorn ; the daughter of Jerusalem bath shaken 
her bead at thee. 2%. Whom bast thou reproached and 
blfi^pb^ied? and f^imt whom k9»^ thou exalted thy 
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voice, and lifted up thine eyes on high ? even against the 
Holy One of Israel. S3. By thy messengers thou hast 
reproached the Lord, and hast said. With the multitude 
of my chariots I am come up to the height of the moun- 
tains, to the sides of Lebanon, and will cut down the tall 
cedar trees thereof, and the choice fir trees thereof: and 
I will enter into the lodgings of his borders, and into the 
forest of his Carmel." — 27. " But I know thy abode, and 
thy going out and thy coming in, and thy rage against 
me. 28. Because thy rage against me and thy tumult is 
come up into mine ears, therefore I will put my hook in 
thy nose, and my bridle in thy lips, and I will turn thee 
back by the way by which thou camest." 32. "Therefore 
thus saith the Lord concerning the king of Assyria, He 
shall not come into this city, nor shoot an arrow there, 
lior come before it with a shield, nor cast a bank against 
it. 33. By the way that he came, by the same shall he 
return, and shall not come into this city, saith the Lord. 
34. For I will defend this city, to save it, for mine own 
sake, and for my servant David's sake. 35. And it came 
to pass that night, that the angel of the Lord went out, 
and smote in the ca,mp of the Assyrians an hundred four- 
score and five thousand : and when they arose early in 
the morning, behold, they were all dead corpses. 36. So 
Sennacherib king of Assyria departed, and went and 
returned, and dwelt at Ninevah. 37. And it came to 
pass, as he was' worshiping in the house of Nisroch his 
god, that Adrammelech and Sharezer his sons smote him 
with the sword; and they escaped into the land of Ar- 
menia : and Esar-haddon his son reigned in his stead." 
. 2 Chron, xxx. 24 : ** For Hezekiah king of Judah did 
give to the congregation a thousand bullocks, and seven 
thousand sheep ; and the princes gave to the congregation 
a thousand bullocks, and ten thousand sheep: and a great 
number of priests sanctified themselves. 25. And all the 
congregation of Judah, with the priests and the Levites, 
and all the congregation that came out of Israel, and the 
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strangers that came out of the land of Israel, and that 
dwelt in Judah, rejoiced. 26. So there was great joy in 
Jerusalem; for since the time of Solomon, the son of 
David, king of Israel, there was not the like in Jerusalem. 
27* Then the priests the Levites arose and blessed the 
people : and their voice was heard, and their prayer came 
up to his holy dwelling-place, even unto heaven." 

Chap. xxxi. 20: *^ And thus did Hezekiah throughout 
all Judah, and wrought that which was good and right 
and truth before the Lord his God. 2J. And in every 
w^ork that he began in the service of the house of (Jod, 
and in the law, and in the commandments, to seek his 
€rod, he did it with all his heart, and prospered." 

Chap, xxxii. 23: '^ And many brought gifts unto the 
Lord to Jerusalem, and presents to Hezekiah, king of 
Judah, so that he was magnified in the sight of all nations 
from thenceforth." 33. " And Hezekiah slept with his 
fathers, and they buried him in the chiefest of the 
sepulchres of the sons of David : and all Judah and the 
inhabitants of Jerusalem did him honour at his death. 
And Manasseh his son reigned in his stead." 

If, as is declared by Trinitarians, the child promised 
in ch. vii. 14, be the same that is alluded to in ch. ix. 6, 
and ch. x. 17, it is quite evident from the context, that 
he was to be the deliverer of the Jews from the hands of 
the king of Assyria, and was to be distinguished by the 
excellence of his administration and the respect in which 
he was to be held by all the nations. Making allowance 
for the hyperbolical style of Eastern nations, nothing can 
more aptly apply as prophecy than these passages do to 
the reign of Hezekiah, as described in the above extracts 
from Kings and Chronicles. But what, it may be asked, 
had the birth of Christ to do with the destruction of the 
king of Assyria ? or how could it be said that before he 
** knew to refuse the evil and choose the good," the land 
of Syria and of Israel should be deserted of their res- 

K 
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pective kings, Rezin and Pekab, who were gathered to* 
their Others many years before his birth ? 

This illustrious son of Ahaz was not the only king 
among the select nation of God, that was honoured with 
such names as Hezekiah or *' God my strength," and 
<< Emmanuel" or ** God with us; " and also with such epi- 
thets as " Wonda*ful, Counsellor, the Mighty God, the 
Everlasting Father, and the Prince of Peace." We find 
several other chie& of that tribe that used to walk in the 
way of God, dignified in Scripture with efutheta of a 
similar import Genesis xxxiL 28 : ^* And he said. Thy 
name shall be called no more Jacob, but Israel, (Prince 
of Grod:) for i^ a prince hast thou power with God and 
with men, and hast prevailed." Psalm txxxix. 18 : •* For 
the Lord is our defence; and THE HOLY ONE of 
Israel is our king. 19. Then thou spakest in visioo to 
tkjf Holy One, and saidst, I have laid help upon one that 
is mighty : I have exalted one chosen out of the people. 
20. I have found David my servant; with my holy oil 
have I anointed him :" 27. •« Also I will make him MY 
FIRST BORN, higher than the kings of the earth:' 

As to the word " a virgin," found in the English 
translation, I request my readers to advert to the original 
Hebrew no^^n " the virgin," as well as to the Greek both 
of the Septuagint and the Gospel of Matthew, ^* Trapl^ipog, 
"the virgin," leaving it to them to judge, whether a 
translation which so entirely perverts the meaning pre- 
served throughout, by men whom we cannot suspect erf 
ignorance of the original language, must not have pro- 
ceeded from a previous determination to apply tl|e term 
" virgin," as found in the Prophet, to the mother of 
Christ, in order that the high titles applied to Hezdciah 
might in the most unqualified manner be understood of 
Jesus. 

The Evangelist Matthew referred in his Gospel to 
Isaiah vii, 14, merely for the purpose of accommodation; 
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the son of Ahaz and the Saviour resembling each other, 
in each being the means, at diflTerent periods, though in 
different senses, of establishing the throne of the house of 
David. In the same manner he referred to Hosea xi. 1, 
in ch. ii. 15, of his Gospel, and in many other instances. 
How inconsistent is it that a sect, which maintains the 
omniscience and omnipotence of Jesus, should apply to 
him a passage, by which he is made subject to such a 
degree of ignorance, as not to be able at one period to 
distinguish between good and evil ! {Isaiah vii. 16 : ** For 
before the child shall know to refuse the evil, and choose 
the good,*' &c.) Admitting that these quotations in 
Isaiah were originally applicable to Jesus, they cannot 
assist in proving the Deity of the Messiah; just as they 
fall short of proving the divinity of Hezekiah when ap- 
plied to him: — for we find in the sacred writings the 
name of God, and even the term of Jehovah, the peculiar 
name of Grod, applied as an appellation to others, without 
establishing any argument for asserting the Deity of those 
to whom such names are given. Jeremiah xxxiii, 16: 
*' In those days shall Judafa be saved, and Jerusalem shall 
dwell safely : and this is the name wherewith she shall 
be called, JEHOVAH OUR RIGHTEOUSNESS." In 
the English version, the word Jehovah is rendered 
^ Lord," in this and in other passages. Exodus xvii. 15 : 
** And Moses built an altar, and called the name of it 
Jehovah-nissi, or • JEHOVAH MY BANNER.*" It 
is fortunate that some sect has not hitherto arisen, main- 
taining the Deity of Jerusalem, or of the altar of Moses, 
from the authority of the passages just mentioned. 

In the Epistle to the Hebrews, ch. i. 8, 9i reference is 
made to Psalm xlv. 6, 7: *^Thy throne, O God, is for 
ever and ever, &c. Thou lovest righteousness, and hatest 
wickedness : therefore God, thy God, hath anointed thee,'* 
&c. I have frequently noticed that the term ** God " in 
an inferior sense is often applied in the Scriptures to the 
Messiah and other distinguished persons; but it deserves 
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particularly to be noticed in this instance, that the Mes- 
siah, in whatever sense he is declared God, is in the very 
same sense described in ch. i. 9, (" God, thy God,'*) as 
having a God superior to him, and by whom he was ap^ 
pointed to the office of Messiah. 

Supposed application of the term *^ Jehovah '* to Jesus in 
references made to the Old Testament. 

Luke i. 16, 17 : ** And many of the children of Israel 
shall he (John the Baptist) turn to the Lord their God. 
And he shall go before him in the spirit and power of 
Elias, to turn the hearts of the fathers to the children, 
and the disobedient to the wisdom of the just; to make 
ready a people prepared for the Lord "—compared with 
Isaiah xl. 3, " The voice of him that crieth in the 
wilderness. Prepare ye the way of Jehovah, make straight 
in the desert a highway for our God:** and also in 
Malachi iii. 1, "Behold, I will send my messenger, and 
he shall prepare the way before me : and the Lord whom 
ye seek, shall suddenly come to his temple, even the 
messenger of the covenant, whom ye delight in : behold, 
he shall come, saith Jehovah of Hosts.'* From this, it is 
concluded by Trinitarians, that because the Prophet 
John is described as the forerunner of Jehovah, and in 
the evangelist as the forerunner of Jesus, therefore Jesus 
must be Jehovah. 

In reply to this, it may be simply observed, that we 
find' in the Prophet distinct and separate mention of 
Jehovah and of the Messiah as the messenger of the 
covenant; John, therefore, ought to be considered as the 
forerunner of both, in the same manner as a commander, 
sent in advance to occupy a strong post in the country of 
the enemy, may be said to be preparing the way for the 
battles of his king or of the general whom the king 
places at the head of his army. 

They also refer to Isaiah vi. 5, " For mine eyes have 
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seen the king, the Lord of hosts*'— comparing it with 
John xii. 41 : " These things said Isaiah, when he saw his 
glory, and spake of him," The passage in the evangelist 
is more correctly explained by referring to John v'nu 56 : 
*' Your father Abraham rejoiced to see my day ;" which 
cannot be understood of ocular vision, but prophetic an- 
ticipation ; whereas the glory seen in the vision of Isaiah 
was that of God himself in the delivery of the commands 
given to the Prophet on that occasibn. 

1 Corinth, i. 30, " But of him are ye in Christ Jesus, 
who of Grod is made unto us wisdom, and righteousness," 
&c., is compared with Jeremiah xxiii. 6, "He shall be 
called Jehovah our righteousness." In reply to which I 
only, refer my reader again to the passage in Jeremiah 
xxxiii. 16, in which Jerusalem also is called " Jehovah 
our righteousness," and the phrase " is made unto us of 
God" found in the passage in question, and expressing 
the inferiority of Jesus to God; also 2 Cor. v. 21, 
*«That we might be made the righteousness of God in 
him," where St Paul says, that all Christians may be 
' made the righteousness of God. 

Mr. Brown, a celebrated Trinitarian Commentator, re- 
tains the common version of Jeremiah xxiii. 6, and ap- 
plies it to Jesus, whom he supposes to be " Jehovah our 
righteousness." But in ch. xxxiii. 16, where the con- 
struction in the original Hebrew is precisely the same, he 
alters the version, and thus renders it in the margin, " he 
who shall call her is Jehovah our righteousness," instead 
of applying the phrase "Jehovah our righteousness" to 
Jerusalem, in the same manner as he had applied it to 
Jesus in the former passage. — I therefore deem it neces- 
sary to give the original Hebrew of both texts, and a 
verbal translation of them. The reader will judge how 
strongly the judgment of the learued Commentator was 
biassed in support of a favourite doctrine. Jer. xxiii. 6 : 

i>np> ^WH )nw m njDa^ \dw» bmwn min* yunn vdo 
Upnic mn* "In his days shall be saved Judah, and Israel 
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shall dwell in safety: and this his name which (man) 
shall call him, Jehovah our righteousness.'* Jer. xxxiii. 
16: m nD3^ xavrs cAwy^ rmm yoon cann «yryn 
Mpny mn* rf> inp> "nom " In those days shall be saved 
Judah, and Jerusalem shall dwell in safety: and this 
(name) which (man) shall call her, Jehovah our righte- 
ousness.'* 

In altering the common translation of the latter pas- 
sage, Mr. Brown first disr^ards the stop after rh yn^ 
that is, " shall call her ;" which, by separating the two 
parts of the sentence, prevents Jehovah from being em- 
ployed as the agent of the verb ^^ shall call." 2ndly, He 
entirely n^lects the established mode of construction, by 
leaving n or ••this," untranslated, and by omitting to 
point out the name by which Jerusalem should be called. 
3rdly, He totally overlooks the idiom of the Hebrew, in 
which verbs are often employed unaccompanied with 
their agent, when no specific agent is intended, as appears 
from the following passages : — 

Gen. XXV. 26: \m 3py3 nmK HM VfTK H3t* p nm« 
apy \(y\D Knpo " And after that came his brother out, and 
his hand took bold on Esau's heel, and (man) called his 
name Jacob." 2 Sam. ii. 16: onm mm tfvra tt^K 1prn>) 
ni^K D>n2«i mp^n ^vii\ oipD^ Hnp>) ym^ ^h^\ nm nsra 
pyaj3 " And they caught every one his fellow by the 
head, and thrust his sword in his fellow's side ; so they 
fell down together; wherefore (man) called that place 
Helkath Hazurim, which is in Gibeon." Gen. xvi. 14: 
»Mn mh nna ^vch nnp p hv "Wherefore (man) called 
the well Beer-lahai-roi." 

They again adduce Isaiah xiv. 23 1 " Uoto me (God) 
every knee shall bow, every tongue shall swear" — com« 
pared with Romans xiv. 10, 12 : " But why dost thou 
judge thy brother ? or why dost thou set at nought thy 
brother ? For we shall all stand before the judgment- 
seat of Christ. For it is writteq. As I live, saith th^ 
Lord, every knee shall bow to me, and every tongue shall 
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confess to God. So then every one of us shall give ac- 
count of himself to God." Between the Prophet and the 
Apostle there is a perfect agreement in substance, since 
both declare that it is to Grod that every knee shall bow> 
and every tongue shall confess, through him before whose 
judgment-seat we shall all stand :— for at the same time 
both Jesus and his Apostles inform us, that we must stand 
before the judgment-seat of Christ, because the Father 
has committed the office of final judgment to him.^> 
From this passage, they say, it appears that Jesus swore 
by himself, and that. thereby be is proved to be God, ac« 
cording to the rule, that it is God only that can swear by 
himself. But how can they escape the context, which 
expressly informs us, that "the Lord," (Jehovah,) and 
not Jesus, swore in this manner ? We must not, how* 
ever, overlook what the Apostle says in his epistle to the 
Philippians, ch. ii. 9 — 11> where he declares, that at the 
name of Jesus every knee shall bow and every tongue 
shall confess ; but neither must we forget, that Jesus is 
declared to have been exalted to these honours by God, 
and that the only confession required is, that he is 
Lord, which office confesst<m of his dignity is to the 
glory of God the Father. 9. *' Wherefore God also bath 
highly exalted him, and gmn him a name which is above 
every name ; 10. That at the name of Jesus every knee 
shall bow, of things in heaven, and things in earth, and 
things under the earth ; IL And that every tongue shall 
confess that Jesus Christ is Lord, to the glory of God the 
Father." 

Some have adopted a most extraordinary way of esta* 
blishing the deity of Jesus. Any epithet or act, however 
common it may be, ascribed to God in the Sacred Writ* 
ings, and also to Christ in the New Testament, is adduced 
by them as a proof of bis deity ; and I observe with tbe 
utmost surprise, that tbe prcijudice of many Cbriatians in 
favout of the doctrine of the Trinity induces them to ky 
stress upon such sojpbisms.. For instance^ Isaiah xliii. 3. 
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"For I am the Lord thy God, the Holy one of Israel, thy 
Saviour," compared with 2 Peter iii. 18 : " Our Lord and 
Saviour Jesus Christ" The conclusion they draw from 
these passages is, that unless Jesus were God, he could 
not be a Saviour : but how futile this reasoning is will 
clearly appear from the following passages: Nehemiah 
ix. 27 : " Thou gavest them saviours, who saved them." 
Obad. 27: "And saviours shall come upon Mount Zion." 
« Kings xiii. 5 : "And the Lord gave Israel a Saviour, so 
they went out from under the hand of the Syrians : and 
the children of Israel dwelt in their tents, as beforetime.'* 
Isaiah xix. 19, 20 : "In that day shall there be an altar 
to the Lord in the midst of the land of Egypt, and a 
pillar at the border thereof to the Lord. And it shall be 
for a sign and a witness unto the Lord of Hosts in the 
land of Egypt : for they shall cry unto the Lord because 
of the oppressors, and he shall send them a saviour, and 
a great one, and he shall deliver them." If this argument 
possesses any force, then it would lead us to acknowledge 
the deity not only of Jesus, but that of those different in- 
dividuals to whom the term " Saviours" or " Saviour" is 
applied in the above citations. The phrase in Isaiah, 
" Besides me there is no Saviour," is easily accounted for 
by considering, that all those who have been instrumental 
in effecting the deliverance of their fellow-creatures from 
evils of whatever nature, were dependent themselves 
u|>on Grod, and only instruments in his hands ; and thus 
all appearance of inconsistence is removed. 

Again, Ps. xxiii. 1 : "Jehovah is my Shepherd"— com- 
pared with John x. 16 : " And other sheep I have, which 
are not of this fold: them also I must bring, and they 
shall hear my voice; and there shall be one fold, and 
one Shepherd." In the former text, David declared God 
to be his shepherd or protector; in the latter, Jesus repre- 
sents himself as the one shepherd of the one fold of Chris- 
tians, some of whom were already attached to him, and 
others were afterwards to become converts : but Trinita- 
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rian writers thus conclude from these |)a8sage8 : If Christ 
be not one with Jehovah, he could not be called a Shep- 
herd, and thus there would be two shepherds : but a little 
reflection on the following passages will convince every 
unbiassed person, that Moses is called a shepherd in like 
manner, and his followers a flock; and that the term 
*• Shepherd" is applied to others also, without conveying 
the idea of their unity with Jehovah. Isaiah Ixiii. 11 : 
"Then he remembered the days of old, Moses and his 
people, sayihg, Where is he that brought them up out of 
the sea with the shepherd of his flock ?'* Ezekiel xxxiv. 
23, 24 : " And I will set up one shepherd over them, and 
he shall feed them, even my servant David ; he shall feed 
them, and he shall be their shepherd. And I the Lord 
will be their God, and my servant David a prince among 
them. I the Lord have spoken it." If they insist (though 
without any ground) upon interpreting the name David as 
put for Jesus, they must still attribute his shepherdship 
over his flock to divine commission, and must relinquish 
the idea of unity between God the employer, and the 
Messiah his servant Jeremiah xxiii. 4:^1 will set up 
shepherds over them, which shall feed them : and they 
shall fear no more, nor be dismayed, neither shall they 
be lacking, saith the Lord." 

Psalm Ixxviii. 56 : •* They tempted and provoked the 
most high God" — compared with 1 Cor. x. 9: "Neither 
let us tempt Christ, as some of them also tempted." 
They thus conclude: The former passage declares the 
most high God to have been tempted by rebellious Is- 
relites, and in the latter, Jesus is represented to have 
been the person tempted by some of them ; consequently 
Jesus is the most high Grod. How far cannot prejudice 
lead astray men of sense ! Is it not an insult to reason, 
to infer the deity of Jesus from the circumstance of his 
being, in common with God, tempted by Israel and 
others ? Are we not all, in common with Jesus, liable 
to be tempted both by men and by Satan ? Hebrews iv. 
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' 15: ''For we have not an high priest who cannot be 
touched with the feeling of our infirmities ; but was in 
all points tempted like as we are, yet without sin.*' Gen. 
xxii. 1 : ** And it came to pass after these things, that 
God did tempt Abraham." Can the liability to tempta- 
tion common to God, to Jesus, to Abraham, and to all 
mankind, be of any avail to prove the divinity and unity 
of these respective subjects of temptation ? 

We find Moses in common with God is spoken against 
by the rebellious Israelites. Numb. xxi. 5: ''And the 
people (Israel) spoke against God, and against Moses." 
Are we to conclude upon this ground, that because God 
as well as Moses is declared to have been spoken against 
by Israel, that Moses therefore is Grod himself? In the 
same text quoted by them, we find the most high God 
provoked also— -(they tempted and provoked the most 
high God) — so we find Moses and David provoked at 
difierent time^. Numbers xxi. 1 : " And Satan stood up 
against Israel, and provoked David ;*' and Psahn cvi. 32, 
33: "It went ill with Moses for their sakes: because 
they provoked his spirit, so that he spake unadvisedly 
with his lips." Can any one, from the circumstance of 
Moses and David having been the subjects of provocar 
tion, in common with God, be justified in attempting to 
prove the deity of either of them ? 

Isaiah liv. 5: "Thy Maker is thine husband, the Lord 
of hosts is his name" — ^ compared with John iii. 29: 
" He that hath the bride is the bridqproom," &c. Epk. 
V. 23 : " For the husband is the head of the wife» even as 
Christ is the head of the Church," &c. From these they 
infer, that as the Church is one bride, so» on the other 
band, there is one husband, who is termed in one place 
God, and in another place Christ My readers will be 
pleased to examine the language employed in these tw9 
ii^tances : in the (me, God is represented as the husbaiMl 
of all his creatures, and in the other, Christ is declared to 
be the husband or the head of his followers; there is 
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therefore* an iaequality of authority evidently ascribed to 
God and to Jesus. Moreover, Christ himself shews the 
relation that existed between him. and his church^and 
himself and God, in John xv. 1 : '^ I am the true vine, 
and my Father is the husbandman." — 5. '* I am the vine, 
ye are the branches." Would it not be highly unreason- 
able to set at defiance the distinction drawn by Jesus 
between Grod, himself, and his Church, and to attempt a • 
conclusion directly contrary to his authority, and unsup- 
ported by revelation ? 

Revelation xxii. 13 : ^' I am Alpha and Omega, the be^ 
ginning and the end, the first and the last^-H^ompared 
with Isaiah xliv. 6 : ** Thus saith the Lord the King of 
Israel, and his redeemer the Lord of hosts; I am the first, 
and I am the last; and besides me there is no Grod." 
From a comparison of these verses they conclude, that 
there is no God besides him who is the first and the last : 
but Jesus is the first and the last ; therefore besides Jesus 
there is no other God, I must embrace this opportunity 
of laying before my readers the context of the verse in 
Revelation, which will, I presume, shew to every un- 
biassed mind how the verse in question has been misap* 
plied; since the verse cited in defence of the deity of 
Jesus, when considered in relation to the passages that 
precede and follow it, most clearly declares bis inferiority 
and bis distinct nature from the Father. Revelation xxii* 
6: ''.And be (the angel) said unto me. These sayings are 
faithful and true ; and the Lord God of the holy prophets 
sent his angel to shew unto his servants the thii^ which 
must shortly be done. 7- Behold, I come quickly t 
blessed is he that keepeth the sayings of the prophecy of 
this book. 8. And I John saw these things and heard 
them. And when I had heard and seen, I fell down to 
worship before the feet of the angel who shewed me these 
things. 8. Then saith he unto me, See thou do it not ; 
for I am thy fellow-servant, and of thy brethren the pro* 
ph^, and of them which keep the sayings of this book 3 
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worship God. 10, And he saith unto me. Seal not the 
sayings of the prophecy of this book : for the time is at 
band. 11. He that is unjust, let him be unjust still : and 
he which is filthy, let him be filthy still : and he that is 
righteous, let him be righteous still : and he that is holy, 
let him be holy still. 12. And, behold, I come quickly; 
and ray reward is with me, to give every man according 
as his work shall be. 13. I am Alpha and Omega, the 
b^inning and the end, the first and the last. 14. Blessed 
are they that do his commandments, that they may have 
right to the tree of life, and may enter in through the 
gates into the city. 15. For without are dogs, and sor- 
cerers, and whoremongers, and murderers, and idolaters, 
and whosoever loveth and maketh a lie. 16. I Jesus 
have sent mine angel to testify unto you these things in 
the churches. I am the root and the offspring of David, 
and the bright and morning star." 

If they ascribe verse 13 (" I am Alpha and Omega," 
&c.) to Jesus, and not to the angel mentioned in the above 
passage, they must also unavoidably ascribe to Jesus the 
passage coming immediately before or after it, including 
of course verse the 9th, ** Then saith he unto me. See 
thou do it not: for I am thy fellowHservant," &c., for 
there is but one agent described by the pronoun " He** 
in the whole train of the verses above quoted, whc^ is 
pointed out clearly by the repetition of the phrase, 
" Behold I come quickly," in verses 7th and 12th. In 
this case the passage, although it speaks of Jesus as 
Alpha and Omega, &c,, yet must be considered as deny- 
ing him the Divine nature, and ranking him among the 
chosen servants of God, («* For I am thy fellow-servant") 
If they ascribe all the verses of oh. xxii. as far as verse 
the 16th to the angel, they cannot justify themselves in 
founding their conclusion with regard to the deity of 
Jesus upon the force of verse the 13th, •* I am Alpha and 
Omega," &c., which in the latter case can bear no rela- 
tion to Christ, since their system requires them to apply 
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It to an inferior angel. I beg the attention of my readers 
to five particular circumstances in this instance. 1st, 
That the angel whom the Lord sent, as intimated in 
verse the 6th, was intended to shew his servants in 
general things that would shortly happen ; and the angel 
sent by Jesus, as found in verse 16th, was to testify to 
John and other disciples the things relating to the 
churches. 2dly, Jesus declares in verse 16th, and in the 
subsequent verses, that he is the offspring of David, and 
that it is God that has the power of punishing any one 
who either takes away from or adds any thing to his 
revelation. 3dly, That the passage in Revelation xx\u 
13, is not parallel to that contained in the prophecy of 
Isaiah xliv. 6, since the phrase ." Besides me there is no 
Godf* which is found in the latter, and upon which the 
whole controversy turns, is not contained in the former. 
4thly, That when the angel rejected the worship of John 
addressed to himself, he ordered him to worship God, 
without mentioning the name either jointly or separately 
of the Lamb, by which Jesus is distinguished throughout 
the Revelation : — " Worship God," ver. 9. 6thly, In 
the very next verse, after the speaker, whether Jesus or 
an angel, describes himself as Alpha and Omega, he uses 
the expression, " Blessed are they that do his command- 
ments," clearly indicating the existence of another being 
to whose commandments obedience is required. 

It is worth noticing here, that the terms, «* Alpha arid 
Omega, beginning and end," are in a finite sense justly 
applicable to Jesus as the first of all created existences, 
and the last of those who will be required to resign the 
authority with which he is invested by the Father. See 
Colossians i. 15, " The first-born of every creature ;" 
1 Corinthians xv. 28, " Then shall the Son also himself 
be subject unto him that put all things under him." 

Isaiah xl. 10 : *• Beliold, the Lord Grod will come with 
a strong hand, and his arm shall rule for him: behold. 
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his rei^ard is with hirn, and bis work before bim" — is 
compared with Revelation xxii. 12, '* I come quickly ; 
and my reward is with me,'* From the circumsUince of 
the common application of the phrase, ** his reward is 
with him/* to God and to Jesus, they infer the deity of 
the latter; in answer to which I beg to refier my readers 
to the forgoing paragraphs illustrating verse 11th, which 
immediately precedes the verse in question of the Reve^ 
lotion, and also to John v. 30, 22, ** As I hear, I judge: 
and my judgment is just; because I seek not mine own 
will, but the will of the Father who hath sent me. The 
Father judgeth no man, but hath committed all judgment 
unto the Son ;" and to Matthew xvi. 27, " For the Son of 
Man shall come in the glory of his Father with his 
angeis ; and then he shall reward every man according to 
his works." Do not these passages point out evidently, 
that the power of exercising judgment and c^ distributing 
rewards has been given to Jesus by the Almighty, and 
that Jesus possesses this authority in behalf of the Father 
of the universe ? 

Ephedans iv. 8 : ** When he (Christ) ascended up on 
high, he led captivity captive, and gave gifts unto men" — 
compared with Psalm Ixviii. 18, "Thou hast ascended 
on high, thou hast led captivity* captive: thou hast 
received gifts for men, yea, for the rebellious also, that 
the Lord God might dwell among them." The Jews are 
of opinion that David in this verse spoke of Moses, who, 
wh«i he ascended to Mount Sinai, received gift» (i. e. the 
divine commandments) for men, even for the rebellious 
Israelites; in this case the Apostle Paul in his epistle, 
must have applied the verse in an accommodated sense 
to Jesus* The verse in the Psalm may be directly 
applied to Jesus, who, on his ascension, received gifts 
of pardon even for those who had rebelled against him. 
Mr. Brown, a celebrated Trinitarian Commentator, and 
several others, consider the 18th verse in this Psalm, and 
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varse 8th in tbis chapter of Ephesians, as immediately 
applicable to Jesus as the Messiah. But another writer, 
Mr. Jones, with a view to establish the deity of Christ 
1^ a comparison of Ephesians iv. 8, with Psalm Ixviii. 18, 
omits carefully the tatter part of the verse, (** Thou hast 
received gifts for men, yea, for the rebellious also, that 
the Lord Grod might dwell among them,*') which is alto- 
gether inapplicable to God, and quotes only the first part 
of the verse, (thou hast ascended on high, thou hast led 
captivity captive ;") and thence draws this conclusion — 
•• The Scripture here (in the Epistle referred to) ex- 
pressly affirms the person who ascends, &c., to be the 
Lord God." From a view of the whole verse, the sense 
must, according to this mode of reasoning, be as follows— 
" The person who ascended on high, and who received 
gifts for men, that 'the Lord God might dwell among 
them, is the Lord God;" an interpretation, which as 
implying that the Lord God ascended and received gifts 
from a Being of course superior to himself, in order that 
be might dwell among men, is equally absurd and un- 
scriptural. 

Zeckariah xi'u 10, as found in the English version: 
^ In that day they shall look upon me whom they have 
pierced"-^compared with John xix. 37; "They shall 
look on him whom they pierced;" from' which compari<* 
son he has thus concluded-^** As it stands in the Prophet; 
the Lord Jehovah was to be pierced ; so that unkss the 
man Christ who bung upon the cross was also the Lord 
Jehovah, the EvangeUst is found to be a false witoess, in 
apfriying to him a prophecy that could not possiUy be 
fulfilled in him." In order to shew the source o£ Mr. 
Jones's error, I beg to lay before my readers the verse in 
Hebrew, and a translation thereof from the Arabic Bibk^ 
as well as a correct translation into English. 

D»JiJnni in nn D^tt^n» ntt^v bjn im n»3 bp ^rotmt 

iiDarr bj; nona i»^ nom 
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>^ 45^ *y^ Ifc^^ 

" And I will pour upon the house of David, and upon 
the inhabitants of Jerusalem, the spirit of grace and of 
supplication : and they shall look toward me on account 
of him whom they have pierced, and they shall mourn for 
him as one mourneth for his own son, and shall be in 
bitterness for him, as one that is in bitterness for his first- 
born." This translation is strongly confirmed by the 
Septuagint, whose words I subjoin with a literal render- 
ing— 

Ka} (VifAiif/ovTOi vph^ fit, dvG* &¥ inar»^<rarro. 

" And they shall look towards me, on account of those 
whom they pierced." 

In the Prophet the Lord speaks of Israel at the ap- 
proach of their restoration, when they will look up to 
Grod for mercy on account of their cruelty to the Mes- 
siah, whom they pierced, and for whom they will mourn 
and lament. - Hence the prophecy in question has been 
fulfilled in Jesus, without representing the Lord (Jehovah) 
as the object pierced ; and consequently no false tes- 
timony is chargeable upon John the Evangelist, who, 
by changing the object of the verse from " me" found in 
the Hebrew and Septuagint, into ** him," we may sup- 
pose had in view the general import rather than the 
particular expressions of the prophecy, [K>inting out that 
they looked to the Messiah also, whom they had pierced. 
Without referring to the Hebrew phrase, which 6hews 
beyond doubt the inaccuracy of the English translation 
of the verse, common sense is, I presume, sufficient to 
shew, that since in the last two clauses in the verse under 
consideration, the Lord God speaks of the Messiah in the 
third person—(«* for him they [i. e. the Israelites] will 
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lYKUirn and lamejat/') be must be supposed to have spoken 
of the same third person as pierced by them unjustly, 
and thus to have pointed out the cause of their lamenta- 
tion. If Jehovah had been pierced, he would have been 
mentioned throughout in the first person, also as the 
object of lamentation and bitterness. 

1 Peter ii. 6, " Wherefore also it is contained in the 
Scripture, Behold, / lay in Zion a chief corner-stone, 
elect, precious : and he that believeth on him shall not 
be confounded. 7. Unto you therefore which believe he 
is precious: but unto them who are disobedient, the stone 
which the builders disallowed, the same is made the head 
of the corner* 8. And a stone of stumbling, and a rock 
of offence, even to them which stumble at the word, 
being disobedient; whereunto also they were appoint- 
ed"— compared with Isaiah xxviii. 16, " Therefore thus 
saith the Lord Ood, Behold, / lay in Zion for a founda- 
tion, a stone, a tried stone, a precious corner-stone, a sure 
foundation ; he that believeth shall not make haste ;" and 
Isaiah viii. 13, " Sanctify the Lord of bosts himself; let 
him be your fear, and let him be your dread. 14. And 
he shall be for a sanctuary ; but for a stone of stumbling, 
and for a rock of oflfence, to both the houses of Israel ; 
for a gin and for a snare to the inhabitants of Jerusalem." 

These passages shew, that the Lord God placed the 
Messiah as a corner-stone for the temple, and that who- 
ever stumbles at that stone so exalted by the Almighty, 
stumbles at or disobeys him who has thus placed it. 
But Mr. Jones omits the words found in 1 Peter ii. 6, 
and Isaiah xxviii. 16, " I lay in Zion a chief corner- 
stone, precious," &c., which shew the created nature of 
the Messiah, and after quoting a part of vers. 7 and 8 of 
1 Peter, ch. ii. (" The stone which the builder disal- 
lowed, the same is made the head of the corner, and a 
stone of stumbling, and a rock of offence,") and only 
verse 13th and part of the 14th of cli. viiu of Isaiah, he 

L 
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has thu« concluded :~« This stone of stumbling and rock 
of offence, as it appears from the latter text, (the text in 
Peter^) is no other than Christ, the same stone which the 
builders rejected. Therefore Christ is the Lord of hosts 
himself."— Here the Apostle Peter ^ in conformity with 
the Prophet, represents God as the founder of the comer- 
stone, and Jesus as the same corner-stone, which, though 
it be disallowed by the Jews, yet is made by the same 
founder, the head of the corner ; but the Jews from their 
disobedience stumbled directly at the stone so exalted, 
rendering it a stone of stumbling and a rock of offence $ 
and hereby they stumbled secondarily at the founder of 
this stone, and offended the Lord God ? who, though he 
was the rock of defence of Israel, (rock of refuge. Psalm 
xciv..24,) became a stone of stumbling and a rock of 
offence. 

Thus in Luke x. 16, Jesus declares to his disciples, 
*^ He that despiseth you, despiseth me ; and he that 
despiseth me, despiseth him that sent me;" intimating 
by these words, that contempt for the holy doctrines 
which Christ commissioned his disciples to teach, argued 
contempt for him by whom Christ himself was sent; but 
no one will thence infer the deity of those disciples. In 
vers. 6 and 7 in question, and in ver. 4 of the same 
chapter of PeteVy (** To whom coming as tinto a living 
stone, disallowed indeed of men, but chosen of Grod and 
precious,") Jesus is distinctly declared to be ** a stone of 
stumbling," *• a living stone chosen of €rod ;" the indefi- 
nite article " a" here denoting that he is only one of many . 
such stones. It is sui^prising that Mr. Jones could over- 
look these phrases, and conclude upoti the ider^ity of 
Jesus with Grod from metaphorical language, whjch. re- 
presents God as ^« a stumbling stone" of Israel, and Jesus 
a stumbling stone of those who never believed him. 
That there is nothing peculiar in Jesus being called a 
stone or a shepherd, see Genesis xlix. 24, where in a 
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metaphorical sense Joseph is called *' the shepherd and 
the stone of Israel." 

The Hebi'ew language, in common with other Asiatic 
tongues, frequently indulges in metaphor; and conse- 
quently the Old Testament, written in that language, 
abounds with expressions which cannot be taken in their 
literal sense. This, indeed, Jesus himself points out in 
John X. 34 — 36, in which he justi6es the assumption of 
the title of Son of God, to denote that he was sanctified 
and sent of the Father, by shewing that in the Scriptures 
the name even of God was sometimes metaphorically ap* 
plied to men of power or exalted rank. Hence we find 
epithets which in their strict sense in their most common 
application are peculiar to God, applied to inferior beings, 
as I have already noticed. But the Scripture avoids 

" affording the least pretext of misunderstanding the real 
nature of such objects, by various adjuncts and epithets 
of obvious meaning, quite inapplicable to the Deity. It 
is melancholy, however, to observe, how frequently men 
overlook the idiom of the language of Scripture, and (ap- 
parently misled by the force of preconceived notions) set 
aside every expression that modifies those that suit their 
peculiar ideas. 
Were vie to admit common phrases applied both to 

« fiod and to Jesus as a proof of the divinity of the latter, 
we must upon the same ground be led to acknowledge 
-the draty of Moses, of David, and of other Prophets, who 
are, in common with God, the subjects of peculiar 
phrases. Moses in Deut. xxx. 16, declares, ** See, I 
hKve set before thee this day life and good, and death 
and eviL" So Jehovah declares in Jeremiah xxL 8, 
^ Behold, I set before you the way of life, and the way 
of death." In conformity to this mode of argument 
adopted by Trinitarian writers, we should thus conclude 
from these passages— unless Moses were one with Je- 
hovah, he could not in his own name employ the same 
autfaoratative phrase which is used by Jehovah. In the 

l2 
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same manner the term worship is equally applied to God 
and David in Chronicles xxix. 20: « And David said to 
all the congregation. Now "bless the Lord your God. 
And all the congregation blessed the Lord God of their 
fathers, and bowed down their beads, and worshiped 
the Lord and the king/* Whence, according to their 
mode of argument, every one must find himself justified 
in drawing the following conclusion: God is the only 
object of worship— but the term worship is in the Bible 
applied to David— David must therefore be acknowledged 
as God* 

I have now noticed all the arguments founded on 
Scripture that I have heard of as advanced in support of 
the doctrine of the Trinity, except such as appeared to 
me 80 futile as to be unworthy of remark ; and in the 
course of my examination, have plainly stated the grounds 
ou which I conceive them to be inadmissible. Perhaps 
my. opinions may subject me to the severe censure of 
those who dissent from me, and some will be ready to 
discover particular motives for tny presuming to differ 
from Ihe great majority of Christian teachers of the 
present day in my view of Christianity, with the doc- 
trines of which I am become but recently acquainted. — 
Personal interest can hardly be allied as likely to have 
actuated me, and therefore the love of distinction or 
notoriety may perhaps be resorted to, to account for 
conduct which they wish it to be believed honest con- 
viction could never direct. In reply to such an accusa- 
tion, I can only protest in the most solemn manner, that 
even in the belief tliat I have been successful in com- 
bating the doctrines of Trinitarians, I cannot assume to 
myself the smallest merit : — for what credit can be gained 
in proving that one is not three, and that the same being 
cannot be at once man and God ; or in opposing those 
who maintain, that all who do not admit doctrines so 
incomprehensible must be therefore subjected by the 
All-merciful to eternal punishment? It is too true to be 
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dented, that we are led by the force of the senses to 
believe many things that we cannot fully understand* 
But where the evidence of sense does not compel us, 
how can we believe what is not only beyond our com- 
prehension, but contrary to it and to the common course 
of nature, and directly against revelation ; which declares 
positively the unity of God as well as his incomprehen- 
sibility ; but no where ascribes to him any number of 
persons, or any portion of magnitude ? Job xxxvi. 26: 
" Behold Grod is great, and we know him not" Ch. 
xxxvii. 23: "Touching the Almighty, we cannot find 
him out" Psalm cxlv. 3: " His greatness is unsearch- 
able." Neither are my attempts owing to a strong hope 
of removing early impressions from the breasts of those 
whose education instilled certain ideas into their minds 
from the moment they became capable of receiving them ; 
for, notwithstanding great and long-continued exertions 
on my part to do away Hindoo polytheism, though 
palpably gross and absurd, my success has been very 
partial. This experience, therefore, it may be suggested, 
ought to have been sufficient to discourage me from any 
other attempt of the kind ; but it is my reverence for 
Christianity, and for the author of this religion, that has 
induced me to endeavour to vindicate it from the charge 
of Polytheism as far as my limited capacity and know- 
ledge extend. It is indeed mortifying to my feelings to 
find a religion that, from its sublime doctrines and pure 
morality, should be respected above all other systems, 
reduced almost to a level with Hindoo theology, merely 
by human creeds and prejudices; and from this cause 
brought to a comparison with the Paganism of ancient 
Greece; which, while it included a plurality of Gods, 
yet maintained that (dsog itrri elg^ or " God is one," and 
that their numerous divine persons were all comprehended 
in that one Deity. 

Having derived my own opinions on this subject en- 
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tirely from the Scriptures themselves, I may perhdps be 
excused for the confidence with which I maintain them 
against those of so great a majority, who appeal to the 
same authority for theirs; inasmuch as I attribute the 
different views, not to any inferiority of judgment com-i 
pared with my own limited ability, but to the powerful 
effects of early religious impressions ; for when these are 
deep, reason is seldom allowed its natural scope in ex- 
amining them to the bottom. Were it a practice among 
Christians to study first the books of the Old Testament 
as found arranged in order, and to acquire a knowledge 
of the true force of scriptural phrases and expressions 
without attending to interpretations given by any sect ; 
and then to study the New Testament, comparing the 
one with the other, Christianity would not any longer be 
liable to be encroached upon by human opinions. 

I have often observed that English divines, when ar- 
guing with those that think freely on religion, quote the 
names of Locke and Newton as defenders of Christianity ; 
but they totally forget that the Christianity which those 
illustrious persons professed, did not contain the doctrine 
of the Trinity, which our divines esteem as the funda- 
mental principle of this religion. For the conviction of 
the public as to the accuracy of this assertion, I beg to 
be allowed to extract here a few lines of their respective 
^ works, referring my readers to their publications upon 
religion for more complete informSition. 

Locke's Works, Vol. VII. p. 421 : " But that neither he 
nor others may mistake my book, this is that in short 
which it says — 1st, That there is a feith that makes men 
Christians — 2dly, That this faith is the believing ^ Jesus 
of Nazareth to be the Messiah' — 3dly, That the believing 
Jesus to be the Messiah, includes in it a receiving him 
for our Lord and King, promised and sent from God, and 
so lays upon all his subjects an absolute and indispen- 
sable necessity of assenting to all that they can attain 
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of tbe knowledge that he taught, and of sincere obedient 
to all that be commanded." 

Sir L Newton's ObservoiMons upon the Prophecies^ p» 
262: "The Beasts and Eiders, therefore, represent the 
Christians of all nations ; and the worship of these Cbris^ 
tians in their churches is here represented und^r the fai^m 
of worshiping God and the Lamb in the Temple, God 
for his benefaction in creating all things, and the Lamb 
for his benefection in redeeming us with his blood:— 4jrod 
as sitting upon tbe throne and living for ever, and th6 
Lamb exalted above all by the merits of his death." 

It cannot be alleged that these personages, in imitation 
of several Grecian philosophers, published these sentH 
ments only in conformity to the vulgar opinion, and to 
the established religion of their country ; for both tbe 
vulgar opinion and the religion of the government of 
England in their days were directly opposite to the 
opinions which these celebrated men entertained. 

The mention of the name of Sir Isaac Newton, one of 
the greatest mathematicians (if not the greatest) that ever 
existed, has brought into my recollection a mathematical 
argument which I some time ago heard a divine adduce 
in support of the Trinity, and which I feel inclined to 
consider here, though I am afraid some of my readers 
may censure me for repeating an argument of this kind. 
It is as follows: that as three lines compose one triangle, 
so three persons compose one Deity. It is astonishing 
that a mind so conversant with mathematical truth as 
was that of Sir Isaac Newton, did not discover this argi^ 
ment in favour of the possible existence of a Trinity, 
brought to light by Trinitarians, considering that it mus^ 
have lain so much in his way. If it did occur to him* 
its force may possibly have given way to some such coa* 
siderations as the following :— This analogy between the 
Godhead and a triangle, in the first instance, denies to 
God, equally with a line, any real existence : for extepr* 
sion of all kinds, abstracted from position or relative 
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situation, exists only in idea. Secondly, it destroys the 
unity which they attempt to establish between Father, 
Son, and Holy Ghost ; for the three sides of a triangle 
are conceived of as. separate existences. Thirdly, it 
denies to each of the three persons of God the epithet 
''Grod," inasmuch as each side cannot be designated a 
triangle ; though the Father of the universe is invariably 
called God in the strict sense of the term. Fourthly, it 
will afford to that sect among the Hindoos who suppose 
God to consist of four persons or 5f^<tH# an opportu- 
nity of using the same mode of arguing, to shew the rea- 
sonableness of their sentiments, by comparing the com- 
pound Deity with the four sides of a quadrilateral figure. 
Fifthly, this manner of arguing may be esteemed better 
adapted to support the polytheism of the majority of 
Hindoos, who believe in numerous persons under one 
Godhead ; for, instead of comparing the Godhead with a 
triangle, a figure containing the fewest sides, and thereby 
proving the three persons of the Godhead, they might 
compare Grod with a polygon, more suitable to the digni- 
fied rank of the Deity, and thus establish the consistency 
with reason, of the belief that the Grodhead may be com- 
posed of numerous persons. Sixthly, this mode of illus- 
tration would, in feet, equally suit the Atheist as the 
Polytheist. For, as the Trinity is represented by the 
three sides of a triangle, so the eternal revolution of na- 
ture without any divine person may be compared to the 
circle, which is considered as having no sides nor angles ; 
or. Seventhly, as some great mathematicians consider the 
circle as a polygon, having an infinite number of sides, 
the illustration of the Trinitarian doctrine by the form 
of the triangle will by analogy justify those sects, who 
maintain the existence of an infinite number of persons 
in the Godhead, in referring for an illustration of their 
opinions to the circular, or rather perhaps to the globular 
figure, in which is to be found an infinity of circles, 
formed each of an infinite number of sides. 
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As I was conclading this Appendix, a friend to the 
doctrine of the Trinity kindly lent me Serle's "Horae 
Solitariae." I confine here my attention only to four or 
five arguments, which the author has adduced in the 
beginning of his work, and that for several reasons. 1st, 
Because a deliberate attention to the nature of the first- 
mentioned arguments may furnish the reader with a 
general idea of the rest, and justify me in neglecting 
them« gndly. Because such of the others as seem to me 
at all worthy of notice have been already considered and 
replied to ; and, 3rdly, Because I ana unwilling to pro- 
tract further discussion, which has already grown to a 
length far beyond my original intention. 

At page 10, Mr. Serle alleges, that " God says by Moses 
in the book of Grenesis, In the beginning God created the 
heaven and the earth ; and then just afterwards, the Spirit 
moved upon the face of the waters. Here are three per- 
sons in one power ; the Beginning, God, and the Spirit" 
If a bare mention of the word "beginning" and "spirit," 
(or, properly speaking, "wind,") in the first two verses 
of Genesis, justifies the numbering of them as two per- 
sons of God, how can we conscientiously omit the " water" 
mentioned in the same verse as coexistent with "spirit," 
making it the fourth person, and darkness, which is men- 
tioned before, spirit, as a fifth person of God : and if 
under any pretence we are justified in classing " begin- 
ning" an abstract relation, as a person of Grod, how can 
we deny the same dignity to the "end," which is equally 
an abstract relation ? Nay, the very words of chap. i. 8 
of Revelation might be quoted to prove one of the per- 
sons of God to be the "ending;" — **I am Alpha and 
Om^a, the beginning and the ending, saith the Lord^ 
which is, and which was, and which is to come, the Al- 
mighty." We have, then, God, the Beginning, the 
Spirit, and the Ending, four persons at least whom we 
must admit into the Godhead, if Mr. Serle's opinion have 
any foundation. 



Digitized by VjOOQ IC 



158 

Page la : ** They (the ancieiit Cbaldee Jew» and Caba- 
lists) expressed tbeir idea of the Trinity by this particular 

type, (f^ where the three jods denote Jah, Jah, Jah, or 
that each of three persons (according to our Athanasian 
Creed) is by himself Jah or Lord : — the point (kametz) 
as common to each, implies the divine nature in which 
the three persons equally existed ; and the circle, in- 
closing all, was intended to exhibit the perfect unity, 
eternity, and conjunction, of the whole Trinity." This 
type, if it existed at any time, can bear various interpre- 
tations, Theistical, Polytheistical, or Atheistical ; but in 
Hebrew and Cbaldee, the sign which is generally used to 
denote the Deity has two jods only ; a reference to the 
Targums of Jonathan and Onkelos, written in the Cbaldee 
language, and to other Targums in Hebrew and Cbaldee, 
will establish the fact beyond doubt. This practice, 
which, according to Mr. Serle*s mode of arguing, esta- 
blishes the duality of Grod, is entirely overlooked by him* 
In the same page again he says, that "in a very ancient 
book of the Jews, the first person, or Hypostasis, is de- 
scribed as nn3 Kather, the crown, or admirable and pro- 
found intelligence; the second person nDDH Chochma, 
wisdom, or the intelligence illuminating the creation, and 
the second glory; and the third person mO Binah, or 
the sanctifying intelligence, the worker of faith and the 
father of it." He inamediately after this assertion notices 
in page 13, "they believed, taught, and adored three pri- 
mordial existences in the Godhead, which they called 
sometimes nno middoth, or properties, and sometimes 
rm>DD sephiroth, or numerations.** The force of truth 
here impels the author to contradict himself directly; 
since he at one time asserts that the Jews believed them 
to be the three persons of God, and again forgetting what 
he said, he affirms that the Jews called them properties, 
or numeration of properties. The fact is, that when the 
intercourse between the Jews and GFreeks was great, the 
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former^ in imitation of some of tbe latter, entertained the 
idea that the Supreme Deity used ten superior intelli^* 
gences or qualities in the creation of the world ; namely^ 
iro Crown— TODTT Wisdom— rr3>l Understanding— n^*U 
Greatness— n«iin:i Mightiiiess — niKDn Beauty— mcJ Eyer* 
lasting — Tin Glory — TiD* Foundation — niD^D Kingdom.* 
But a Grodhead consisting of ten persons nc^ suiting Mr. 
Serle's hypothesis, he omits the last seren, and mentions 
only the first three, which he denominates a proof of the 
Trinity. 

In page 14, Mr. Serle represents " R. Simeon and the 
famous Jonathan treating upon the Trtsagion, or thrice 
holy, in the 6th chapter of Isaiahy* at saying, " that the 
first Holy implies the Father, the second Holy the Son, 
and the third Holy the Holy Ghost." I therefore give the 
commentary of Jonathan,* which I have been* so fortu- 
nate as to procure, in order to shew how zeal in behalf 
of the Trinity has sometimes led men to forget the claims 
of care and prudence. Jonathan's Targum on the term 
"Holy," thrice repeated in Isaiah vi. 3, is as follows: 

K>D^y >D^yVl D^^ tt^np n*miD:i " Ho)y in the most high 
heavens, the place of his glory — Holy upon the earth, 
the work of his power — Holy for ever and ever and 
ever." 

Again, in page 14, he says, that " The Jews before 
Christ had a title for the Godhead consisting of twelve 
letters, which Maimonides, the most learned of all theif 
writers, owns to have been a compounded name, or name 
(as was common among the Rabbins) composed of the 

* This opinion is still to be fotmd in the conversation as well as ^ 
writings of the learned among Eastern theologians. 

f The copy which is now in my hands was printed in London, by 
Thomas Roy croft, in the year 1666. It contsdns, besides the Targum 
of Jonathan, the original Hebrew text, together with the Septuagint, 
Syriac, and Arabic translations, each accompanied with a Latin inter- 
pretation. 
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initial ktten of tlie BHKiL Gikti— horn VL Hakkan 
dosb, (who Ihred about A. D. 150» or rather fran Pw* 
dietos SalnticaB, or Raynmndiis Martini,) bdieves that 
these twetre letters were npn nrti X^ :m L e. Father, 
Sod, and Holy Spirit. 

There is no impoanbility io die existeace of a nune of 
God f^ ?^i»i«riiig of twelre letters, as is stated to hare been 
the case OD the anthority of Maimoiiides, because we find 
different names of God, consisting of nrious numben of 
letters. But Bfr. Serle, on the authority of Galatinus, a 
Christian writer, iqiiea c nts these twelve letters as ex- 
imssing the names of Father, Son, and Holy Spirit. I 
tber^ire make a few unmiii on this head. Ist, Mr. 
Serle himsdf expresses his doubts respecting die source 
fiom which Galatinus bad obtained bis infbrmation, 
wieikerfimm R. Hmkkmdodk, frmm P^rdkHms SabaiuMs, 
ct Jhum Raswmmims Martmir Sndly, The construction 
of this sentence of twel?e letters is co nfor mable to the 
European style of writing but is quite fore^ to Hebrew 
idiom, which requires a conjunction before p or Son ; 
but die onuasion of this shews that it must ha^e been 
ioTented by one more aocusfcomed to the idiom of Euro- 
pean hunguages than to that rf the Hebrew. 3rdly, Mai- 
monides, the original authority of Mr. Serle, owns that 
these twdve letters were the initials of other names; 
whereas Mr. Serle in the explanation of them represents 
them as composing in themsdres three complete names, 
Fatlw, Son, and Holy Spirit, instead rf gmng a name 
for each of the twdve letters. 

I am not aware how many arguments and illustrations 
of similar weight and impcMtanoe to those already dis- 
cussed may still remain, that have not been brought to 
my notice ; but I trust the inquiry has proceeded suffi- 
ciently &r to justify me in still adherii^ to die unity of 
God as the doctrine taught alike in the Old and in the 
New Testaments. 

I now conclude this Appendix with repeatipg my 



Digitized by VjOOQ IC 



161 

prayer, that a day may soon arrive, when religion shall 
not be a cause of difference between man and man, and 
when every one will regard the Precepts of Jesus as the 
sole Guide to Peace and Happiness. 
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POSTSCRIPT. 



Dr. Pride aux, in the foiirth volume of his "Con- 
nexion," (which has very lately come into my hands,) 
takes a different view of Isaiah, ch. ix. vers, 6, 7, from 
that which has been offered in the preceding pages. 
After quoting the words of the prophet according to the 
English Version, he says, " Christians all hold that this 
is spoken of the Messiah ; and Jonathan, in the Targum 
virhich is truly his, doth on that place say the same." 
Hereby he gives out that this prophecy, including the 
epithets " Wonderful, Counsellor, the Mighty God, the 
Everlasting Father, and the Prince of Peace," is applied 
by Jonathan, as by Christians, to the Messiah : — I there- 
fore give here the explanation given by Jonathan to 
verses 6 and 7, which will sufficiently shew the error 
Dr. Prideaux has committed. 

«j^ a»n»nH ii Hib n»^»nH ai nw in na^ h^»iJ id« 

:»mDVi Mhp MD* HD^tt^T h^n»tt^o «»o^r^ o»p «ni:i «n^« 
hif^ in »Din hp f\\or)'h v^Dhm noi^) «nni« nijr^ in »:id 
«D^j^ ijri jyDo «niD!ii «jna njio^i n»n» «jpn«^ n»niD^D 

" The prophet says, to the house of David a child is 
born, to us a son is given, and he will take upon himself 
the preservation of the law; from the presence of the 
causer of wonderful counsels, the great God enduring for 
ever, his name will be called the anointed, (in Heb. Mes- 
siah) in whose days peace shall be multiplied upon us." 
"Greatness shall be multiplied to those who obey the law. 
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and to thoee who keep peace, there will be no end to 
the throne of David and of bis gOTernment: for establish- 
ing and for building it with judgment and with justice 
now and for ever." 

Here Jonathan, in direct opposition to Christians, 
denies to the son so bom theepitliets *' Wonderful, Coun* 
sellor. Mighty God, and Everlasting Father;" and applies 
to him only the title of •* The Prince of Peace," (nearly 
synonymous with Messiah,) on account of his preserving 
peace during his reign, as was promised of the Messiah* 
(2 Kings XX. 19 : "Is it not good (says Hezekiah) if peace 
and truA be in my days?" 2 Ckran. xxxii. 26: •*The 
wratii of the IjorA came not upon them in the days of 
Hezs^mh.") This applicatioB of the term anointed (or 
Messiah) is made to Hezekiah in die same manner as to 
ol^er eminent kings, often called Messiah in tbe Sacred 
Writings: — 1 Samuel xxii. 3: "Behold, here I am! 
wRness against me before the Lord, and his anointed, (or 
his Messiah,) the king." 2 Samuel xxiiL 1: "David tbe 
son of Jesse said, and the man who was raised up on 
high, the Messiah of the God of Jacob," &;c. Ch. xxii* 
51 : "He is tbe tower of salvation for his king, and 
sheweth mercy to his Mes^ah, unto David, and to his 
seed for evermora" 1 Samuel ii. 10 : " The Lord shall 
judge the ends of the earth ; and he shall give strength 
unto his King, and exalt the horn of his Messiah." 
Psalm XX. 6 : " Now know I that the Lord saveth his 
Messiah." Isaiah xlv. 1 : " Thus saith the Lord to his 
Messiah, to Cyrus." Tbe reign c^ Hezekiah was so ao* 
oompenied with peace and success^ that some Jewish 
commentators entertained the opinion that Hezekiah was 
really the last Messiah promised by God. 

R. Hillel, Tm^3K niDtt? b\rw^b n*wn rsr\b J'k hbn on idh 

: iTpWT *\^^ 
"There is no Messiah for the Israelites, for they eit- 
joyed it (i. e. they had him) at the time of Hezekiah." 
If Trinitarians still insist, in defiance of the above 
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authoritieB, and under pretence of the word " anointed" 
or ** Messiah " found in the Targum of Jonathan, that his 
interpretation should be understood of the expected 
Messiah, then, as far as depends upon the interpretation 
given by him of verses 6 and 7» they must be compelled 
to relinquish the idea that he expected a divine deliverer. 
Moreover, all other celebrated Jewish writers, some <^ 
whom are more ancient than Jonathan, apply the passage 
in question to Hezekiah, some of them differing, however, 
iirom him in the application of the epithets contained in 
verse 6. 

Tidmud Sanhedrim, cb. 11, ^ God said, let Hezekiah, 
who has five names, take vengeance upon the king of 
Assyria, who has taken upon himself five names also.** 
R. Sholomo follows the annotation made by Shammai. 
** For a child is born," &c. Though Ahaz was wicked, 
bis son, who was bom to him to be a king in his stead, 
shall be righteous, the government of Grod and his yoke 
shall be on his shoulder, because .he shall obey the law 
and keep the commandments thereof, and shall incline 
his shoulder to the burden of God. — And he calls his 
name, &c. God, who is the wonderful counsellor, and 
the mighty and everlasting Father, called his name the 
Prince of Peace, for peace and truth shall be in his 
days."* 

The reader will not suppose the application of the 



• It is wort& noticing, that ''to be called" and ''to be'' do not 
faivariably dgnify die same tbingi dnce the former does not ahrays 
implf that tbe thing is in reality what it is called, bat the iise of it is 
justified when the thing is merely takem notice of in that view. See 
Luke L 36: " This is the sixth month with her who was called (that 
is reputed) barren/' Isaiah Izi. 3: " That they might be called (or 
accounted) trees of righteousness." This is more especially the case 
when the phrase "to be caUed" has for its subject not a person^ but 
the name of a person. See Deui, zxv. 10: " And his name shidl be 
called in Israel, the house of him that hath his shoe loosed." GeneiU 
xlviii* 16 : "Let my name be named on them." - 
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terms " wonderful Counsellor, mighty God, everlasting 
Father, the Prince of Peace," to Hezekiah, to be unscrip- 
tural, when he refers to page 274 of this work, and con- 
siders the following passages, in which the same epithets 
are used for human beings, and even for inanimate ob- 
jects* 2 Chron. ii. 9, " The house which I am about to 
build shall be wonderful great." Micah iv. 9 : *' Is there 
no king in thee ? Is thy counsellor perished ?" Genesis 
xiii. 6: " Hear us: thou art a Mighty Prince amongst 
us." Judges ix. 13: "Should I leave my wine which 
cheereth Grod and man?" that is, master and servant. 
2 Thess. ii. 4 : " Who opposeth and exalteth himself 
above all that is called God." Gen. xlix. 26: " To the 
utmost bound of the everlasting hills." 1 Samuel iv. 8 : 
" Who shall deliver us out of the hands of these mighty 
gods?" which Cruden interprets of the Jewish ark. 
Isaiah xliii. 28 : " Therefore I have profaned the princes 
of the sanctuary." 

I wonder how those who found their opinion respecting 
the Trinity on terms applied in common to God and 
creatures, can possibly overlook the plain meaiting of the 
term " Son," or " Only-begotten," continually applied to 
the Saviour throughout the whole of the New Testament ; 
for should we understand the term Grod in its strict sense, 
as denoting the First Cause, (that is, a being not born nor 
begotten,) we must necessarily confess that the idea of 
God is as incompatible with the idea of the " Son," or 
" Only begotten," as entity is with non-entity ; and there- 
fore that to apply both terms to the same being will 
amount to the grossest solecism in language. 

As to their assertion, that there are found in the Scrip- 
tures two sets of terms and phrases, one declaring the 
humanity of Jesus, and another his deity, and that he 
must therefore be acknowledged to have possessed a 
twofold nature, human and divine, I have fully noticed 
it in pp. 162 — 166, 245 — 248, pointing out such passages 
as contain two sets- of terms and phrases applied also to 
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Moses and even to the chiefs of Israel and to others ; and 
that, if it is insisted upon, that each word in the Sacred 
Writings should be taken in its strict sense, Moses and 
others, equally with the Saviour, must be considered as 
gods, and the religion of the Jews and Christians will 
appear as Polytheistical as that of Heathens. 

Although there is the strictest consistency between all 
the passages in the sacred books, Trinitarians, with a 
view to support their opinion, charge them first with 
inconsistency, and then attempt to reconcile the allied 
contradiction by introducing the doctrine of the union of 
two natures, divine and human, in one person, forgetting 
that at the same time the greatest incongruity exists 
between the nature of God and man, according to both 
revelation and common sense. 

If Christianity inculcated a doctrine which represents 
God as consisting of three persons, and appearipg some- 
times in the human form, at other times in a bodily shape 
like a dove, no Hindoo, in my humble opinion, who 
searches after truth, can conscientiously profess it in 
preference to Hindooism; for that which rend^ers the 
modern Hindoo system of religion absurd and detest^Me, 
is, that it represents the Divine nature, though erne, as 
consisting of many persons, capable of assuming difF^ ent 
forms for the discharge of different offices. 1 am, how- 
ever, most firmly convinced, that Christianitj^ is entirely 
free from every trace of Polytheism, whethei* gross or 
refined. I therefore eiijo^ the apptobati<Mi of thy con- 
science in publishin]^ the Priecepts of this religion as the 
source of Peace and fiappineto. 



crjkoBfGtf ^Aibz»j<i&i>, vkiiitEiti iM^^fkH^. 
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